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From the Editorial's Desk

Philosophy is ahout exploring what is true. It aims primarily
gt knowledge of unity, In the journey of philosophical exploration,
philosophers provide analytic thoughts from their own view points
suppotted by deep logical arguments. They examine, interpret,
analyze and make atternpt to give solutons of the problems arise
in the tealm of epistemology, metaphysics, religion, ethics,
humanities and soeigl sciences from their own perspectives.
Philosophical endeavour is never wind up with a definite
cotichision. Since the dawn of human thought the process of
philosophical exploration started and it contirmues till date, In this
vy, philosophy grows, develops, expands and a5 such it sharpens
our thinking process.

Under the influence of science, many of us sometimes
ineline to doeubt that philosoply 23 a subject does not possess any
practical utility. But it shows its value by differentiating knowledge
from wisdom. Its utility lies specially in the removal of artogant
dogmatism, It closes off the feeling of prejudices throuph the
greatness of speculatve, insightful and penetratve thoughta

The Journal of Social Sciences and Humanities (JSSH)is 2
medest effort where philosophers and scholars coatribute their



analytic and critical thoughts to the philosophical journcy
of truth. This ksue of JSSH comptises of eleven scholarly research
papers. Here we want to eoneey that the style of research papers
of the scholars iz honoured and a5 such in many cases we have
tried to keep the original style as far as possible. We owe 2 special
word of gratitude to all the contributors who have made the
publication possible with their write ups. We will temain grateful
o the reviewers for their cooperation and support. We offer our
tegards and heartfelt thanks to the advisors of this issue of JSSH
for their valuable suppestions and constant puidsnce. We shall be
amply satisfied if the present issue renders service to the
tesearchers in the realm of philosophy in future in any way. Let
us not forget to beg apology for any kind of mistakes made in the
process of editing this Journal.

Bditorr
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Neo-Expressivist Perspectives
on Self-Knowledge: Bar-On,
Finkelstein and Rodriguez

Kishor Dete

Abstract

The members of philosophical eommunity, at least since
the days of Descartes, have asserted that there cxists a critical
difference betweets knowledge of otie's owt mental states and
knowledge of the outside world including the thoughts of others.
Desctiptivism, exptessivism, fictionalistm and prescriptivism ate
crucidl coneepts in the study of linpuistics, thics and paychology
among many other disciplines, This psper attempts to highlight
the contributions of contemporary expressivist philosophers like
Ba-On, Long and Bar -On, Finkelstein and Rodtiguez to thought-
provoking and engaging debates on self-knowledge, especially
‘neo-expressivism’ about ovowals,

Eeywords: Neo- Expressivisem, Avowal, Self-knowledge
Unlike science that constantly moves shead jettisoning its

past, the academnic discipline of philosophy in all cvilisations
relentlessly pursues almost the same problems for centuties and



even millennia. History of Western philosophy suggests that
"Know Thyself"; it was inscribed on the ancient temple at Delphi
and quoted by Socrates in the Fins Akildader. The perennial
question haunting minds of philosophers is "What is it to know
oneself? or 'to have self-knowledge?. Although the Delphie
command had the spirdmual and metaphysical connotations, the
mainstream philosophy looks at the phtase differently. For
philosophers, it simply means knowledpe of one's own mental
states: knowledge of what one is thinking, of what one wants,
desires, intends and knowledge of one's sensations

Thus, the age-old philosophical discourse on self-knowledge
invariahly refers to knowledge of one's own mental states,
including sengationg, thoughts and beliefs. The members of
philosophical community, at lesst since the days of Descartes,
have asserted that there exists 1 ctitical differetice between
knowledge of onc's own mental starcs and knowledge of the
outside world, itcluding the thoughts of others. It is, however,
noteworthy that there is little apreement amang philosophers on
the exact differences between sclf- knowledge and knowledge of
other domains. Philosophers have adopted divergent perspectives
on the methods of acquizition of self-knowledpe by human beinps.
Thete is a profound impact of these schoiarly differences on issues
concerning epistemology and philosophy of mind,

'This paper is & modest attempt to analyse non-Cartesian,
non-epistemic, non-deflationary, inter-subjective and expressive
petspectives on an intellectually fagcinating as well ag challenging
philosophical concept of "seif-khowledge'. It specifically highlights
the contributions of contemporary expressivist philosophers
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especially, Bar-On (2004), Long and Bar-On (2001), Finkelstein
(2003) and Rodriguez (2012) to thought-provoking nd engeging
debates on sclf-knowledge, cspecially ‘neo-cxpressivism ' about
gvowals. The term ‘self-lmowledpe’ altudes to contenis of one's
peculiar mental states which inchade one's particular beliefs, hopes,
desires and sensations. Frequent reference to 'first-person
guthority’ in the context of self-knowledge connotes the
presumption that whenever any speaker claims to have a belief,
hope, desite or intention, he or she cannot he wrong, nor can he
mistaken in associating these mental states with himself or herself,
Among 1 vatiety of epistemological issues dealing with the
problem of self-lknowledge are mind-body dualism and privileged
access theoty of Rene Descartes, Gilbert Ryle's repudiation of
what he called Cartesian official doctdne and his eaunciation of
category mistake, Filary Putmam's theory of meaning and
semantic externalism hased on 2 famous thought experiment
called Towin Earth, Tyler Burge's anti-individualism with respect
o mental content known as externalism (physical and social),
Donald Davidson's denial of existence of strict psycho-phygical
lawrs, Ludwig Wittgenstein's expressivism and Crispin Wright's
analysis of Wittgensteinian legacy, especially what he calls ant-
explanatery motf in Phifasopbioal Insestigaiions,

An overview of philosophical literatute on self-knowledge
suggests that conventionally it is understood a3 a purely internal,
private and sscret matter. It is accessible exclustvely to the subject
through some kind of privileged access to happenings in his or
her own mind. Such & view could be roughly characterised as an
Internalist account of self-knowledge, Externalism or externalist
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approach in contrast fervently contends that knowledge of the
contents of one's mental states and processes is, at least, partially
determined by extemal factors i ¢ outside the mind. Such extemnal
factors include social and physical environment, linguisiic and
cultural practices, contexts and history of which the subject might
not be even aware of. A logical fallout of the externalist argument
is that the internalist theory's emphasis upon privileped aceess
and first-person mthority is diluted. In other words, the externalist
philosophers disregard the so-called compatibility between the
first-person authority and self-knowledge.

Expreasiviam

Descriptivism, expressivism, fictionalism, and preseriptivism
sze crucial coneepts in the study of linguistics, philosophy, ethice
and psychology among many other disciplines. Descriptivists hold
that the exclusive linguistic function of & particular discourse is
to describe the world a5 thus-and-so. Logical consequence of such
a deseriptive discourse is that its judgments are apt for truth. They
sre true if the world actually in the way a3 represented by the
judgement, otherwise false. Realists essentially tend to be
descriptivists who believe that the judgments are capable of
cffectively expressing an independent reality that exists there,
Descriptivism is contrasted with expressivism, prescriptivisin and
fictionalism, Fictionalism states that the target jadgments pretend
to describe (Joyoe 2001; Kalderon 2005) while prescriptivism holds
that they prescribe (Hare 1952). When the linguistic function of
the target discourse is to express mental states, that position s
called expressivist. This apparently and seemingly clear-cut
classification turns confusing by the claim that judgments
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appearing to express mental states actually descrbe belief-like
mental states (Gibhard 1990; 2003). In order to tetain
distinctiveness, the expressivists need to hold that the tarpet
judgments express non-belief-lilke mental states or atttudes, This
is how the debate pradually but critically shifis from a 'contrastin
pure semantics' between 'describing' and 'expressing’ to a 'contrast
in semantics-cum-psychology' between 'expressing beliefs' and
‘expressing attitudes'. In either of these two instances, the
expressivistis enjoined upon to do two things. Firstly, communicate
the non-belief like states of mind which ate expressed by the
target judgments; sccondly, offer an explanation a5 to why such
states are expressed in the discourse displaying the distinctive
featares of the tarpret discourse, or if this is not feasible, then get
1id of these attributes as underatandable errors made by users of
the discourse (Sinclair 2009: 136).

During the twentieth century, expressrvism blossomed as
an accouttt of motal discourse. Metaethical expressivists opine
that the special function of moral judgments is to exprress affective
attitudes for ensuring mutal coordination of action (Gibbard
1990; Blackburn 1994).

Fxpressivism states that the meaning of any particular area
of discourze happens to be 2 matter of expressing an attinde,
not simply a2 deseription of 2 state of affairs. Since it is an
expression of attitude, it is not truth-ewaluable. It has been widely
used in ethics to comprehend meaning of ethical statements or
propositons, It basically comes under the rubric of deflaionary
theoty of truth sccording to which" ... truth has no tature beyond
what is captured in ordinary elaims such as that "snow is white' is
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true just in case anow is white" (Stoljar and Damnojanovic 2014).
There is a widespread sense of disillusionment among
philosophets in search of the natute of truth because they are
chasing 2 mirage. Quasi-realist echolars like Simon Blackburn
argued that truth-talk in ethics is metaphysically harmless because
for a deflationist, truth is not 4 substantive or explanatory notion.
That is hew, he endorsed the view that [a] ethical propositions
express some commitment, do not deseribe anything; and [b]
truth-talk in ethics is acceptable (Bladcburn 1984, chapter 6; 2010,
chapters 2, 9 and II).

The exptessivist accoutits of self-knowledge poitt out
resernhlances between utterances such as "I am in pafn" and direct
exptessions of onc's mental states like "ouchl". The traditionally
dominant type of expressivism, termed as 'Simple Expressivism’
by Dwotit Bar-On, also eredited to Witigenstein (Bar-On 2004:228),
criticiges the latter. The simple expressivism sccounts for the
unique status of svowsls by aligning them with natural expressiona
It wondess whether the utterances liks "1 am in pain" are even
true, let alone capable of reflecting knowledge of the subject's
mental states. There are two core elements of simple expressivism.
One, zvowals should be precisely contrasted with "ordinary
descriptive reports". Two, character of avowals is to be
comprehended through close comparison with natural
expressions. My sincere witerance "I am in pain" qualitatively
differs from your statement "He is in pain”. While my avowal is
like & mere cry of grimace, your ascription is an effort to objectively
repost my current mental state. As I am simply expressing my
painful mental state, it could have been done by employing facial
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expressions of othet vocalisations as well The avowal "I 2m in
pain" sipnificantly differs from other utterances like "My finper is
bleeding”. The latter utterance is 8 perceptual seport narrating the
curtently perceived state of reports whereas the former is not.
According to Siraple Expressivism, an utterance like "] am in pain"
metely articulates pain, not the actual belief or knowledge that
the person s in pain, Such an uttergnee is incapable of expressing
anything that I3 either twue or &lse, Thus, simple expressivism
does ot cotvey an account of self-knowledge, argues Bar-On
and therefore, proceeds to emanciate her own neo-expressivisn.
Neo- Expresaiviam

Of late, expressivist theories have emerged in domains ather
than ethical ones too. For example, for the sclf-aseription of mental
states (Bar-On and Long 2001; Bar-On 2004; Finkelstein 2003,
2008; Rodriguez 2012), indieative conditionals (Blackburn 2006),
probability (Logue 1995; Batker 2006), mathematics (Lindstrom
2000, epistemolopy (Gibbard 2003: Chapter 11; Ridge 2007;
Chrisman) and acathetcs (Todd 2004). This paper concentrates
on the self-ascription of mental states, popularly referred to as
neo-expressivism. Before studying the datails of neo-expressivism,
it may be uscful to remind oneself of a hard fact that aeo-
expressiviem is not necesearily a twenty-first century innovation
or 4 brand new idea. It was first formulated by Carnap in 19303
{Cattiap 1935: 28).

Neo-expressivist views were developed by Bar-On {2004),
Bar-On and Long (2001) as well as Finkelstein (2003; 2008) and

Rodriguez (2012). They argue that the utterances like "] am in
pain" which are avowals obviously cxpress the mental state they



ascribe. The neo- expressivist approach stresses directness or
ohviousness of the mental state seen in an avowal It holds that
there is no intervening judgment between the pain or degire of
the subject and his or her utterance "I am in pain" or "I want
water", Thus svowals are spontaneous, not medisted by any
judgment. Avowsls cannot be false because they emanate from
the direct experiences of the subjects. The principal argament
gdvanced by the neo- expressivist philosophers is that the Srst-
person guthority is intact and unassailable with few exceptions,
The subject is tiot tequired to cite aty evidence of beitg it paity
of fecling-thirsty. By the way, the unifque role of avowals is not
confitied to public statements The fieo- expressivist scholars hold
that "In-thoupht” awowals can be g8 authentic and authoritative
as the spontancous verbal expressions (Bar-On, 2004: 9;
Finkelstein, 2003: 1 03). First-petson authority is embedded right
in the subject who directly expresses his or her thoughts through
ars avowal.
Pinkelstein's Neo- Expressiviem

‘The neo-expressivists such as Bar-On (2004) and Finleelstein
(2003}, however, disagree on the methods of understanding the
first-person authority and the unique characteristics of avowals
inn tespect of self-ktiowledge. For instance, Pinkelgtein, on the
one hand, concedes that the avowal "I am so happyl" may be
caused by happiness of the concerned person. He, on the other
hand, refuses to accept that this is indeed a matter of causation,
gkin to hard hitting someone's knee with ¢ hammer mercilessly
causes hig ot her leg to be removed. Like McDowell, Finkelstein
boo warns againet aceepting the "Myth of the Givea' in our
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understanding of sensations as self-ascriptions. Unlike McDowell,
he, however, adopts a different method to reject this myth. While
the former understonds our pains to have propositional enntent,
the latter trashes the very notion that avowals or self-ascriptions
of pain etemaliy enjoy an epistemic corroboration (Finkelstein
2003: 148). In his analysis, the difference between these two cases
namely "ty happiness" and "my spontaneous avowal" is that there
i 2 "particular kind of intelligibility”, He opines that there i 2
"distinctive logical space” wherein one locares mental states and
their atticulations by the subject on the one hand, and the situations
against the backdrap of which they have the importance they do
on the other (Finkelstein 2003:124). Initially, he termy this as "the
logieal space of persots™ to differentigte the human mental states
hanging together with their circumstances and movements from
those of clouds, which do not hang together Subsequently, he
rechristens it as the "logical space of animate life" (Finkelstein
2003:126-7). In order to appreciate this mowve, it may be worth
one's while to pay attention to the following thiee critical questions
saised by him.,
[1] What has our gentiencge to do with our sapience?
[2] What does the mental life of a non-linguistic animal have

in common with our sort of mentsl life?
[3] How are unconscious mental states related to conscious

ones? (Finkelstein 2003: 143,145),

Holistically undetstanding these three questions etiable onie
o appreciate what is called mental. This ean be approached by
ackaowledging that the sttribution of cither 8 psin or a desire
- whether to a2 human being (hoswo sapisns) or 1 wild animal - is
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nothing more than an exercise in tracking down an item in the
"logical space of animate life" (Finkelstein 2003: 144). An authar’s
conscious desire to write and complete 8 book, an vnconscious
feat of somebody over the likely problems the success or
progperity may bring in the life, the pain felt by the typist in the
wiist, current desire of a dog to mowe outside, and the pain felt
by adog, thanks to the inefficient clipping of its tiails by someotie
- all these instances have a common factor namely intelligihility
which can never be presenit in cyclones, floods and earthquakes.
These mental states can be expressed through one or the other
kind of behaviour, Irrespective of it being sentience or sapience,
hutmans ot wild creatures, conscious or unconscions mental states
- the inner and outer collectively make sense, In his disapreement
with McDowellian interpretation of Wittgenstein that mental life
ig lived in e logical space of rearomr, end McDowell's space of
¢onmeepds, Tinkelstein argues that the manner in which pain and
whimpet hang together in human beings ot beasts is not at all
rational. There is hardly any ratonally consistent eoacepiunal
linlrage in such mental states, Of course, owr mental states and
their behavioural expressions ate not always devoid of rational
conceptual linkages, sgrees Finkelstein, Human actions are
expressed rationally.

There & a desperate need to liherate our thinking of
sensations as self-agcriptions. This can help one avoid the Myth
of the Given, Following in the footsteps of Wittgenstein, this
can be done without being required to claim that sensations
comprise operations of gonceptual capacities. Such a claim
jeopardises not only relations of human beings with their own
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sensations, but also their tes with animal kingdom, Rather than
imposing a burden of such an argument upon Wittgenstein, it is
better to atgue that for him "mental life" lives in the "lopical space
of animate life" (Finkelstein 2003: 144). Such an approach of
Wittpenstein forbids "over-rationalising" inner life of the subjects
(Finkelstein 2003: 144-5), What propels people towards the Myth
of the Given is the assumption thataz and when someone happens
to sincerely avow 2 mental state, he or she is reporting that would
be cpistemically justified in its affirmation. Jetdsoning such an
assutnption catt be much easier for those who accept expressive
nature of avowals (Finkelstein 2003: 145).

Bar-On's Neo-Expreaalviam

Neo-expressivist view developed by Bar-On arpues thatan
avowal is an act through which the subject straightaway expresses
{not merely reports) that same mental condition that ascribes the
avowal She advises differentiation between semsantics of avowsls
atid their pragmatics and epistemnology. Het atgument is that the
unicue status of avowals is better explained by combing her idea
of expressivism and proper definition of expression besides
separating semantics of avowals from their pragmatics and
cpistemology. Thiskind of expressivist undersmanding aligns with
non-deflationary petspective on self-knowledge and fool-proof
tealiemn in respect of mental states. Bar-On's neo-expressiviem
postulates o similarity berween avowals and namral expressions
without ever suggesting that expression of the states of subjects
by avowals is at par with the ones done by natural expressions
(Bar- On 2004:228). Unlike Finkelstein, Bar- On divotces the issue
of first-person authority from that of explicating the epistemic
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facet of self-knowledge. It is noteworthy that she is not wedded
to the cause of offering a fixed account of the manner in which
avowals make up knowledpe. Instead, she accommodates multiple
spproaches compsatble with her neo- expressivism. For example,
she grpues that the "true” avowal "T am so happyl" represents
"genuine and privileged" (Bar-On 2004:405) self-knowledge
ittespective of the fact that the avowing subject tmay fiot have
even formed the judgment that he or she is happy and is unable
to provide proof of his or her happiness. In fact, the neo-
expressivist petspective denies that avowals represent beliefs in
this "opining scosc" (Bar-On 2004:363).

The Neo-Expressivist account maintaing that if

avowals are distinctively secure, this is because they

give voice to subject's first-order conditions, and not

because they articulate their highet-order judgments

conditions, which they formed in an epistemically

secute way (Bar-On 2004:363).

She asserts that the neo-expressivist account of avowals is
not limited to a deflatdonary view of avowable self-knowledge
and delineates three alternative non- deflationary views of
svowable sclf-knowledge. The accurate view of prvileged sclf-
knowledge must take into account all those three perspectives as
it is not possible to sdjedicate among them. (2004:388) In order
to integrate these diverse outlooks, one aeeds to undertake an in-
depth study of similatities and differences between avowable self-
knowledge and cases ill-suited to justified true belief (JTB)

framewotk such as aptior knowledge, knowledge by testimony,
knowledpe throwph memory, knowledge of one's present actions
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and perocptual knowledge. In absence of that, a "synthetic” view
is offered by Bar-On (Bar- On 2(04:38%).

Due to a variety of reasons, Bar-On refraing from
committing herself to 'self-intimation thesis', based on the
Cartesign idea that our mental states are trangparentto us i &, 2
subject who is in a mental state, somehow knows for sure that he
or she indeed is it such 1 mental state. For example, in the post-
Freudian era, it is commonplace to know that subconscious
emotions, feelings and propositional attitudes botne by subjects
are concealed from them, Such subconscious states, however, have
adirect bearing upon the conduct and mental lives of the subjects.
Research on cognitive science too indicates that even though our
actions are guided by certain mental states, perceptizal states, and
teasoning processes, there Is no guarantee that the subjects are
aware of them. It is an sdvantage that neo-expressivism does not
tule out such possibilities of self-ignorance. Proponents of the
'self-intimation thesis' have to deny that wild animals or
conceptually challenged ereatures (unknowing selves”) are capable
of having meatal states. Otherwise, they may have to qualify that
the self-intimation thesis applies only to subjects competent to
make sclf-dgennent. Bar-On's neo-cxpressivism aveids both these
alternatives (Bar-On 2004:406).

It is apainst the spirit of neo-expressivism to harp on the
point that avowabie self- knowledge is the product of distinetive
method employed by the subject to learn how subjects ardve at
basic, privileged self-knowledge (Bar-On 2004:410), Besides
avoiding commitment to Cartesian dualism, the neo-expressivism
ig also relatively neatral on the issue of the nature of mental states,
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Moteover, tieo-expressivist account is independent of the idea
that the very exstence of avowable mental states necessitates
judgment-making by the subject to that effect. It is understood
that being in 2 mental state is different from making a judgment
that one is in that particular mental state, This resembles the realist
view that in cage of bagic mental states shared hy adult human
subjects with pre-cognitive children and non-human animalg, being
of the subject in a given mental state does not depend on the
subject taking or not taking himself or herself into that state
Neo-expressivism also concedes that somebody may judge that
he o ghe iz in a mental state without actually being it that mental
state (Bar-On 2004:412), In contrast with prammatical and
expressivist views, the neo-cxpressivist view does not attach to
avowals 2 logical ot conceptual guatantee of truth. Nor does neo-
expressivism recopnise an interesting sense in which mental states
are generally of subjects’ own malking (Bar-On 2004:413).
Common sense vnderstating sugpesis that mental states are
not Cartesian, nor materialist introspectionist nor are they
hehaviourist The teo-expressivist view postulates that mental
states can be and are shown a3 well as made perceptible through
the behaviour of the subjects, This deviates from the conventional
thinking ot asymmetries between first- and third-person. It arpues
that expressive behaviour is transparent to mental conditions of
the subject. Expressive behaviour enahles othets to see, heat, feel
embarrassment, anper and fear of the subject. Others actually
perceive the subject being in the pertnent mental state (Bar-On
2004:423). Mental states are not to be understood as intetnal states
in the bodies of mubjects, totally separated from the normal ways
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of recognising mental conditions like desires, hunger and pain
among others. These methods entail different types of expressive
behaviour, Expressive behaviour i3 not simply indicative of real
and hidden mental conditions. It also includes the fact that
ohservets can perceive the conditions themsgelves in the behaviour
of the subject (Bar-On 2004:423-4), Separate the semantics of
avowals ftom their epistemology and use is the resounding
messape of nec-expressivism. While avowing in speech, the
subject may want to let others know about his or her present
condition, and the subject indeed produces a genuine self-
aecription. But merely because of that, the utterance of the subject
does not deserve to be counted as an act of reporting that enjoys
epistemic secutity thanks to the special privileged aceess to its
inner Self. The real source of security of avowals and that of
ptivileged self-knowledge are the linguistic and conceptual
capacities of the apent who basically is a subject involved in the
mental state. Such a subject is exclusively capable of offering self-
ascriptive expressions to his or her present states of mind. It is
cnly the states of mind that I can express or give voice to. I can
gpeak my mind but not my hody. Bodily conditions such as having
high blood pressure, 2 raised arm, or a2 weak heart dre not
conditions that I can speak from (Bar-On 2004:428),

Thus, neo-expressivist explanation of segurity of avowals
iz in consonance with diverse views of self-knowledge. To be
precise, it is consigtent with deflationary view of self- khowledge,
which holds that apparently privileged status of self-knowledge
is worn out by the non-epistemic understanding of special security
of asvowals Deflationary view, despite heing consistent with neo-
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expressivism, it may be cautioned that the latter does tot imply
the former (Bar-On 2004:24).

The teo-expressivist account of avowals, on its own, does
not explain the special elaim to knowledge enjoyed by the subjects
1o their present states of mind (Bar-On 2004:23) nor does it explain
the special status of self-knowledge (Bar-On 2004:24). For ingtance
second and third questions of the three questions raised by Bar-
On i the context of distinctive secutlty of avowsls and self-
knowledpe merit attention:

[l What accounts for the saparlie/ed securily of avewals

il Do avowals serve to articalate privdased soif-keowiedgs?
fiiii .Awowals aside, what allows us to posscss privifeged relf

Aexowisdzs?

Bar-On's answer to the first question is non-epistemic. That
is to zay, it does not trace special secutity of avowals to the security
of a special epistemic method or a privileged epistemic access.
'This is done by having neutral observations about the status of
avowals and utiderstanding that status. Methodological deviation
from Cartesian approach paves the way for non-epistemic
accoutits. In othet wotds, do fiot assume that avowals reflect a
special kind of knowledge. It is essential to resist the temptation
to adopt the Cartesian way of thinking of awowals as the ones
teflecting the special knowledge which needs a secure method of
making judgements sbout curtent mental states by the subject.
This enables one to analyse the problems of self-knowledge
without falling into the double trap of Cartesianism and
epistemic spprosch. A satisfactory answer to the first question on
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unparslleled security of avowal calls for respecting epistemic
gsymimnetry by not equating avowals with other pronouncemenis,
inclading non-mental self-ascrpticns.

Second question on the possihility of articulation of
privileged self-knowledge by avowals can be meaningfully
answered by refraining from considesing avowals to be indicating
true judpements origineting from safe epistemic mechanisms. The
risk otherwise is that avowals would appear to be too close to
non-mental self-judgments and thereby viclate the principle of
epistemic asymmetry. It is quite possible to explain the privileged
nature of self-knowledge even without regarding distinctive
secutity of avowals to be part of their epistemic pedigree. The
privileged status of self-knowledge can also be explained, at least
in part, by adopting the non-epistemic understanding of security
of avowils Thig is a reverse Cartesian approach.

Unlike other non-epistemic account Bar-On's neo-
expressivism acknowledges the reality that asvowals epistemically
differ from other aseriptions, and yet they have a remarkable
epistemnic continuity with other ptonouncements. Avowals too,
lile other pronouncements, can represent genuine knowledge the
subjects have of themselwes, The neo- expressivism offers positiee,
non-deflationary account of ordinary self-knowledge to he
represented by avowals (Bar-On 2004: 11).

Rodriguea's Neo-Expressiviam

Rodriguer disapress not only with traditional (simple)
expressivists' claim but also with the contemporary aco-
expressivists. He conitends that unlike the simple expressivist claim,
gvowals are truth-evaluable; and unlike the neo-expressivist elaim,
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truth-evaluahility of avowals is not separate from assessing their
genuineness. He hails Bar-On, Long and Finkelstein for asgailing
the thesis that avoomls are not truth-evaluable, but criticises them
for leaving untouched another equally questionable thesis that
truth and genmineness ate two separate properties of avowals
Thus, the majority of neco-cxpressivists endeavoured to clasify
the expreszsive nature of svowals within the rubric of divorce
between truth-evalughility of avownls and genuineness of awowals,
Rodrguez interrogates the rationale behind such an exercise and
advocates an expressivist view of avowals under which truth-
evaluability is not distinet from genuinensss (sincerity,
truthfulness). The neo-cxpresaivists like Bar-On and Finkelstein
stc on the homs of a dilemmea. Bar-On appreciates the distinetion
between cases of winces and linguistic utterances, but commits a
blunder by treating human acts, Including avowals, as expressive
no matter the vehicle involved. Finkelstein avoids this trap of
human expression, but he faile to explain the disapreement
including the distincions between instances of linguistic avowals
and those of non-lingunistic winces. In spite of succinctly pointing
out these sipnificaat wealmesses in the neo-expressivisms of Bar-
On and Finkelstein, the point driven home by Rodripuez is that
discarding nen-expressivism and embracing simple sxpressivism
is not at all a reasonable solutfon. The next right move, he says, i
to frankly accept that the recent discourse is silent on full
characterization of exptressivism about avowals. So, neo-
exprezsivists are justified in stating that avowals ate expressions
and trath-evaluahle, but they are yet to clarify the meaning of
truth-evaluability ity this context. The solution Is to contend that
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truth and truthfulness of avowals are not two separate properties
of svowals (Rodriguez 2012:90-91). Such a charactetfzation
naturally follows from the expressive nature of avowals It is not
advigable to separate truth from truthfulhess to account for
differences hetween linguistic and non-linguistic expressions. In
fact, explaining the disagreement comprises clarifying that in cases
of disagreement related to avowals, and disagreement related to
witices there is a contention over authenticity of expression and
the latter necessitates that germine expression is what truth
amounts to in the case of avowals (Rodriguez 2012:92), Paramonnt
concern of Rodriguez is not justification of expressivism about
avowals per se. He mainly highlights the conspicuous absence of
the chim in the contemporary philosophical discourse that awowals
are cxpressions which are truth-cvaluable too. This is in sharp
contrast with the prevalent understanding among simple
cxpressivists as well 89 neo-cxpressivists thet avowals arc
expressions first, and truth- evaluable later. Interestingly, this claim,
however, is visible in the work of Wittgenstein who is considered
to be one of the pioneers of expressivism,
Drawhacls of Neo-Expressiviam

Objections o neo-expressivism revolve sround the question
1& to whether it really spells out knowledge of cur mental states.
An epistemic internalist might wonder whether avowals, that
emanate from the states they ascribe directly, can elucidate the
kind of epistemic accomplishment always identified with sturdy
self-lmowledpe. Critics of neo- expressivism, however, may remind
themselves that the main aim of neo-expressivism vir o vir self-
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knowledge is its non-epistemic explanstion of an intrinsically
linked phenomena to self-knowledge called first-person authority.
For instance, ptimary goal of a neo-expressivist like Finkelstein is
not to account for knowledge. Likewise, for Bar-On too
elaboratitig the reasons behind attitudes of subjects towards the
mental states they self-ascribe epistemically qualifies as knowledge
is a ecotidary concetn. Her primary objective is to identify possible
sources of epistemic warmnt for avowals

Neo-expreseive approach iz eriticised for committing us to
the idea that it is possible for subjects to gain self-knowledge only
by "sctually engaping in self-geeriptive behaviour™, In other words,
without expregsive behaviour, the subject would lack immediate,
first-person method of knowing his or her states of mind. Bar-
On refutes this criticism by saying that it is 2 misrepresentation
of what the nco-expressivist method constitutes. The nco-
expressivist account dos not claim that one reaches or achieves
self-knowledge by producing svowals cither in speech o in
thought. It needs to be amply clarified that the subject does fot
.EXprcss preseat state necessarly to obtain self-knowledge. ‘This,
of course, does not tantamount to denial of the possibility that
cne can gain more self-knowledge by becoming better at spealing
one's mind. The neo-sxpressivist method does not object to those
methods of obtaining self-knowledge which seck to minimize
expressive failures. For example, therapies such a8 hypnosis assist
the subject get in touch with oneself. Thus, there are certain things
the subject can do to enable himeself or herself to speak directy
and corrvectly to speak from the present mental states (Bar-On
2004:409).



21

Neo-expressivism is also accused of neglecting the
likelihood of self-decepdon. Rodrguez stands by the neo-
expressivists who sugpest that one should view expression throegh
avowal as prior to self-deception. The neo-expressivists make
conceptusl a3 well as ontogenetic point by elevating the expression
through sincere avowal and relegating the self- deception. Such a
stance of neo-expressivists is conceptual ag it promotes an
uncotiventional perspective on the very issue of self-deception,
and irs relationship with expression through sincere amowal. It is
also ontogenetic because it pereetves self-deception as dependent
upon sincete expression (Rodriguez 2012: 99-100j.

The passionate and yet scholarly debate on expressivism
and its kindred varisnts alluded to in this paper in the context of
self-knowledge iz 4 clear reminder to sceptics that expresgivism is
far from having had become redundant. Rigarous criticism and
vigotous development of the neo-expressivist thought, by Bar-
On and Long, Finkelstein and Rodtiguez, specifically about
svorwals has enriched the understanding of differences not only
between simple expressivism and neo-expressivism but also among
different versions of neo- expressivism. It has also highlighted,
as suggested by Rodriguez, the need to revisit the artificial
distinction between avowals being geauine and avowals being
truth-evaluable. Rodriguz's fervent appeal to raisc this missing
point in the contemporary discussions on expregsivism of avowals
is an invitation for all interested and willing schalars to pursae
this valid goal in the study of self-knowledge.
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Institutional Practices and
Constitutive Rules

Laxminatayat Lenlka
Pooja Choudhury

Abstract

‘This paper concerns the constitutive rules of social reality.
The process of creating o full fledged activity having societal
meaning includes a matrix of components largely discussed by
Johno R. Searle. The most pivotal component amongst them is
the contstitutive rule. Seatle azserts that constitutive rles give rise
o new forms of behaviour. Hubert Sehwyeer and Ginseppe Lotini
arguc that mere constdtutive rules cannot give the sense of an
activity. In the firet part of the papet, we will explain how the
constructed institutional facts in Searle’s social reality depend on
the constitutive rules. In the secand part, we explain the views of
Lorini and Schwyzer. In the final section we have discussed how
their understanding of Scarle turns out to be wrong, if we
holistically analyse Searle’s understanding of social reality.

Eeywords : Social reality, Institutional facts, Constitutive rules,
Azsignment of function, Collective intentionality.
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‘There are brute physical fact like the sun, moon, planet
earth etc. On the other hand, thete are constructed institutional
facts like money, marrage, property o oo and so forth. But
discussion of social reality demands special attention to be put
on the institutional facte. Social reality, slonp with the brute facts
there are, is a constructed reality, In Scarle's analyzis of social
reality, prime focus is adheted to the constructed ingtitational facts
The constructed institutional facts are the regults of a claster of
rules, the constitutive tuleg, which constitute those facts.

Constitutive Rules v/s Regnlative Rules

Certain rules ate necessaty, the presence of which makes
the institutional facts postible, These are known as constitutive
rales. These are the bedrock for creating institutions in society.
As the name goes these are rules that constitute the institations
which by practicing become institutional facts. In Searle’s words
constitutive rules “...create the very possibility of certain
activities™. For example, the rules of chess constinute chess; the
rules of cricket constitute cricket. If you move the bishop, for
example, straight to front or back, instead of diagonally, then,
you are playing some game other than chess; if youare not batting
but kicking the ball bowled to you, you ate playing some pame
other than cricket. Iz chess something other than its constitutive
rales? Searle as well as Wittpensteln deay it. Wittgenstein says
that ‘chess is the pame it is in virtue of 4ll its roles’ (PL: 197);
Searle says that ‘the activides of playing football or chess are
constituted by aeting in sccordanes with ... the appropriate rules’
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(Sposch Acts, p. 34) There is another type of rules which merely
regulate the activities For example, the rule of walking on the
left hatid side of the road dictates that one teeds to walk on the
left hand side of the road Breaking thiz rule, one can walk on the
tight hand side; it does not amount to saying that the subject is
not walling on the road. Similarly, the act of dining can be carried
out even if one violates some etiquette rules in dining. The
regulative rules have the form “Do X”. On the other hand,
cotistitutive rules have the form “X counts a5 Y in context C2,
Here X represents the sheer physical object (paper) and Y
represents the sratus (money) imposed on the X These rules are
necessary for the formation of an institution. The necessity of
rules for any object or concept say Y implies that the Y cannot
cxist unless these are these rules. For example, two persons’ living
together a3 wife and husband becomes impossible unless there
arc rules which conattute maerriage. Likewise, picces moved at a
board will merely be random moving if there is no existence of
the rules of chess or ludo or checkers, This thesis is widely seen
in Searle’ philosophy of social reality and there is a3 such oo
dispute amongst the philosophets ahout the necessity of tules
for the existence of an Institution. The dispute arises when
something over and above the rules is 2s5umed as part of the
practice of thege institutons in different societies. Each
institutional fact is an sctwity. Now rules are necessary for the
retention of an activity But for some thinkers thete ate some
factors to an actvity which rules cannot define. These thinkers
consider that constitutive rules do not and cansot exhaust the
activity in practice. So, either there needs to be something muore
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to these constitutive rules or there are some factors which ave
over and abowe the constitutive rules surfacing in many other
types of institutonal facts, Aceording to them there are various
other factors inwalved along with these constitutive rules,

The Contragted Views

‘There arc two papers under focus hese. They are Hubert
Schwyzer's “Rules and Practices” and Gluseppe Lorini's “Can
Constitutive Rules Create a Practice?' Every setvity® performed
if societal terms, presuppozes 1 language. Thus playing a game,
psying someone, marrying etc. are some such sctivides which are
based on a contract wherein language is involved. While
petforming these activities the underlying contract is beinp
explicitly or implicily expressed. Even under illocutionary acts
like promise, when the words “1 promise® ate uttered we ate hound
under an obligation to keep that promise. Thus the process from
uttering the words “T promise™ to keeping the promise there are
certain constitutive rules under play. This is not to say that the
saying of “I promise to do A” is taking place in the process of
doing the promise so as to separate the saying from doing; the
successful saying constitutes the doing. If and when the promise
is not kept, the constitutive rules are violated. Similarly, while
playing a pame of chess, everything from the situation created to
the victory or loes is within the constimtion of the game. Howewer,
Lotini and Schwyzer depart from Seatle on the point that games
create certain forms of behaviour. While talking sbout the activity,
4 demarcation has been created between the activity and the natare
of the activity which Seatle does not duly recognize. They ¢laim
that until the activity Is restricted to the portrayal in the board of
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chess, that only the constitutive rules play a part but there are
other factors which bufld up the sense of the actvity that those
rules cannot determine. The practice of a game cannot be merely
by virtue of the crested constinative rules, This is because the
sense of the game is absent from the constitutive rules. Schwyzer
considers that the nature of the actvity is something else. Lodni
coined a term for the nature of the activity which is seis-drriiscional
coneepir., While speaking of these he asserts that there are concepts
such a8 winning or losing the pame which could not be found in
the Searlean elaharation. This notion can be backed by Schrwyzar’s
exgmple of the people of Ruritania wherein chess is being played
for matyy years 28 4 gacred titual which determines the fate of
that society (pood if white checkmates black) and not s 2 pames,
Each move of chess is being carried out by the priests who are
allowed to play the pame in Ruritania, But there is no concept of
victory or loss, Lorini has used the phrase fhe rmre of @ Y (0
express the same, One difference between the meta-institutional
concept like winning or losing and the activity in question is that
the meta-institutional concept surpasses that particulat activity.
For instance, victory or loss can be applied to any other
competitive games. Howevet, checkmate cannot be applied to
soccet. Both Schwyzer and Lotini postulate that Searle is wrong
to consider that every aspect of an activity is determined by thoze
constitutive rules which construct that activity. From the given
ehucidations it can be deduced that for some philosophers mere
constitutive tules of an activity canniot exhaust that activity. Also,
thete is something over and above the constitutive rules which
becomes part of the sense of the game. This can be scen in
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Schwyzer’s example of the people of Rutitania wherein, chess is
played not as a game but 4 a sacred rite, This can be considered
o be the form of the behaviour of the pame. We belisve that
their undetstanding of Searle’s institutional practice is misleading.
From Institutions to Institutional Pacts

Creating astitsiionr in gociety has an immense amount of
complexity which we hardly notica because of the simplicity with
which it occurs to vs. We are born into 2 world of such complexities
which gradually scems simple. This might be the resson why it
taloes time for us to be accustomed in an abrupt new sitzation, In
Albert Camus’ “The Plague” one can see the otter restlessness.
Eweryone in the otherwise routine and busy town of Oran went
throuph with the arrival of a fatal plague.

Sa Oran took on an unuenel appearance. The mumper of
pedestriana roae and, at alack times, many people who had been
reduced to inactivity by the closing of shops and some offices,
filled the streets and cafes. For the time beinp they wete not yet

unemployed, just on leavet

‘This unusual appearance was due to the change on the
otherwise routine day which everyone goes through. The town
wag locked and people were exiled in their own humes. However,
thete comes a time when we get used to the changed state of
affairs. This is because we became habituated with the new events,
We understand the function involved in the new events. As humans
we have the tendency to either impoge function on created objects
or see the already existing function on objects around us This is
what Searle calls the anisnment of Sion. We create an institation
because we consider it helpful to society. So every institution
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created has g specific function. However, not every type of activity
has a sct of codified institational rules which are constimative of
the activity. For instatice, money has a myriad of constitutive rules
but not friendship. This is beeguse the noton of money has a
common use in the society which Searle classifics as types as
opposed to tokeng’. In the creation of these codified institutions
a certain specific set of conattutive rules has the apex role. For
codified institutions there are even specific books to back the
institutions at all times. For instance the activity of chess has 4
book of rules of chess namely “The FIDE Laws of Chess”,
However, these institutions do tot ¢ome to us in
compartmentalised form. As Searle would say it will not come to
us it dsodebsd xmits®, it has two other notions involved namely Newerk
and Baskgroand Thizs becomes 2 erucial part of the defense of
Searle’s thesis,

Everything from the creation of an institution to practicing
it a5 a fact can be holistically seen in Seatle’s theoty of instinrtional
facts. We have used the term bafistic becange institutional facts do
fiot come in isolated scraps, Sesrle claimy that institational practices
arc oot simple; those are complicsted networks which needs to
be thoroughly sanalysed. Institutions are created with constitutive
rules keeping in mind the nsefulness of the institudon. Without
the uscfulness factor, be it efficiency ox leisure, no activity would
be created. Furthermore there in a train of network and
background involred in the creation of these facts. Any intentional
state, be it the use of memey (buying. selling loaning ete.) or playing
chess or marrying will have within it a network of intentional
states. Furthermore without the Baskground of intentional states
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it will be difficult for doing any kind of intentional activity; ‘the
Background consists of the set of capacities, dispositions,
tendencies, practices, and so on that ensble the intentionality to
functon’’

the capacity to walk or to talk a certain language and so on, It
enables the linguistic intetpretation to take place and also discern
familiarity of surroundings. It enshles irstertional states by enabling
these capacities. Now both the network and background find a
special place in the making of consttotive rules. Do all these
factors come together to form a game as senscless as both Lodni
and Schwyzer conzidered? Absolutely not. Sense of 2 practice
would be the fivst thing to be considered while creating a pame.
If the sense of & game is & network of reasons like victory or loss
or having a particular gir of the situation while the games are
played, then it most certainly is inculcated in these many factors
already put forward by Searle. Thus, both Lorini and Schwyzer
gre wrong it maintaining that the sense of the pame is something
apart from the game. Searle’s instimtions cannot be senseless
because the rules of these games are precisely created to maintain
the sensc of the game. These rules come in a network of practice
which includes things like victory or logs which keeps the it of
competitive games alive. Therefore, in coming from the
background capabilities to the network to the constitutve rules
the senise of the activity will be included in the activity itself. This
can be explained by a simple example. When a football player is
given a red card, it means 5/he has violated the constitutive rules
of that pame and this in turn will affect the nature of the activity
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as well. "This might in tarn lead to the loss of the game. So, if this
analysis iz true then the Ruritarian game of chess will not be
consideted to be 2 game of chess at all. Fisstly because the network
of something being called & game of chess is missing here since
the competitive nature of the game is missing. And in 2 way hoth
Schwyzer and Lorini have accepted this point since they
conzidered it to be a rite rather than a game. It is a very unfair
analogy because the analopy here is between 2 game and a rite
and it is oot between one and the same thing,

Further more, another point that needs elarification here is
that any insttutional practice does not really inculcate within it
all the ruleg that there are. When a specific set of rules are given,
it is not the case that the rules of that activity cannot be chanped,
There iz slways the possibility of change within the practice of
these ingtitutional facts. So if it is changed in the rulebook of
playing chess that the bishop will not move disgonally rather it
will tmove three steps ahead, this would be constitutive of the
pgame. However, the possibility of change cannot be there while
the game Iz active. After the game has started the players ase in
ohligation to fulfill the same rules which are hard bound otherwise
it would be considered a violstion of the rules. Now in the
Rutitanian example if it so happens that another group of people
are playing the pame of chessin the same placs as the Ruritanians,
then it outrightly can be said that the Ruritanians are violating the
game of chess or they are not playing the game at all. The sense
of winning ot losing the game will be present in the pame of
chess and it cannot be zeparated hecause otherwise the game
would have no meaning. As stated eardier, the constitutive rules
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make the sense of an activity more explicit Because it is only
through following these rules one reaches the point of winning
ot losing. The Rutitanian ¢age put forward by Schwyzer is a mere
prototype case where it seems that they are playing chess with a
different sense. However, the sense of game while playing chess
is not present at all. It is not the game of chess rather it is 2 tite
of chess,

To strengthen his point, Schwyzer in his paper invented a
new actvity which he termed X-ing. Since he differentiated
between the rules of the practice and practice itzelf, he provided
X-ing with certain rules wherein two participaats, the “Initator”
and the “respondent” needed to sign their own names on a pad.
The game of X-ing ends when the respondent signs bis fher name
on the other side of the pad. Nuw Schwyzer asserts that upon
ssking, the game of X-ing cannot be discussed at all because iris
merely a bunch of rules! But we believe that the sense of the
game is missing here becsuse nothing is deliberately given to the
activity of X-ing In this case to be an activity it has to he the case
that it is funetional within the soclety. And if it is functional within
the soclety it will have a language of its own along with all the
factors we just mentioned and attain the status of a game or
another sctivity. Perhaps X-ing is a new game wherein one needs
to sign one’s own name a5 neatly a5 possible. Here the network
of X-ing is not given at all. What is piven is merely clapping
together of words which has not been practiced. Furthermore,
something cannot have the sense of game or rite unless it has
been éferaisd. Tteraton is 2 very important component for
institutional facts in social reality. In order to make something
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out of an actvity it needs s network of iteration which is missing
from the activity of X-ing If and when iverated by people X-ing
will acquite the status function of say a game to sign neatly ora
game among high schoolers to get creative with their signatures.
So far hy the analysiz of the Ruritanian example and also the
illustration of a new invention named X-ing it is cleat that they
have avoided certin bagic tenets of Searle’s Institutional facts
The result of guch an analysis leads to the assumption that there
could be such activities which are senseless. However, in 2 living
society which is the result of a cluster of institutional practices, it
would be wrong to even consider a societal practice as senseless.
This is glso because every accepted activity has a status-function
in society which is collectively intended,

The collective intentionality which Seatle has propoged has
the form of an anti-reductionist first person plural form “we-
intend™!. This is one of the reasons why it cantiot be said that a
full-fledped zocietal activity can be 2 senseless activity. This is
because, a1 in the formula for constitative rules, “X counts as Y
inn context C”, the “counts a5” locution can be identified with a
necessity which needs collective intantionality as its bagis. It adheres
to the collectively intended status-function®™. This is the key
element of collective intentionality. The séafw-fusciion 10 en X
cannot be given by an individual person. It needs the support of
the society ag such to exist. It is a label attached to any physical
object like bits of pirces of papers or a chess board. Neow collective
intentionality is accepted by many propagavors of social reality,
But Searle’s collective intentionality unlike certain othet thinkers
(like Raimp Tuomela and Kaarlo Miller) cannot be reduced to “I-
intention”. The anti-reductionist stance according to Searle is



36

because of the fact that he considers human beings like eertain
other animals 10 be biologically capable of collectve intentionality
and so primitive. Thus, if understood correctly, it cannot be said
that some significant factor of institutional practes is there beyond
the scope of coastitutive rules so that the factor becomes seascless
if constitutive rules constitute the practice.
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Ethical Issues of Surrogacy

Urmimala Hazarika

Abstract

Surrogacy is 2 form of prepnancy where s woman apresing
to carry a baby for someone else. After the baby is born, the

suttogate mother gives castody and guardianship to the intended
parents. Two different forms of surrogacy ave- traditional and
gestadonal. Surrogacy could be ethically acceptable so long as it
is notharmful to anybody. In ethics, choice pet se is not absohate.
The decision is reached after very careful examinastion of a
EKeywords: Surrogacy, Gestational surropacy, Commereial
TULIORACY

Surrogacy is basically a form of pregnancywhere a woman
carties and gives birth to a baby for another women who is unable
to do 30 for any reason. Motherhood happens to be 4 hiological
destitty for women. It is socially cotitrolled and cuburally desighed.
Most women during her life time wishes to attain motherhood.

Motherhood is considered as an essential part of being
female, Every woman strives to achieve the status of motherhood
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at some pointin ime of her life, But this always does not happen.
Instances of couple having no children ate also not mare. While
some of these couples aceept the fact others do not. They attempt
various alternative methods for getting their own (geactically
related) children. Inurban ife style, such couples approach doctors
and start ferdlity treatment. Fertility drugs are medications that
are used to influence ovulation. Some fertility drugs ate meant to
strenpthen of tripper ovulation, People having mesas also go for
further advanced technology of reproducton. Such technology
includes inttauteritie adhesions, intrantetitie inseminaton, IVE,
etc. After all with these efforts, when people fafl, there is still left
one altertiative-that is surtogacy.

Surropacy is a process that involves a woman who is
inseminated with & sperm or sometimes implanted with both egg
and sperm of couple who has contracted her serviee. Her dutyis
to carry the baby dll the birth and upon delivery she relinquishes
all claims of the baby in exchange for monetary or other
compensation. This involves contracts and the requesting
individual or couple usually provides allowances and health
coveragr for the surrogate mothet during the petiod of gestation.

"Theze are broadly two different forms of surrogacy, namely,

i) Traditional and if) Gestational surrogacy.

1, Teaditional Surtogacy

In this form, the sutrogate mother provides the egg for
fertilization, and the intended father provides the sperm.
Fertilimation can occur as the result of intercourse, in vitro
fertlization (IVF), ot artificial insemination, The surropate mother
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is the genetic mother of the child. At birth, the child is surrendered
by the surrogate mother to the intended parents, with the fernale
partner effectively become the step mother of the child.
Traditonally, surropacy used to be the only way for a couple to
use a surrogate, and is a commonly used technique. Artificial
insemination is easy, pretty painless, snd significantly less expensive
than IVT, a selling point for many surrogstes and intended parents,
Thete is a high success rate when working with a surrogate with
proven fertlity, and the rebound timme after a failed attempt is 2
matter of weeks while in case of IVE, it often takes months,
2. Gestational Surrogacy

In gestational surrogacy the sarrogate mother is not related
genetically to the child. An egg from the intended mother of from
another female dotiot s fertilized by the sperm of the intended
father, using IVF. The resulting embryo is then transferred to the
utetus of the surrogate mothet If the IVF process has resulted
in & mumber of embryos, the remaining embryos may be frozen
and gtoted for use at a later date. Thus in gestational surrogacy,
the infertile couple undergoes a standard IVE cycle to produce
their own genetic embryos. The reptoductive cycles of the
surrogate and mother are synchronized so that the embryos can
be transfetred to the surrogate at the approptiate tme. A suttogate
can be s friend, family member, a volunteer, or & compensated
person. All surrogates undergo extensive physical and
peychological screening to ensure their suitability.
Results of Surrogacy

In general, results with gestational surrogacy ate excellent,
but vary according to the age of the egg provider. In a given age
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group, results with surropacy tend to be higher than with routine
IVF. ‘This is lacgely due to patient sclection. Proper sclection of
candidates implies that these women could have children on their
own, if it were not for the medical problem that lesd them to
suttogacy. Grood embryos placed into 2 well-prepared, proven
uterus theoretically optimize the IVF process.

Another term that we frequently come across is the
commercial surrogacy. Commercial surtogacy takes place when
the contract between the surrogate mother and the intended
parents involwes payment for the services of the surrogate mother,
Some countries have legizlation which outlaws commercial
surrogacy, but allow reasonable expenses to be paid to the
surrogate mother.

History of Suttogacy

History of surrogacy is shrouded with eloud - it is
cornplicated as well as controwersial, Many beliewe that history of
suttogate motherhood starts with the hiblical story of Sarah and
Abraham. Many other culbares have their o belief system whene
there are synanymous with the rules of surrogacy. While discusxing
history of surrogacy, it is worth while to look at the story of
Sarsh and Abraham - the oldest recorded story having certain
similarities with the present day's traditional surrogacy.
The Stoty of Satah and Abraham
[Genesis chapters 11-23.]

The compiese relationrbed betwsen Abrabamt and Saraband
the individuality of their characters, make them one
of the mostinteresting couples of the Old Testament,



Sarah is always Abraham's devotad wife, As per Bible,

Sarah is infertile ('Sarsh was barren; she had no child'

(Get. 11:30). And this is significant on the ground

that God promised Abraham eqslier that his children

would becomme a great fation.... God also ptomised

Abraham that Sarah would have a child, and that God

would maintain his covenant with this child, Isaac.

Old Testament also has similat stotes like the story of
Rachel (Genesis 30:3), perhaps less well-known allusions to
suttogacy date from 1500 B.C. and are found among the attefacts
of the Hurrians of Mesopotamle!. Stager et al made a teference
ahout practice of gurrogacy in classical Greek society as early as
in the 4th century B.C.2 and in medieval Tuscany, one mother's
daily correspondence preserved from around the year AT31500
provides another perspective of surrogacy’. The longest intact
personal inscription that survives from sacient Rome (known as
Laudatio Turiae-a late 1st century B.C. epitaph) includes a tender
teference to surrogacy as antiquity's common-sense semedy to
childlessness®.

In 1985, the First case of Gestational Surrogacy took plsce.
The surtogate carried the biological child of a woman who had a
hysterectomy, but had retsined her ovaties and then came the
famous Bahy M Case of 1986. As per an estimate, between 1988
and 1992 as many ax 5000 babies were born in the US from
surtogates and this number is dging rapidly.

‘The Debate on Surropacy

The dehates betweens the proponents and opponents of
surtogacy continue despite the fact that more and more infertile
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couples are arking for it. A controversial question that surropacy
raises is: "Are we selling bahies?" Proponents would argue that
we do tiot treat children as property, so how cat we poseibly sell
what we do not own? Surrogate mothets are metely vessels who
offer their services of child bearing. Therefore they deserve
monetary compensation, By aceepting this monetary
compensation, sutrogiate mothers, by contraet, relinguish any bond
they have with the delivered offapring. Surrogacy is a2 purely
commereigl trade of puting reproductive services up for sale. So
goes the argument thet if men are allowed to scll sperm, then
why can't women sell the services of theirwombs? But then again,
the debate is circular. Do we really own our sperm and cvume In
the form of sperm cells, we may think we preside over their
ownership ultimately, we do fot own the persons that they hecome.

Surrogacy has also heen sometimes equated with
prostitution. The former involves payment for the conception of
g child without physical consummation while the latter calls for
paid physical consummation without the concaption of 1 child.
In both cases, the woman sells some kind of bodily service in
exchange for a fee. The moral queston is that why is it that most
people condemn prostirution but uphold the legitimacy of
surrogacy ¢ In reply, it is said that prostitution and surrogacy can
be differentiated by the nobility of intentons in either case.
Prostitution is usually sought after by pleasure-seekers without
any other goal in mind. Surrogacy, on the other hand, is marketed
a5 2 viable alternative for infertility treatments to couples. Infertile
couples can now turn to surtogacy to start a family. They, too,
after all, have a dght to want children, just like any othet normal
couple.
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Critics also argue that payment for bodily services of the
surrogste mothers dehumanizes them and it Is in fact the
exploitation of het reproductive otgans and capability for personal
gain of the wealthy class. Dr John Lantos from the Center for
Practical Bicethics it Kansas City is otie of the strotgest
opponents of out soureing pregnancy. He arpues that this practice
only raises the dsk of baby farms in developing countres,
compounded by the possihility that increasing competition among
clinics will compromise safety measures for these 'women of the
developing countries'.

There ave also issnes from the child born out of surrogacy.
"These arc like - will the child fecl like 5/he is 2 mens commodity
that was borne out of arented womb when s/he takes knowledpe
of the surrogacy, etc. Some critics explain that for the child there
is the rigk of psychological harm. The mothet who beats the child
does not bring it up. The separation can present difficelties for
the child when the fact is known, It means that 'collaborative
teproduction’ confuses the lineage of children and distorts the
meaning of family as we know

Arguments against Surrogacy

Traditional surrogacy is cthically objectionable to some
persons on the grounds that it temoves procreation from mattiage
and replaces natural process with artificial ones, Tt also introduces
a third party Le. the surrogate mothers whose presence can create
potentially damaging personal telationghip between both the

adopting familics and surrogate's own family.
Some writers also question whether sutrogate motherhood
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i% 2 form of adultery. Moreover one might question whether it is
ethicsl for a merrogate mother to conceive a child whom she has
no intentdon of raising. When the surropate provides the epps
used to create embryos, new complications often arse when the
sutrogates develop strong emotional attachments to their foetuges.

Consequentialist Arpument

This style of arguments claim that the consequences of
the practice of surropate motherhood make it immoral - ep,, that
surrogate motherhood will involve the exploitation of
economically and socially deprived women, or will have
psychological effects on the children bora of surrogacy
arrangements, or will subvert the basic institutions of marriage
and family.

But it is also possible that having children by way of the
'normal' marriape and in "normal’ family cerwin situations might
produce consequence for both parents and children that are not
Augtralian Catholic. Instruction on Respect of Human Life, 1987
considered as 'normal' and healthy in a society, even within such
families tengions prevail that have untoward consequences on the
childsen, The break up of marviage and family tend to be tranmatie
for both the parmers as well as the children.

The conzequentialists are more speculative than
dependent on empirical evidences. They hardly can provide
substantial evidence in favour of their atguments The making
of policy decisions on surrogacy make it imperative to rely on
scientific evidences. The American Journal of Obstetrics and
Gynecology puts it as-
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Both moral and cotisequentialists atguments agaitist
surropacy 18 discuseed sbove are based upon different themes
and approach. While one is based upon moral principles, the other
one is upon consequences. The position of the and-surrogacy
proponents has been criticized not only for the arguments they
categorically provide, but also of their handling of the arguments
that they present, It has beea criticized that in much of the cases,
the anti-sarrogacy proponent mixes up the arguments vnsing maral
prnciples selectively while at the same time appesling to the
supposed deleterious consequences of surrogacy.

There ate also arguments against surrogacy from various
othet angles. These are discussed below:

(a) Instrumentalist Arpument

Another objection is that surrogacy involves the use by
one person. In this instunce for the infertle mother, the surropate
mother becomes the means to her end. The edtics of surrogacy
claim that the surrogate mother is used as an instrument and not
28 4 person.,

This Iine of argement has been counter-argued on the
basis that slavery involves force or coetcion where a person iz
made to setve another without the will of the one who is serving,
In surrogacy, this is not so. Comparing it with the prevalent social
practices, critics show that instances are there where women are
forced into marriape either directly or situationally or through
family pressures, used by the hushand a8 2 means to his ends,
treated a5 a property to be possessed 45 2 domestic slave and even
a8 2 sexud] object

Some critics state that the surrogate mother is coerced,
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eithet directly or indirectly, to bear a child for another. But neither
all marriages nox all surrogacy arrangements are necessarily like
this. It has heen argued that Kant's principle can become applicable
against surrogacy only when it can be shown that surrogacy in
itgelf involves coercion of one woman by another, directly or
indirectly, such that the surrogate fails to make a free decision to
bear a child for another. But in practice many women malke free
decisions in this regard and thus to congidet them as 'unwilling
slaves' for others purposes would be 2 wrong assumption. There
is thetefore no such inhetent relation between surtogacy and the
use of woman as means for the purpose of others, This fails to
be so argument against surrogacy. However, given the social
citgumstances, surrogacy like other practices can be used in an
exploitative way.
{b) Wage Rate Argmiment

According to some critics, surrogacy iz 4 commereial and
they interpret it in terms of fch people buying baby from poor
womeh. They showed ot caleulation that the wage at an houtly
rate received by the surrogate mother i3 much less than the
minitmum wages. Consideting the commercial aspects some critics
raise objection to and advocate the banning of the practice.

{c) Infringement of Rights of Mother

Another point put forward by the eritics of surropacy is
that the arrangements do not identify the rights of mother to
chatige het tnind ahout teleasing the batwy after the birth of the
child. Her rights are same a8 2ll other mothers who ean consider
parenting her child or give for adoption.
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{d) Emotional Issues

‘The emotions involved in surrogacy are very strong on both
the sides. Hence it is advocated that there should be appropriate
support before and during surrogacy period and also atleast
immediately thereafter, Research carried out by the Family and
Child Psychology Research Centre st the University of London,
UK in 2002 showed that surrogate mothers rarely had difficalty
selinguishing rights to a surrogate child and that the commission
mothets showed greater warmth to the child than mothers
concefving naturally. Most surrogacy happens without problems
with the parents in getting their childten. It has been argued that
movies and drama focus more on the conflicts that may arise
than what happens in reality. There indeed may be some
exceptonal cases where the surropate mothers may become so
emotionally sitached to the babies they carry that eveniually they
tefuse to honour the contract and give the babies to parents.

Crdticism against Gestational Surtogacy

(Grestationsl surropacy has also been subjected to ethical
considerations. This procedure involves in-vitro fertilisation and
emhtyo transfer and therefore more intetigive medical intervention
than normal teproduction. Ohjection against gestational surrogacy
has been raized on the ground that it separates the act of marriage
and teproduction which leads to several social issues about
necessity of marrigge.

Futther, the crtics consider that Gestational sarrogacy
grranpgements are controversial. It involves extreme emotional and

peychological Issues that need careful handling before, during and
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after such agreements are exeented, However, this aspect is never
taken cate of. It is not to be denied that surrogate mother is coming
forward for this arranpgement which is generated due to their

RCULE POVCLLY.

Arpuments in Favours of Surropacy

Advocates of surrogacy believe, it is unfair for the
Government to interfere with individuals and their private
behaviour and arpue that surrogacy and procreation should not
be sestricted. They claim that women and society 25 3 whole heneftt
from the increased opportunity of choice offered by sarrogacy.
‘This group of Advocates include Libertarian groups and
otganisations

Advwocates of surrogacy observe this as &« humane solution
to the problem of infertility. Analysing the extent of the problem
of inferdlity they show that infertility is common and affscting
almost one out of six couplen Of these inferdle couples only
few have no option but to resort to surtogacy practices.
Proponents believe that many of the women who offer to become
surrogute mothers are moved by altruistic concertt for other
woman whose infertility prevents them from sttaining
motherhood, Even where the surrogate mother accepts the
compenzation for het services, her willingness to enter into such
arranpement may stll have been motivated by eompassion and
concern for another.

The proponents also argue that even if surrogacy were

completely banned, individuals would stiil arrange such contracts
albeit illepally. Additionally the supporters of sarrogacy believe



51

that if a person strongly desires a genetic link to his child and
after while woman agrees to hear the child, then the surrogacy
should proceed. They belisve that a surrogate mother is well
cornpensated for her services and see the simation a8 & win-win
expetrietice for both zides.

Another group put forward the contention that surrogacy
should he viewed in the same light az foster care or adoption and
that the exchange of money is purely for the time and
incomeenience that the surrogate faced in terms of gestating the
child.

Ethics of Surtogacy

The ethical question that frequently asked is "is surrogacy
ethieal 27 In the relatively new and complicated world of artificial
insemination and asszisied reproductive technology, are there right
and wrong ways to proceed ¢ Let us proceed from the surrogate
mother's anple. Many view the issue as renting the woman's womb
a5 4 commodity to house the foetus for a few months in exchange
of money. As a result the relation berween the surrogate and the
child is commercial rather than emotional. This prompts the
question - g it ethically right for a woman to offer herself fora
fee, to procreate and then to sdl the baby P The power 'to procreare
2 baby is {rod gifted; should 2 womsn mis-utilise it ¢, These and
many other questions related to surrogacy have answer in the
sitnational ethics- that sccounts for bringing the grestest good to
the greatest number of people through love, For situational ethics,
only the end justifies the means; nothing else. The Jwing end
justifies any means. A woman will not volunteer to become 2
surrogate if she has no feelings for the woman who is at her
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doorstep for help. This feeling is understood by a2 woman only.
"This is love and the woman come forward for the good of the
commizgsionitig mother and het family. The ultimate result brings
happiness to both the partics without any harm done to anybody.

Another ethical questinn rests with the issue that. a surrogacy
grranpement itvolves the planned separation of the child from
irs birth mother soon after hirth, Such separation is never 4
desitable gituation. It occurs in adoption, but in that sitnation it is
carried out for the good of the child. In a surrogacy sitnation the
separation occurs to fulfill the desires of adults rather than to
meet the needs of the child. In support of this situstion it is also
said that conception, gestation, birth and aurturing are parts of a
continuum of relationghip. Child and parents grow into
relationship topether, with that relatonship ultimately lasting a
lifetime. The relationship is genetic, gestational and nurturing,
with all facets of the relationship interacting to produce the child-
parentbond.

In thig ethical argument, the need of the parents has been
down played. In consideration of the debate, the primary isgue
of parents' need has been pushed to the secondary starua It is
this necessity on falfillment of which brings happiness and does
well to g greater number of people. The surrogate child is the
responsibility of the couple who nurtures the child and socializes
it according to the norms of the sociaty. A British study published
in 2002 demonstrated that of the 43 couples having surrogate
babies unanimously have evolved into stahle and loving families.
"This dispels the cthical concern for the baby's requirement of its
birth mother.
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The issue of suttogacy is a much discussed topic in Indian
media today. India has been mentioned as the next surropacy out
sourcing capital of the world Not only docs India have 8 number
of successful IVE clinics; there are 1 lot of women who are willing
to be sutrogates, 8o that surropacy costs a fraction of what it
would in the West. This explains the rush of foreign couples
seeking surropgacy. Three reasons are penerally cited for rige in
surrogacy in India. The first factor in this rise Is the productive
toutistn as people travel to India to commission a baby. Another
is the economic compulsions of not so well off families and the
third is the growing tribe of experts within the medical market
who see profits in this procedure,

Surtogacy and Legal Provislons in India

Surrogacy in India has few legal hassles and a Government
organization (Indian Couneil of Medical Research ICMR) has set
national guidelines to regulate it Unlike many countries where
surfogacy is banned or hag many restrictions, India's laws allow
the murrogate mother to sign away her fghm to the baby as scon
as it is delivered.

Till now oo law has been passed In India on surrogacy
However, The Surrogacy (Regulaton) Bill, 2019 has been
introduced in Lok Sabha on July 15, 2019,

Highlights of the bill are a5 follows :

Regulation of surtogacy: The Bill prohibits commercial
suttogacy, but allows altruistic surtogacy. Altruistic surrogucy
involves no monetary compensation to the surrogate mother other
then the medical expenses and insurance coverage during the
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pregnancy.

Purposes for which surragacy is permndttend: Surtogacy
is permitted when it is: (i) for intending eouples who suffer from
proven inferdlity; (if) altruistic; (iif) not for commercial purposes;
(iv) ot for producing children for gale, prostitution or othet forms
of exploitation; and (¥) for any condition or disease specified
s Elipibility criteria for intending couple: The intending

couple should hewe a 'certificate of essentality’ and s 'certificate

of eligibility' issued by the appropriate authority.
# The certificate of eligibility to the intending couple is issaed
upon fulfilment of the following conditions:

(@) the couple being Indian citizens and married for at least
five years;

(i) between 23 to 50 years old (wife) and 26 to 55 years old
(husband)

(iif) they do not have any surviving child (binlogical, adopted
or surrogate); this would not inclade 2 child who is mentally
ot physically challenged or suffets from life threatening
disorder or fatml illness; and

(i¥) other conditions that may be specified by regulations.

e Eligibility criteria for surropate mother: To obtain 2
certificate of eligibility from the appropriate authority, the
surrogate mother hag to be:

# 2 close relative of the intending couple;
® amarried woman having a child of her own;
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a 25 to 35 years old;
¢ g surrogate only once in her lifetime; and
a possess a certificate of medical and psychological Hmess

for surrogacy. Further, the surrogate mother cannot provide
het own gametes for suttogacy.

¢ Parentage and aborton of surtogate child: A child born
out of a surrogacy procedure will be deemed to be the
biological child of the intending couple. An abortion of
the surrogate child requires the written consent of the
surrogate mother and the authorisation of the approptate
guthorty, This authorsation must be compliant with the
Medical Termination of Pregnancy Act, 1971. Further, the
surrogate mother will have an option to withdraw from
surrogacy before the embryo is implanted in her womb.

Social Attitude towards Surropucy

‘Today surrogate children are sccepted or tolerated in the
liberal societies. No one calls for prohibition of donor
insemination, or of IVF or of single parent familiex

Surrogacy is known in the Asgamese society today although
people's opinion/ reaction in this repard is till now not open. Thoss
who adopted thiz method alteady prefer not to make it open
evidently for fear of adverse reaction of peaple. So far no hospital
or clinic has been formally licensed for this purpose in Assam,
although many infertility clinics are operating. As a result, it is
difficult to assess people's views on surrogacy. The peneral survey
carried out talking to the elderly and knowledgeahle persons of
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the society, opined that it is berter that people adopt the already
botn children than to arrange for a child to be born and then

adopted. At the same time they are also sympathetic to the couple
who ate desperate to become patenits and congider that birth and
death are in the hands of (God in whatever way they are born or
die.

Degiring for an offspring is an essential purpose for human
life and it is ethical too- s0 long as it is not harmful to anybody.
Prolongation of ones blood line through procreation is an
important ethical gim of life. But infertility is a major source of
stress especially for women who bear the brunt of social sHgma.
When such situation arises, people in ultimate crisis, go for
surrogacy. As we know life and death are the results of 'karmic
actions' of a petson, it is immaterial in terms of life cycle, as to
whose womb actually 2 person is born, This iz decided as per
her/his karma and therefore incvitable. From this 'ethico-spiritual
perspective’, such explanation could justify surtogacy in our socicty.

From the poiat of view of the women who sre having
ttouble in conceiving due to a nutnher of reasons and believe
that offspring of their own iz a must, serropacy is 1 Godsend
opton for them. In ethics, choice per se is not absolute. It is
cirenmscribed by the coneepis of rightness and the poodness of
actions. Aa action is dght or proper only if it is according to
dharma Dharma is the justification for the ethical duties. Wrong
intention is the defect of dharma. Enjoyment for its own sake is
the defectof desire; it however, leads to prosperity. In this context
of surrogacy, it can be said well that, the intention of the parties
are 0ot committing harm to its other. The decision is reached



57

sfter very carcful examination of g situation, and only when a
couple is at distress. This is not an easy decision for an Indian
couple, who will have to prepare their minds to rear g child not
genetically gestated by the mother. Such a decision in famnily is
attived at considering the futute well being of the family, for
satisfaction of all involved in the process which is also the basic
tenet of utilitarianigm-the main ingredient of ethical
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Ontological Alienation: Heidegger

Pranati Devi

Abstract

The concept of alienation refers to the fact of separation
which occurs in the relation between an individual and something
other to which he or she iz relating, but actually they belong
together. Alienation may express in different forms. In Heidegger’s
philozophy, alienation oceurs within the hasic structure of human
existence a8 such it is ontological, It is the state of being where
Dasein is not true to oneself. Alienation occurs in the structare
of Desein's Being where Dagein first fally away from its ownmost
potentiglity and then falls into the public common world. The
self of everyday Dasein i tiot of the ‘myzelf’ but the of ‘they-
self”. It loses its self-identity and becomes merped with the being
of Others. He has no commitment for his own self; rather he is
governed by the choice and decision of Othets. It is conscience
that summons Dasein to come back from the lostmess into the

ll‘bgr’!.
Keyworda: Alienation, Dagein, Care, Fallenness, Everydayness
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Martin Heldegger, 1 German existenrialist thinker thronghout
his tnagnum opus, Being and Tisee describes the meaning of
aliengtion as a1 kind of estrangement in which the ownmost
potentiality-for-Being is hidden from human being, Generally
alienation refers to the separation which occurs in the relation
between an individual and something else though esseatially they
belong together. Alienation may assume different forms. Either
one may alienate from ownself, or from other fellow beings or
from social community or from even God,

The notion of alienation was otiginally associated with
Chrigtian theology. Afterwards, in the nineteenth century, Hegel
had made this concept prominent in Western philosophy. In
Hegrel's abgolutism, alienation occurs in the separation of seli-
consciousness from universal consciousncss, that is, the 'finite
spitit’ externalives itself from ‘universal spirit' and confronts his
being as something separate from or oppose to it. This kind of
alietation caty be ovetcome by realizitg the unity of relation that
culmitrates in the absolute knowledge of self-consciousness, in
other wozds in the process of sclf-development. Afteroards, the
concept of alienation was developed hy Karl Marx who was greatly
influenced by the dialectical philosophy of Hegel. For Marx
alienation occurs in the system of capitalism where workers are
alienated in a3 number of ways, e.g in terms of modes of
production, emplovee-cmployer relations and ultimately in termy
of self-identity.

In contemporary period, the issue of alienation is pivotal
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in the philnsophy of phenomenplogy and existentialism. William
Barrett writes "alienation and esttangement! constitute the 'whole
prohlemnatic' of existentialism! For the existentialist thinkers, the
cetittal ides of alienation lies it the fact that man has lost his
'selthood' in his inauthentic existence. But the irony 15 that, the
rea| problem for existentialist thinkers is not to deal with alisnation
but to deal with how to overcome alienation and making life
meaningful.

Existentialist thinkers primarily emphasize on concrete
unique individual existence. It is a philosophy not of things but
of human situation. For the existentialist thinkers, alienston is a
part of human natre. They believe that one's selfhood is his true
authentic existence butin the state of alienation man is prevented
from achieving his true being Exiztentialist thinkers, namely
Kierkegaard, Heidegger, Jaspets and Sartte and many others have
discussed this issue with preat deal of emphasis. In Kierkegaard's
philosophy, it oceurs between man and (God. In case of
Kierkepsard, what is threatened by the 'public' is a person's
‘individual relipious isolation’, his capacity to enter, alone and
unaided, into that personal relationship to God which is the highest
human aspiration.?® Sartrc throughout his work, Being and
Nosthingress describes alienation as a scparation in the relation
between posrsof (For-ltself) and en-soé (in-itself), It ocours within
the tealm of the conscioustiess of being itself. This separation
implies that we ate 'others' to curselves. In another form, Sartre's
view on alienation may he interpreted from the ethical point of
view according to which alienation ocours in self deception what
Sartte tetms 'had fafith' where man refoses his freedom and as
such the megning and vahlaes of his existence.
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In Heidegger's philosophy slienation occurs neither berween
man and God, not between man and wortld, but within the self
itself. Though Heideggper has not used the word ‘alienation’ diveetly,
his concept of fallenness implies the very meaning of
alienstion.He always uses the term it the sense of self-
estrangement, iot estrangement from the world. Thus, it is a kind
of 'ontological alienation’ as it ocgurs within the basic structure
of human existence. The terms-Dasein, Being, Fallenness,
Everydayness, Authenticity and Inauthenticity are the key notions
and intermingled terms in understanding the fact of alienation in
Heidegger's philosophy.

Dasein : The German term 'Dargs’ stands for human being
In English lanpuape it is translated as existence, more specifically
'being-there', Dascin's being cannot have the character of an catty
or thing except specific human implication. Thus, it excludes all
other entities e.g starg, trees tables, and the like, In this sense the
term cxistence is applicable only to human being,In other words,
Drasein only exists and it exists existentiaily,

Dascin is that entity which stands for ‘T It has in cach case
'mineness’. Dasein is the subject!, the self, in other words, it is 'T
myself am'. Heidegper writes, "Daredn bar in each case minemeis
(Jemeinizkeit), one must always use a pronoun when one addresses
it; 'T am', 'you 2re”™ Tt is Dasein's ontological constitutive state.
Heidegger malees & distinction berween the ontological (Owiplaginh)
and the ontic (oa&ich) state of Dascin. In his wotds, "Dasein i5
ontically distinetive in that it is ontolopical ™ The ontological refers
to the Being of a pardcular being, while the ontic refers to what a
patticular being does in the light of the Being of his being Thus,
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ontical refers to the concrete, specific reality of Dasein while the
cntological refers to the deeper underlying structure of reality
which is to be interpreted as Dasein's authentie existence.In ontical
levels, the difference of Dascin from other particular beings lics
in the fact that it takes up the question of its Being in onmlogical
level. ‘This view is wery much close to the Indisn concepts of
jCva and "tman, in other words to the two lewels of the self viz.

Dasein lives it the wortld with othets with a profound
intimacy which is not juxtaposition, but a unitary phenomenon.
Heidegger defines Dasein as 'Being-in-the-world'. Man is
embedded in the world, engaping with the tools and objects of
experience. Unlike Descartes, Heidepper says that my existence
presupposes the existence of others. For him, the existence of
others iz not known by inference; instead, man begins his
cntological adventure by knowing the existence of others. Even
the traditional view that sclf-knowledge gives rise the knowledge
of the existence of others, according to Heidegger cannot be
considered as valid.

Dasein's 'mineness' is the condition which makes
authenticity and inauthenticity possible. In each case Dagein may
exist in one mode of in another mode depending on its own choice
and decision, But "Being-in-the-world" is the fundamental ground
of these two modes, because the specialty of Daseln is that it can
see the world of everyday in 2 new perspective remsining in the
unavoidable contingent world that surrounds him, Unlike Husserd,
Heidegger would like say that without bracketing the world of
others, Dascin can project his possibilities to lead a life of
guthenticity.
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Ontologically Dasein is characterized as an inquirer’, a 'questioner’
because the very task of Dasein is to scck something at every
moment. As every inguiry is a kind of cognizant seeking for an
entity or 4 questioning of something, so definitely queston arises,
what iz to be asked about by the Dascin? In Heidegger's philosaphy
the angwer is directed to the very concept of Being'It implies
that the basic activity of Tasein is to make an inquiry in its gwn
being. For Heidegget, it is only in Dagein whete there is gelf-
evident pre-philosophical understunding of Being: For this reason
Dascin is distinguished from other entitics. In Dascin's very Being,
as Heidegger says, "That Being iz an fssue for it'. Dagein is purely
an expresgion of its Being, Heidepper writes, " Underséanding of
Being ir itself a definite charagterictic of Dasesn's Being'.> Dasein relates
itself torwards its Being 98 its cwnmost possibility, Heidepper writes
"Dascin, in its Being, has a relationship towards that Being-a
telationship which itself is otie of Being"

Ag an inquirer, Dasein iz transparent in its own Being,
Except Dasein no one can have the feature of being inquirer of
its Being, In the words of Heidegper, "...to work out the question
of Being adequately, we must make an entity -the inguirer -
transparent in his own Being, The very ssking of this question is
an entity's mode of Being; and as such it gets its essential character
from what is inguired about, namely Being, This entity which
each of us is himself and which ineludes inquiring as one of the
posgibilities of its Being, we shall denote by the term  Dagein™.”

Heidegger dedves Dascin's essence out of its existcnce.
Existence is the ground of Dagein's essence. Heidegger writes,
" The asxanes of Dasein liss in #ls excisience”.® Existence is neither
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conceived a3 a property nos as & substance; rather it is understood
a5 Dasein's ownmost possibilities. Dasein is an ever interpreting
being, Like Sartre, Heidepper would not like to say that existence
precedes cssence, instead, he says, "The cascace "Pesen™) of this
entity lieg in itz "to be” (Za-seiv). Itz Being-what-it-is (Was-rai)
{#s5endd) must, o far g8 we can speak of it at all, be conceived in
terms of its Being (exisiensia)". ?

Dasein is not only 'in’ space but 'in' time alzo, Dasein's
temporality is understood by the term care, Care is the uaity of
past, present and future i.e. Existens, Facticity and Fallenness.
Existenz refers to the future, facticity to the past and fallenness
to the present. Thus, Dasein is not oaly a Being-in-the-world but
also a Being-in-time. Diasein constitutes temporality, MUK Bhadra
observed that, like Kant, Heldepper thinks that time I8 an a-prior
condition for Being-in-the wosld, Time has no existence apart
from the consciousness of Dasein and all objective time is based
on 'subjectve condition'.'® Thus, Being-in-the-world is grounded
in Being-in-time.

For Heidegger, Dascin has priority over all other entities in
many ways. The first priority is an ontical one where Dasein deals
with its everyday existence, The sccond is sn ontological one which
tefers to that aspect of Dasein in which it aghks the question of
Being, The third priority is Dasein's ontico-ontolopical eondition

Bedng: Initially it is very difficult to desctibe the meaning
of Being. However, Heidegger describes Being in his words as,
"We do not know what Being' means, But even if we ask, "What
is Being'? We keep within an understanding of the 'is|, though we
are unable to fix conceptually what that 'is' signifies. We do not
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even know the hotizon in terms of which that meaning is to he
grasped and fixed. Ba# iis sugwe averrgpe swderrianding of Being ir tiill
afaci."" As such, Being is the most concrete presence. Its function
is to enlighten beings. Thus, the eatity in which the meaning of
Being is discerned is nothing but the Dasein itself. Dasein is the
clearing ground of Being,

Heidegger in his worls, [Hawasiow writes, "Being s not God,
nor (some) ground of the world, Being is broader than all beings
- gad yet is nesrer to man than all beings, whether they be rocks,
animals, works of art, machines, angels or God. Being is what is
tiearest to (man). Yet (thic) nearness remaing farthest removed
from him"Z, Like Indian conicept of "Atman', Being is the inner
light, the transcendent ground of Dasein that makes man what
he is, S0 structurally Diasein Is always with its Being and through
ity Being discloses its Being to it
Constituents of Dasein's Being

Dasein's Being which iz constituted by three components
namely BExistenz, Facticity and Fallenness is termed as 'Care!,
Following Husserl, Heidegger descrbes care as intentional. But
unlike Husset!, Heidegger emphasizes on the tion-cognitive and
practical aspects of Dasein's being, Dasein's attitude to the world
is not one of knowledge but one of concern.

Existenz: Existenz refers to Dasein’s ownmost genunine
possibilicy. Drasein Is thrown to the world with his capabilites,
Thus, Existenz is apriori, Dasein projects his possibilities, As such,
Dascin's being in ahead of itsclf Itcan in its very Being, 'choose
itgelf’, wint itself and can lose itself. In the state of 'mineness’,
Diasein abways understands itself in terms of possibility of itself;
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toy be itsalf

Facticity: In the state of facticity, Dasein fnds iteelf in a
particular world at a particular time. In facticity, Dasein is thrown
into the wosld which isa set af circumstances or givens e.g, time,
place, culture and the like within which he is borts and he lives
and dies. In other words, Dasein is placed in certain biclopical,
historical and spirtual environment as such Dasein is determined
by these factors These 'givens' are not the products of Dasein's
choice; instead Dagein encounters them to realize his existence,
Of courze within these limits, Dagein bas freedom for choosing
particular attitude to project his possibilities. For example, 'T may
with this particular body, but I may choose to worship it, to look
down upon it or to mouild it for spiritual purposes. I may also
treat it 28 a 'enriouns thing', Here, we may refer to Indian concept
of law of karma' and 'freedom of action' as its nearcst concepts,

Fallenness: Having thrown into the world- 'the there',
Dagsein undertakes constant actions and reacts towards the facts
of its Being. In doing so, Dusein posits a distinctive kind of Being-
in-the-world where Dasein fails to recognize his Existenz, and by
the way surrenders his selfhood in the self of “they’ which is the
wotld of everydayness, This existential strueture of Dasein is
known as 'fallennees'. It I an absorption into Belng-with-one-
another’. It is a state of beitg-in-the-midst-of the-wotld. In this
sttucture, Dasein develops an inevitable tendency to refate and
neglect his self-identity. In our everyday life, we are so preoccupied
with our pretity tasks and problems for which we are completely
unaware sbout our possibilities. Afterwards being reflective, it is
tealized that due to our fallen attitude, we are leading a life of
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inanthenticity. So it the structure of fallenness [agein first falls
away from its ownmost potentiality and then falis into the common
word of experience. This lnind of not-being is not only & common
reduction hut also a very cloge phenomenon to Dasein, begauge
Dasein has 2 constant tempiation towards his falling nature, As g
result of this temptation, a new state namely 'alienation’ occurs in
the very being of Dasein.

Everydayncss

Everydayness is the public, average and undifferentiated
general wotld where Dasein defines himself a5 a part of it In
daily engagement many of us inevitably make a tendency to work
in the domain of public discernment without being reflective of
our own choice, freedom and decision, rather governed by the
choices and decisions of othets. Here, the identity of others
becomes the identity of Diagein, The self of everyday Dasein is
not of the 'mysclf’ but of 'they-reff '\

"They-roff ' has to definite feature. It is the festureless puhlic
epo. To the question ‘who is the ‘who' of Dasein's everydayness?'
Heidegger writes, "The "who" is not this one, not that onc, not
oneself (mannsfhss), not some people (singy), and not the sum of
them all. The 'wha' is the neuter, the "they" (dar Mas)."" The
they is the everyone; here tio one in particular. Heidegger also
write, The 'who' of everyday Dasein just is, wof the "I myself",'*

In ‘average cverydayness', man keeps himself in the world
of equipment. The primitive befng-in-the-world is very much alike
with the man who uses toals and equipments. Both are unreflective
in their initial encounter. However, the paradox is that, Dasein
cat he authentic only in relation with Others a5 Being-with-others
is the unitary phenomenon of Dagein.
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Allenatinn

In the state of alienation a kind of separation occurs within
the Being of Dasein. Heidegger focuses on "ontological alienation'
in which human being separates himsell from his ownmost
potentiality Le. from his selthood and merpes into the being of
the "they-self’, In fact, in the state of alienation, Dasein iz not trae
to oneself. Though the basic concept of alienation is difficult to
understand as an existential issue it is only to be expedenced.
Heidegper's view on alienation may be conceived by concerning
the following points,

Alienation 1s a kind of self-estrangement: In Heideggpet's
philosophy of existentialism, the fact of alienation occats it the
state of separation of Dasein's heing from his true authentic
existetice. In otherwards Dasein keeps away from the projection
of his ownmost potentiality and leads his life as one of the
members of the public world.

Allenation is ontological: Heidegger insists that esch
individual is eonstituted by an ontologieal structure of care for
iself. But in the state of alienation, Dasein separates himself from
his deeper underlying ontological structure of reality though they
actually belonp together. Here, Dasein does not make an issue for
Being, It Is a distinet kind of illness, This is 2 separation between
self-consciousness and group-consciousness, myself and theyself,
true existence and everpday mode of existence.

Allenaton 1a a drift: In alienation Dagein does not torn
away from iteelf, nor it loses from its own being, instead it is
Dascin's drift towards the undemtanding of its limitless ownmost
potentialities for Being, which is hidden from it. Heidegger writes,
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"This alienation cannot mean that Dagein gets factically torn away
from itself. On the contrary, this alienation drives itinto a kind of
Being which horders on the most exaggerated 'self-dissection’,
rempting Itself with all possibilitics of explanaton...™* Though
apparently, it is 2 downward plunge into and within the groundless-
ness of the inguthentic Being, one is actaally ascending to the
fact of belief that he possesses every kind of possibilities which
is within his teach. Actually, Heidegger writes, "This zlienation
elorer off from Dasein its authenticity and possibility. "8

Allenation is easential to Daseln: Alienation is essential
o Dasein, because the experience of alienation impels Dasein to
move for disclosing his true Being, It prowides an opportunity for
undesstanding of what Dascin should strive for. Here, Dascin
makes an ontological quest for knowing his true Being, In this
state, on the one hand, Daseit alienates himseelf from his true
Being, on the other hand he strives for achicving its true Being,
'Thus, alienation is the foot step, the ground, which paves the way
for achicving onc's truc existence.

Allenation 1s not @ mode of falling, In alienstion Dasein
does not fall from higher level to lower level; rather it is a
movement towsrds self-sealization. There Is no primitwe paradise
of being from which Dasein has fallen; there is only 2 superior
mode of being to which Dagein must rise, Heidegger introduces
the concept of motion in relation to fallenness, which is
existentially [azein's own. Of course by the term ‘motion’
Heidepper does not mean temporal displacement of an object
like Kicking a ball moving from point A to point B. It only means
being lost in the publicness of the 'they' which can be recovered.
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Alienation refers to two ends: As alienation occurs in
separation from something else, 3o definitely it refers to two ends.
I Heidegger's philosophy these two ends are designed as authentic
and inanthentic mode of existence. Authentic mode of existence
is the real or essential state of heing, In this mode Dasein stands
in a direct telation to itzelf On the other hand in inanthenticity
man keeps in mediate or indirect telation to oneself. It iz our
fiormal 'everyday’ state. Authenticity and inauthenticity though
opposed, are so constitutively related that one mode discloses the
other mode of being,

Subjective and objective pole: Fallenness is another name.
of the state of 'heing-in-the-midst-of-the-wotld.' This inmrthentic
state of fallenness has a subjective and a0 objective pole. The
subjective pole has been variously termed as "the One", "the
Public", and "the Anonymous they" what Heidegper calls Thas
Man'. Hete, pscudo- subjectivity commands the individual's
cotsciousnese Robert G. Olson ohserves, "In the state of
fallenness it is the public or an anonymens and smorphous third
party - 4 kind of degraded or pseudo -subjectivity -which
commands the individual's consciousness, If he refrains from
acting, it is becausc "that isn't done". When he acts, it is because
it is "the thing to do". Pallenness is a state in which the individual
constantly obeys commands and prohibidons whose souree is
unknown and unidentifiable and whose justification he does not
bothet to inguire into."” The chjective pole of fallenness is the
attificial, man-made wotld, the wotld as transformed by human
subjectivity. It is 2 wodd in which objects exist aimost endrely as
instrument to be manipulated for the advantege of the public.
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"This world has its own time and owm space. Man becomes forgetful
of the ontological roots of his being while rernains in the region
of these two worlds

The pelf of the publicworld ia the "they’s In the state of
alicnation, Drascin lives in the public common world. The self of
the public world is the 'they’. The they' represents no definite entity.
Contrasting to Soctatic view about examined life, "They-relf
tepresents unctitical and unexamined life The ‘they' is the usual
translation of 'Das Man', as expression coined by Heidegger from
the indefinite pronoun 'man’ (the French 'on’). In English, a variety
of indefinite terms “'onte’, 'you', "people’, 'we' and 'they' petform
the job of 'man'. The "They'is defined as Being-with-onc-another.
Thit Being-with-one-another dissolves ane's own Daseln into the
kind of Being of 'the Others'. In this state, Dagein takes pleasure
and enjoys as 'they' take pleasure and cojoys. Similarly, Dascin
teads, sees and makes judgment as 'they' see, read and judge. As
everything is regulated by the 'they!, zo the particular Dagein is
stolen by ir. Heidegger wrires, "We take pleasurc and enjoy
ourselves a8 Mgy (wae) take pleasure; we read, see, and judge about
literature and art as shey see and judge; likewise shrink back from
the 'gteat mass' as they shtink back; we find 'shocking' what ey
find shocking, ‘The ‘#hey’' which is nothing definite, and which all
gre. thouph not 48 the sum, prescribes the kind of beinpg of
everydayness. "8

Everydayness is not a mere aspect of existence:

Dasgein's everyday mode of existetice Is not to be taken a5 a2 mere
'aspect’. Itis the most positive aspect of Dasein's being, Heve aleo
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in its very Being, that Being is an issue for it in a definite way.
Heidegger writes, "Dasein's average everydayness, however, is not
to be taken 18 2 mere 'aspeet’, Here too Dasein's Being is an {sgue
for it in a definite way; Dascin comports itself towards it In the
mode of average everydayness, even if this is only the mode of
fleeing i the face af it and forpetiulness therssi™? It a step towards
authenticity. The significance of this aspect cannot he nullified;
rather it is to be considered as the prerequisite for lifting Dasein
to his suthentic existence. Heldepger says, "The “they" ir an
axcirtentialy; and as a priwsordial phenenssnnr, it belongs to Darsin's positive
conriiiniion."™ It is not true that, in the 'they' there s no upportunity
for sclf-expression and self-exploration. On the contrary, the ‘they’
often encourages a busy 'versatility’, ‘curiosity’ and 'exaggerated
sclf-dissection'. Here, Heidegger observes that, in the 'they, a
persott comes to see himgelf and others as things present-at-hand.

Thus, the mode of alicnation is not negatively cvaluated.
Though aliettation is apparently 2 negative mode of existence, it
is very much positive In the sense that it works a8 2 pround o
reach one's authentdc existence. It is written that, in descrbing
people’s 'fallenness' or 'absorption in the publicness of the "they",
Heidegger is not expressing any negative evaluation’, nor
presenting a 'night view' of Dagein 1

Everydayness is undifferentiated: Dagein's everpdayness
is, in fact undifferentared, because it lacks its definite way of
existence. This everyday undifferentiated character of Dasein is
termed in Heidepper's terminology as "averapeness'. Heidegper
wtites, "We call this everyday undifferentiated chatacter of Dagein
'averageness’,"” Robert C Solomon observed that everydayness
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ig interpreted as the bland, undiffersntigted state in which one's
action and attitudes are neither particulatly authentic nor
inanthentie, an indifferent condition in which one is neither
especially owing to oncsclf, one's sitwation, onc's purposcs, nor
disowning oneself, evading one's unique situation, and fleeing into
anonymous, generic forms of self-understanding,

Subjectlon to othera: In the state of alienation, Dagein
stands in subjection to uthers. It loses iis self-identity and becomes
merged with the being of Others, He has no commitment for his
own self; rather he 15 governed by the choice and decision of
Others. He is dominated by the powers of Others. He isa man of
weaken person a4 he is oppressed by Others, His being is taleen
away by the Others. Heidepper writes, "This distantality which
belongs to Being-with, is such that Dascin, as everyday Being-
with-one-another, stands it suljession (Batmassipkosd) to Others. It
itself is not; its Being has been taken gway by the Others, Dagein's
everyday possibilities of Being are for the Others to dispose of as
they please."® Dagein defines himself by the Othets' way of life,
because, most of the part, Dasein unknowingly surrenders its
unique individuality to this commonly defined way of living,
thinking. communicating,

Disbutdened by the ‘they': In the world of everydayness,
Dragein becomes dishurdened by the "¢y, In Heidepper's words,
"The particular Diasein in its everydayness is disburdened by the
"they". Not only that: by thus dishurdening it of i Being, the
"they" accommodates Tiasein (ot des Davedn enipoen) if Dhasein
has any tendency to take things cusily and male them essy. And
because the "they" constantly accommodates the patticular Daseit
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by disburdening it of its Being, the "they" retains and enhances
its stabborn dotninion."#

Alienatlon produces anxiety : In the state of alienation,
atixiety occuts 45 a consequence of total involvement in the world
of the they. In thiz mode of being. there is no deep feeling only
petty fesrs and neurotic anxicties. Here, no attempt is made to
understand what we are doing, Our behavior is determined by
habit and customs. Heidegger relates anxicty to 'falling' just
Kietkegaard had related it to the §in. Once Dasein engaged in
thewotld of the they, he falls into the complete ingignificant world.
In anxiety one feels uncanny. The meaning of uncannyis 'nathing
and nowhete', but here uncannyness' also means "not-being-at-
home". This uncannyness pursucs Dascin constantly, and s a
threat to ity everyday lostness in the "they", though not explicitly.
Of course considering anxiety g8 condition of reclamation,
Heidegger says, "As Dasicn falls, anxicty brings it back from its
ahsotption in the ‘world"."™

Idle talk, Cutlosity, and ambiguity are the visible
phenomena of fallenneas : Idle talk, curiosity and ambiguity
characterize [Dasein's everyday manner. In the structure of Being-
with-one-gnother, Dasein is guided by Idle talle, Curiosity, and
Ambipuity. Idle talk {Gerede) occurs whenever a topic is discussed
in the everyday artitude of 'the they' It characterizes Dasein's art
of understanding and interpreting in its everydayness. In
otherwords the subject is talked abowt as If it iz already known.
For example, T know what they say. One does not take the subject
as his own. Hete, "ths they' tepresents a kind of anonymous
authority. In Idle tslk there is nothing new to discover, only it
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needs to be repeated. Dascin simply repeats whatewver is said as if
it iy already heard about Dasein lacks sufficient and grounded
lnmowledge of whatever ir expressed. Dasein tkes something
because one says so. Dascin remains here entirely cut-off from
the whole truth. It is Dasein's carefree state what Heidegget
deseribes as ‘groundless floating'. Idle talk not only consists of
oral communication, but also any content as well as writing that
does not open one's possihilities, instead limits them. Of course,
Idle talk can be overcome through an authente discourse.
Curiasity is 2 tendency towards "seeing’. Here, Dasein does
not see in order to understand what is seen, but just in cxder to
see. There 5 no claim about truth of the issue It is ingatiable
quest about the carrent simply for the sake of novelty, Cariosity
discloses everything and anything, yet in such a way that Being-in
is everywhere and nowhere. Ambigpity hides nothing from
Dhasein's understanding, but only in order that Being-in-the world
should be suppressed in this uprooted "everywhere and nowhere'.

Due to the dominating presence of the 'they', Diasein falsely
believes that he is 'in the best of order’ and this thought produces
g sense of tranquility. Dasein's authenticity is prevented by
"lempting Tranquilization' as such alienation is created by it. Thus
falling Being.in-the-wotld is not only tempting and tranquillizing
it is at the same time alienating.

Authenticlty and Inauthenticity

The word suthenticity as an existential notion, is especially
found in the wotks of Kietkegaard, Heidegger and Sartre. The
term anthentic comes from the German word 'Epenifichkes which
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means ‘owned cxistence', It simply means 'real’, or *actual'. More
precisely, the English word suthentic means 'belonging to himaelf,
On the othet hand, the term inaathentic comes from German
word, 'Useipentiichiesi' which means 'to disown’.

One way to be true to oneself is to be honest with onegelf,
which is to say, inwardly sincere. To be sincere is not just to tell
the truth about oneself willy-nilly but to present aneself sincerely
which must appear spontaneously and naturally without
reqquitement of any ranscendent moral principle. The spontaneous
sincerity includes no deliberate efforts Sartte obsetves that
deliberate and artificial efforts to be sincere are sclf-defeating,

Heidegger uses the term "authentic' in two diffetent senses,
one evaluative, the other merely descriptive. In the descriptive
sense, the word is what is formaily unicque and particular to each
itrdividual human beitig, Heidegger uses the tetm 'mineness’ to
mean it, This notion of authenticity has no normative import. It
metely indicates 2 formal distinction hetween the self’s telation to
iteelf and its relation to others. That is in the descriptive sense,
Discin stands in a direct relation to himself. It expresses Dascin's
'minetiess’, the T-hood'. Authenticity in this sense, is neithet good
nor bad. In the normaties sense, the term "authentic' refers to a
choice worthy way of hfe.

Authenticity and inguthenticity are the two modes of
Dascin's existence, Both arc not to be considered as mutually
exclusive. In suthentic existence Dasein has a ditect or immediate
telaton to oneself, but in inguthentec existence Dasein has a
mediate or indirect relation to oneself. Heidegger calls the
revelation of the true and unhidden self "suthentic’ and the covered
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Heidegger cites "fear’ a5 an example of inauthentic mood,
because fear is fear of something, ot for someone, Anxiety, by
contrast, suthentc because it has no external abject, it only relates
immediately to one's own individualized being-in-the-world.
Moreover there is an undifferentiared middle range which is neither
authentic nor inauthentic, which Heidegger describes 'average
everydayness'.

In authentic mode of existence Dasein graspa his ownmost
possibiliies. Hete, Daseit has att ontological recognition of his
three structural constiments of Being - Existenz, Factcity and
Fallenness. Living authentically means that it the face of
thrownness, Dasein recognizes that he s one who has to make
cheices from the realm of his possibilities. It is the taking hold of
onieself It expresses 'I-hood', which gives one's personal identity.
It is the choosing nature of one's identity. But in inauthentic
existenice Dagein refuses Existenz Le. his ownmost possibilities
and lives in fallenness. Authentic existence is 2 mark of self-
consciousness, but inauthentic existence is a mark of group-
consciousness. According to Sartre, authentic existence claims
that, a8 man is freedom, so he should be taking respongibility for
his actions and decisions. Existential anguish is produced in the
facing of such situgtions. But the fear of facing and the failuere of
taking responeihility tempt him to live inanthentically, which Sartre
terms ag 'bad faith'.

In authentic existence man is an inquirer of Being, he asks
question about Being. As Being iz an issue of Dasein, he ot she
has a clear understanding of ‘who' he or she is. Man lives, leads
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and acts in accordanee to his own self, But in inauthentic mode,
man blindly accepts public views and acts in accordance to the
'‘they self".

Authenticity and inauthenticity can be understood in terms
of temporality. Dasein's present state of being refers to its
inanthen teity while the unified view of past, present and fumre
iz characterized by authenticity.

Heidegger epeaks of authentcity as something to be won
in struggling out from 2 natural condition of inauthenticity; while
Sartre's reference to authenticity as "self-discovery’ implies that it
is the original condition, later lost through bad faith.

Of course, inanthenticity does not mean anything like
Being-no-longer-in-the-world; rather it amounts to a distinctive
kind of Being-in-the-world. This kind of world iz fascinated by
the Dasein-with-othets in the 'they’. Authentic existence cannot
replace inanthentic Iife 'in the "they®, It can only be 's modificadon'
of the "they", through which people do not 'float above falling
everydayness' bur somchow come to grip with or 'scize upon' it.
Heidegger writes, "Anthentic existence is not something which
floats sbave falling everydayness; existentially, it is only 2 modified
way In which such everpdayness is seized upon."*

Authenticity understood a8 coming into one's own, it
consists of two elements-'resolutencss’ and 'forerunning'.
Resoluteness is roughly equivalent to Aristotle's virtue ethics, in
other words Aristotle's notion of practical wisdom. To be resolute
is to remain sensitive to the unique demands of the concrete
gituation which cannot be subsumed under any peneral rules or
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any category of thought Heidegger wiites, "When the call of
conscience sutmmons uk to our potentiality-for-Being. it does not
hold before us some empty ideal of existence, but salls xr forsh fios
the Sitwation"¥ Heidegget defines authenticity as "forerunning
resolateness’, where "forerunning' means forerunning inte death.
Death appears in Heidegget's philosophy as 'the possibility of -
no-lonper-heing-able-to-he-there’ ® the passibility 'of the shaohate
impossibility of Dasein.'™ To call it the possibility of impossibility
is to say what we projectinto in projecting into death is precisely
the closing down of possibilities. In this sense, death is not an
accident, but a structural necessity of being-in-the-world,

Ways of Overcoming Alienation

The real problem for the existendalist thinkers is not o
coticeth with the issue of alienation but to deal with how to
overcome the problem. So the question is, how can we cscape
from dar man? The obvious answet is by becoming cotiscious and
recopnizing the difference between being-in-the-world and being-
in-the-midst-of-the-world. Lilte Sartre, Heldegger distingnishes
between level of consciousness which is enguged in the everyday
wotld and level of consciousness which lies beyond it. Thus, each
person has their own way of hecoming authentic It.is an individual
misgion, Heidegger pays "Conscience summons Dagein's Self
from its lostness inta the 'they™.

Way to overcome alienation, in fact is to achieve authentic
cxistence. As both authentic and insuthentic existence depend
on Dasein's choice, 80 no particular method, effort, discipline,
guidance, external imperative or ethical principle is required to
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become authentic. Itis anly the response of the Daseia to his eall
of conscience In order to undetstand or to listen the call o voice
of conscience, one must first accept oneself as an individual, in
other words he roust recognize his own conscience. Secondly he
must tecoghize his fallen state and must feel guilty about it
Heidepper also asserts that beinp suthentic requires resolute
commitment to the self

Being suthentic is & shift in attention from daily enpagement
to one's own most being, Dascin swings between his daily
engagement with the gy and his troe uhigue individual possibilities.
So the greatest challenge for Dasein is to bring himself badk from
his logthess in the . The tealivation of one's unique capabilities
and potentialities is the only and best way of coming back from
the avcrage wosld of the #hey. To realize or to reclaim one's

potentialities is to live authentically.
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Gilbert Ryle's Concept of Mind :
An Evaluation

Matoani Kalita

Abstract

Mind is the greatest mystery of all ime. The mind aswell
ag its relationship with the body constitutes the greatest part of
metaphysics. Philosophers from ancient to present times trisd to
analyze the concept of mind. Some define the mind ag a substance,
as an entity living inside our body. Others define the mind a5 a
behavior of bodily activity or a disposition of the body. But none
of them is sugcessful to offer 2 universally accepted definition of
mind. Gilbert Ryle in his most eslebrated book "The Coneaps of
Mind" offered an claborate analysis of almost all the mental
concepis 28 well as the age-long mind-body problem, In this paper,
First, 1 have analyzed Gilbert Rylc's analysis of the mind and
secondly, I have tried to show whether Ryle is successful or not to
eliminate the metaphysical concept of mind, especially Cartesian
dualism?

Eeywords : Mind, Dualism, Category mistake, Descartes’ Myth,
Disposition



FProm ancient to present time mind is the preatest prystery
for all. In fact, it has s significant place in metaphysics, Philosophy
of mind analyses the definitions, subject matter, and the different
theories of mind. Philosophers are of different opinions reparding
the nature of the mind. Some #ay that the mind is 8 thing, 2
substance; others say that it is mevely 2 complex state, attributes,
and dispositions of the living human body. Some philosophers
again claitn that a mind Is a form of energy, 2 kind of force. The
philosophers, who said that the mind is g substance, admit that it
is a spiritual or immaterial, or non-physical substance. Others say
that the mind is 2 material substance made up of organic matter
and found inside the skull of living haman beings Each individual
human being has one mind which is inseparably attached to him.
Aggin, sometimes the mind and the soul are trested as one and
the same cndty But in other times, the mind is said to be a part
of the soul, and some thinkers again separate mind and soul
entirely. They deny the existence of the soul while maintaining
the reality of the mind. Thus we see that philosophers are
conflieting among themselves about the nature of the mind.

Philpsophy of mind is a philosophical study of the mind.
Here, an attempt is made to analyze and examine those coneepis
that involve the mind including the very concept of the mind
itself. It constitutes a very impottant brasch of philosophy mainly
with the vatious problems related to the mind. In a sense, it is
defined by a group of problems. The first problem of the

philozophy of mind is the problem of clarifying the concept of
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the aature or structure of the mind or mentality. There are also
problems congerning specific mental properties or kind of mental
stutes and events and their relationship to one another. The most
important problem of the philosophy of mind is the problem
concetting the relationship between mental and physical property.
They are called "The mind-body problem"”. It is the central
problem of the philosophy of mind. This is the problem of
clarifying and making intelligible, the relation between our mental
and the physical natare of being, or more generally, the relatdonship
between mental and physical properties.

The mind-body duslism was formulated by Rene
Descartes over 300 years ago. Descartes argued that the mind or
soul is separate from the body. Descartes’ view on mind-body is
called "Substance dualism"., According to this theory, a composite
being iz made up of two distinct substances, an immaterial mind,
and 2 material body. The core ides of 2 substnes is that of
something that can "exist independently” and have properties
and enter into g relatonship with other substances. By thinking:
Descartes meant 4 full range of mental states and activities, such
a5 gensing, feeling, perceiving, judging, doubting Further, mind
necessarily lack spatial dimensions, and matter necessarily lacks
consciousness. Forexample, in perception the physical stimulation
of out gensory surfaces causes us to pereeive objects and events
around us, and involuntary actions like our wants and belicfs cause
our limbs to move in apptoptate ways. According to Descartes
both mind and body interact with each other through the pineal
gland of the brain which is known as interactionizm.

Anglytical behaviorism or logieal behaviorism challenges
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and rejects the dualistic theory of Descartes. It maintaing that
statemneats sbout the mind and mental states turn out to be
equivalent to statements that describe a person's actual and
potental public behavior,

Gilbert Ryle published his celebrated book The Conceps of
Mind i which he said that behaviotism is 1 method of tesearch
used by experimental paychologistes, In his opaioa behavioriam is
niot 4 philosophical doctrite. But in spite of this disclaimer, Ryle
is widely regarded as an exponent of behaviorism. Whether or
not Ryle is a behaviorist he is certainly a linguistic philosopher’ in
the senige that he uses logic and facts about language to solve
philosophical problems. The Concetd of Mind, is reparded by some
interpreters as making a strong case for philosophical behaviorism.
But actually, Ryle is essentially interested in solving philosophical
problems through language. On the other hand, his analysis
appeats to push hit towards behaviotistic cotclusiots at least to
some degree.

I the introduction to his book, Ryle states that his aim is
to determine the logical cross-beating of the mental eoncepts.
Ryle aims to demolish the Cartesian conception of the mind ssa
ghostly nonphysical entity existing over and ahove famniliar flegh-
and-blood living human beings, an entity whose states are
supposed to be logically private.

Ryle's first aim 18 to repudiate utterly the Cartesian coneept
of mind as an Immaterial substance linked in life to & corporeal
machine Le, the body. Ryle charactetizes this 2z "The Dogma of
the Ghost in the Machine". Dualism, Ryle says, cmbodics a
"categoty mistake". This concept of a category mistake is a
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powerful philosophical tool that Ryle explaing by means of
examples. Ryle argues that mistakes about the mind come from
wiongly believing that mind-like matter belongs to the category
of substances. The Cartesian dualists believe in the existence of
two substances material and mental But Ryle says that a person
does not live through two collateral histories, the ohe consisting
of the ourward public physical doings and the other consisting in
ghostly happenings on a private mental stage. Ryle argues that the
supposition that there are specisl non-material mental events and
actions which take place in a non-material substance is an
unfortutiate linguistic faghion which traditdonally belongs to the
two worlds story, the story that some things exist or occur 'in the
physical wotld', while other things exist of occat tiot in that world,
but in the mental world.

In his book, the Comeept of Mind Gilbert Ryle has used
the most approptate method of linguistic analysis to show the
hollowness of mind-body dualism. Ryle alleges that Descartes
initiated the philosophet's myth of mind-body dualism. Descartes
had established the dualistm of mind and body a8 two distinet
substances having opposite qualities. For example, human bodies
are in gpace and are suhject to mechanical laws. Bodily states and
processes being publie can be observed by others. The workings
of the mind ate not witnessable by other obsetvers; its careet is
the privileged operation of the individeal himeelf, One cannot
kniow what is going on in others' minds. One ¢an only directly
tecognize the states and procezses of his own mind. Thus, one's
mental states and processes are wholly and directly petceivable
by him who possesses them. Descartes assumes that there is



basic distinction hetween mind and mattet. But Ryle zays that this
assumption is a 'category mistake' because it attempts to analyze
the relation between mind and body as if they were terms of the
same logical catepory. According to Ryle, Descartes' dualistic
theoty is an attempt to analyze mental processes in 2 way that the
mind is distinet from the body. He explains that knowing how to
perform an act skillfully is not a matter of purely theoretical
reasoning. Knowing how which refers to perfform an act skillfully
is @ matter of being able to think logically and practically and isa
matter of being able to put practical reasoning into action.
According to Ryle, mental processes are nothing but intelligent
acts. There are no mental progesses that are distinct from intelligent
acts. Thus, an act of remembering, dreaming, knowing, or being
willing is not merely a clue to some hidden mental process, it is
how the mental process or Intellectual operation is defined. Ryle
grgues that there iz no ghostly, invisible entity called the 'mind'
inside 2 mechanical apparatos called the 'body'. The workings of
the mind are not an independent mechanism that poverns the
workings of the body. The workings of the mind sve not distinet
from the sctions of the body but are conceptualized as 2 way of
cxplaining the actions of the body. Ia Ryle's own language, “A
person leaves through two collateral histories, one consisting of
what happens in and to his body, the other consisting of what
happens in and to his mind. The first is publie, the second private.
'The events in the first history aze eveno in the physical wozld,
those it the second are events in the metital wotld.™ ‘This is
somewhat is either male or female, so it is supposed that some
existing in physical existing and other existing is mental existing,

Ryle admits that this official doctrine is initiated by
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Descartes in the 17th century. Ryle abuses Cattesian dualism as
an absurd doctrine that involves "The dogma of the ghost-in-the
machine' Ryle says, "It represents the facts of mental life ag if
they belong to one logical type ot category (or ranpe of types or
categosics), when they actually belong to another."? His main aim
is to show the logical mistake committed by philosophers in
attributing a catepory or logieal type to the menial concept

So, separate statements like "Mind exists' and 'Body exists’
are valid, though conjunctive or disjunciive satements like "Mind
and Body cxists' and 'Mind or Body cxists' are invalid, Thus, Ryle
makes it clear that mind 2nd body both exist, but they do not
cxist in the same sense. The Cartesian duvalism took them as
existing in the same setise. According to i, mind and body are
both substances existing together In the human body, having their
owr propes ficlds of action. Ryle is against this type of duslism
and advocates forcefully that such a co-existing substance a5 the
mind has no reality at all. Such 2 mind he ealls 2 ghost and he is
totally against the conception of 2 ghost it the body machine.
This mind is a myth. Throughout his book, he has trisd to explode
this myth. But by exploding the myth, he is not negating the
coticept of mind. Ryle has his own theory of mind. What he is
nepating are the idioms in which the mind was conceived and
described by the dualists. He empathically asserts in the
introduction to his book that his task is only to rectify the logical
geography of knowledge which we already possess. In practcal
life, we all use the mind involving concepts cotrectly, but when
an occasion cotnes to give an account of those coneepts, we
describe them in g mythical way. Ryle wants to do away with this
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mythical account of the dualist, particularly of Descartes.

Through his book, The Concept of Mind Ryle has a stirring
force in the wotld of philosophy and a new line of discussion
gbout the philosophy of mind. No philosopher before Ryle plves
such a thorough analysis about the nature of the mind. His chief
aitm is to refuse the myth of the 'dogma of the ghost in the
machine' and to rectify the notions abouet the nature of the mind,
By the word, ‘myth' Ryle does not mean & *fair story', But by this
word Ryle means, "It is a presentation of facts belonging to ane
category in the idioms appropdate to another, To explode a myth
is accordingly not to deny the facts hut to re-allogate them.™ To
determine the logical grography of concepts is to reveal the logie
of propositions.

Descartes divides a person's life into two parts - one is
external and the other is internal. All the phymical things including
human bodies belong to the external world. On the other hand,
the states and processes of one's own mingd are internal. But Ryle
maintaing that this antithesis of the outer and inner world is
nothing but 2 metaphor. As of the spatial existence of the mind
is denied so it is not possible to speak of the mind a3 being spatally
ingide something, Ryle says, "This antithesis of outer and inner is,
of course, meant to be constructed as 2 metaphor, sinee minds,
not being in space, could not be described as being spatslly inside
anything else ot as having things going on spatially inside
themselvea™

In his philosophy of mind, Ryle does not deny the
cccurrences of mental processes. He says that the two phrases,
ie., 'there occurs mental processes do not mean the same kind of
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thing and thus it i meaningless either to conjoin or to disjoin
these two phrases. Ryle says, "1t is perfectly proper to say, in one
logieal tone of voice, that there exist minds, gnd to say, in another
logical tone of voice, that there exist bodics, But these expressions
do not indicate two different species of existence, for 'existence’
ig not 2 generic word like 'colored’ or 'sexed’. They indicate two
different senses of "exist!, somewhat as 'rdsing’ has a different sense
in the 'tide of rising', 'hopes are rising' and the average age of
death is riging,"*

Thus, Ryle proves that Cattesian dualistn is a futile docttine
and this theory is eliminated by him from the field of philosophy
of mind.

But there are eriticisms apainst Ryle's somewhat
insppropdate use of the concept of the word ‘catcgory'. Critics
arguitg against "Descattes' myth' have pointed out that the idea
of the category is vapue, slippery, and ill-defined. We know more
or less where we are with the categories of Aristotle, as well as
with the categoties of Kant, hut not known in the same way the
categodes of Ryle. The distinction between things, relations, and
qualities can be described as categorical distinctions, or the
distinctions between facts and events, between elements and
constructs, or between dispoesitions and their actualizations, Itis a
categorical mistake to confuse a fact and an event of to treat a
dispositional property as though it were an cecurrent actualisation
ot a petsigtent manifestation of the disposition. I his atticle on
"Categories”, Ryle discusses the difference between Aristotle and
Kant's vsc of categorics without intending either to complete or
make more comprehensive the list of categories. Heuses the term
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for his own purpose of showing the logical powers of concepts
and their misuse in philosophical thinking.

Ryle's observation is that we commit the catcgory mistake
if terms belonging to one category are described in idioms
appropriate to gnother, If we try to understand the nature of the
mind in Ryles' sense thea the mind is explained as a dispositon or
1 complex of dispositions, it cantiot be explained 25 ocgurring at
the same time without involving the type of confusion. Because
in that cazge again we ghall be committing the category mistake of
attributing two different categories or lopical types in explaining
the mind or the menal. If one commirs & category mistake in the
way desctihed by Ryle, it Is clear that some mental concepts while
being dispositional eannot be occurrent at the same time. The
concepts of hiding, concentrating, thinking one's thoughts are
partly episodic and paetly dispositional. Henes, they are described
by Ryle as 'mongrel categorical’ or 'semi-hypothetcals', Does it
mean that he commits the same category mistake in another form
agginst which he himself has raised objectons? Or does he mesn
to say that dispositions, after all, belong; to the same category ot
lopical type 28 occurrences?

Ryle's objection against Descartes' duslism is that
Descartes tried to explain the mind or the mental by the same
category as the body. ‘The body is & mechanieal system determined
by its owt causal laws. If it is true that the mind has no existence
of its own paralle]l to the existenes of the body; it is equally trae
that the mind cannot be expisined by the same casual phenomens
1z the body. The mind belongs to the category of dispositions
rather than having any mysterious existence of its own. Thus,
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Ryle admits that philosophers commit 2 catepory mistake in
providing the same explanation for the mind and as for the body.
Ryle denies the separate existence of the mind. He explaing the
mind as a dispositon or 2 complex of dispositons.

By his theoty of dizpositions Ryle gives a new picture of
the philosophy of mind. His method is primarily linguistic and
not factual. He replaces the Cartesian mind with dispositions and
believes that all psychological terms are more or less depositional
in character. Speaking of dispositional properties Ryle writes,
"Toposscss a dispositional property is oot to be in a particular
state or to undergo a partienlar change when 1 particalar condition
is released."

Ryle denies the traditionalists' account of the mind to be
a substance over and above the body. Mind is thought to be s
disposition, aset, 2style, or an organic state of readiness 'to do
and underpo certain sort of things in their appropriate situations.
A disposition, however, it is not an oceulr or mystedous inner
quality or potentiality present in the person or the object about
whom the disposition iz said to be true. It is nothing sctial. It
simply signifies 4 tendency for certain events to occur if some
conditions gre realized, For e.p.. when glass is sgid to be brittle it
does not mean that brittleness is a property secretly presentin the
glase Tt only means that when a certain situation atises, e g., when
it is hit with a stone, a certain event takes place then the plass
breaks into parts. A similar case i3 true to humsa vanity or any
other disposition. When 2 man is said to be vain, it does not mean
thst there is an inner element of vanity in him which he feels or
expetiences It simply means that one is prone to hehave in certain
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ways under some specific circutnstances. Ryle believes that
dispositional wotds ate not the natme of existing qualities.
Dispositional statements are not the cateparies] reports of some
secret phenomena. They have only & hypothetical impoxst. Ryle
says that thiz lump of sugaris soluble is to say that it would dissolve
if submerged aaywhere at any time and in any parcel of water,
'To say that this slipper knows French Is to say that if, for example,
he is even addressed in Prench, or shown any Freach newspapet,
he responds partly in French, acts appropdately, or translates it
cotrectly into his own tongue. This is of course, too precise.

‘Thus, according to Ryle, a dispositional statement may be
categorical inform like "This sleeper knows Prench', bat it is
gctually hypothetical in meaning becanse it is always unpacked in
hypothetical statements. For example, the above seatence has the
following hypothetical statements- if he is addreszed in French,
he responds pertinently in French, if he is shown any French
newspaper, he acts appropsistely or translates it correcty, ete.
Ryle admits that a dispositional statement canaot be a reporter
of existing states and processes, By arguing that the meatal
conduct coticept is dispositional o hypothetical, he seems to think
that he can remove the misconception that they refer to g certain
existing entity called the mind.

Ryle thinks that the meaaing of dispositional statements
imvolves an infinite number of hypothetical statements. He
obzerves, "When an object is described as hard, we do not mean
only that it would regist deformation; we mean glgo that it would,
for example, give out the sharp sound if struck, that it would
canse us to pain if we cause into sharp contaet with it, that resilient
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objects would bounee off it and so on indefinitely” ? Similarly
whett 2 man is said to be vaity, we do tiot mean that he tends to
talk g lot about hitmiself in the company of others

Ryle distingnishes between dispositions and occurrence.
The distinetion les in his explanation of some of the sipnificant
mental conduct concepts like the concept of knowing, believing,
thinking, imagining, etc. Dispositions are teither actions nor occult
ot unobservable causes of acton. Dispositions behave like open
hypothetical statements. The dispositional characteristics whether
belonging to inanimate thingg, animals ot human beings hehave
in the same way. They indicate the ability or propensity of things
and persons to act in cettain specific ways. Ryle is primarily
coneerned with the exposition of mental concepts displaying
human character and intellect. According to Ryle, human minds
are the mogt complex. A man displays his ghility to think, imagine
how or believe are present in us mostly as dispositions which we
can know through our vadous functons of intelligence, cleverness,
shrewdness, understanding, imagining, ete, Disposidons are
inference tickets or the genersl rules for particular mental activities.

Ryle distinguishes hetween single-track dispositions, the
actualizations of which are 'nearly uniform' and 'maoy-track’
dispositions, the actualizations of which are "indefinitely
heteropenecus’. The word 'Cigarette- Smolker” is a single-track
disposition word because it always means a tendenacy for only
one type of activity, viz. the activity of smoking But the ward
‘vain' or 'greedy' 1s 2 'many-track 'disposition word because it
signifies diverse activities in different situations. Ryle fllustrates it
with the concept of 'grossing. As the term "grossing' stands for



95

different activities like seclling sugar, weighing tea, wrapping up
butter, and so on so the time 'vanity 'or "greedy’ stands for a wide
ranpge of different actvities under vatious elrcumstanees.
According to Ryle, the many-track dispositional words are highly
getieric or determinable, while the zingle-track words are highly
specific or determinate. That determinable dispositons are
indefinitely heterogeneous. So, the descriptions of human heings
are piven with the help of many-track dispositional words. Ryle
says-" Some dispositional words are highly generic or determinahle,
which others are highly specific or determinate, the verb with
which we report the different exercise of peneric tendencies,
capacities and Habilities ate apt to differ from the veths with which
we named the dispositions while the episodie verbs corresponding
to the highiy specific dispositional verbs are apt to be the same."™

Thus, any act which is to be chatactetrized by a mental
predicate must be the actualization of some dispositions. There
are many dispositions whose track of actualization is not one
They may actualize In different ways. Intellipence is an example
of many tracks disposidon. Intelligent activity is not one unique
activity. It may take varous forms. Almost 4l psychological
coneepis can be expliined along the lines of intellipence, They
mainly tefer to disposition. Dispositions, for Gilbert Ryle, are
possihilities of action, whose only evidence is actdons themselves,
Ryle seems to explain the disposition of man which is a highly
complex phenomenon. Some indicate the individual's capacities,
abilities, or efficiencies to act in certain ways. Actually, tendencies
are different from capacities and liahilities,

But Ryle emphasized the difference between capacities
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and tendencies, he never mentioned the cardinal point of their
difference. On the other hand, he makes an effort to point out
their esgential sameness which lies in the fact that all are
dispositional eoncepts requiring analysis in terms of hypothetical
statements regarding over behaviot.

Ryle distingunishes between "mowing how' and khowing
that' - knowing how to typewrite and knowing that the Indian
typewtiter is cheaper than others Ryle saye that kmowing in the
sense of 'knowing how' is a disposition. The dualist philosophers
mafntain that knowing is an occurtence in the secret chamber of
the mind, But Ryle does not find any episodic use of the term
'knowing’. Knowing s the ability to do certain acts oz things. Such
ability is called a disposition. Thete is nothing categorical about
dispositions, Dispositional statements are always hypothetical
statements. They always involve 'if-then'. That is why they resemble
'how statements’. Ryle also tried to prove that psychological
concepts of know, 'believe’, ‘aspire’, 'clever', humorous' ete. do
not refer to sectet activites conducted on a secret place called to
mind. All of them are disposition words. Thus, Ryle says that
'knowing' is the sense of knowing how is necessarily a disposition
to act outwardly. Ryle does not explicitly discuss the logical status
of knowing that' though he is particular about discussing the
logical status of 'knowing how'. Thus, in Ryle's philosophy of
mind "knowledge how' s more basie. One does not have o plan
his actions first and then act

Ryle's distinction between knowing how' and ‘knowing
that' is based on the criticism of the traditional doctrine. Accoxding
to him the mental characteristics like intelligence, learning,
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thinking, imagining, understanding, etc., are dispositional in
chatacter, it the sense that the disposition to do certain things or
to gct in certain ways mesns the individual's doing them rather
than meaning his inner capacity to recite rules for them, Itis one
atd the same individual digpozed to act and to actually act in a
certain way. Mental characteristics like intelligence, cleverness
shrewdness, wittiness, etc. are attributed to human hehavior.

We see that Ryle's philosoply of mind is anti-Cartesian
and ant-dualistic. It leaves no room for inhereat privacy in the
life of an individual, But it can be said that there are some
staternents in his book to support the inner life theory, We may
take an example in support of our contention. Ryle says:

"Much of our ordinary thinking is conducted in the
internal monologue or silent goliloquy, usually accompanied by
an internal cinematopraph- a2 show of visual imagery.'™

In this staternent, Ryle accepts that there are silent thoughts
and imapining which support inner life. Ryle accepts that if the
agent is unwilling to reveal them, they may not be knewn. Now
the point is - are not these confessions sufficient to establish that
Ryle iz not sebscribing to another form of dualism, knowingly or
unknowingly? Some of the statements of Ryle spesk of his
acceptance of gllent deliberation and calculation, silent imagining
and recollecting one's head. Thus, we may ask: when Ryle accepts
such silent deliberations, is he not walking of the mind which he
abhots? Such a statement of Ryle’s philosophy of mind s
inconsistent and paves the way for the revieal of dualism,

Ryle rejects Cartesian dualism on the ground that it
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commits a category mistake. As against Descartes, Ryle holds that
although the body has extension and it iz a physical entity, the
mind i3 not an entty but it is simply s disposidon of a person.
Therefore, when we made a conjunctive statement like - There
exists a body and there exists g mind, aceording to Ryle by this
conjunctive statement we malee a mistaloe by putting 'mind’ in the
same category a5 the 'hody'. For Ryle smtements about the body
are statements about an entity called body but statements about
the mind are definitely not statements about an entity called mind
because the mind is not an entity. When two things belong to the
same category it iz possible to make conjunctive or disjunctive
statements out of them, Therefore, for Ryle by the conjunctive
stutement "there exists body and there exizts mind" we are placing
both of them in the same category and thereby commit a mistake,
However, though Ryle has talked shout category mistakes, he was
not at all interested to define a "catepory™.

Again, Ryle has attacked the mind ss a causal theory.
Following Wittgenstein's dictum that philogophy can only describe
inguistic usape, he has felt gatisfied with desetiptions alone. But
descriptions cannot he a substitute for a canse. Desctiption and
explanation are two different things coneerning an event and both
have their own functions. The Cartesian theory of mind cannot,
therefore, be thrown completely.

When we try to understand the nature of the mind in
Ryle's senze, if the mind is explained as a disposition or complex
of dispositions, it cannot be explained as occurrent at the same
time without involving the type-confusion. Becauge in that cage
apain we shall be committing the catepory mistake of attributing
two different categories or logical types in explaining the mind or
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the mental. If one commirs & category mistale in the way described
by Ryle, it is clear thet some mental concepts ate fundamentally
dispositional while others are fundamentally occurrent ie., a
concept while being dispositional cennot be occurrentat the same
time. The concepts of heeding, concentrating, thinking one's
thought are partly episodic and partly dispositional which is
desctibed by Ryle as 'mongtrel categorical o 'semi-hypotheticals'.
Dioes it mean that he commitied the same catepory mistale in
another form against which he himself has raised objections? Or
did he mean to say that dispozitions, after all, belong to the same

catepory o are logieal 48 occurrences?

According to Ryle, the mind is inherently open or public
Itis only by training or special artifice that we keep it secret. Ryle
seems to admit that unless the mind i3 basically public, we cannot
kttow about the metital qualities of others But the ctitic may
argue that unless the mind s private, how is that we are deprived
of sharitig one anothet's expetences? Whatever kind of privacy
Ryle ascribes to mentl phenomens, he does not seem to be
consistent about it. Ryle thinks that mental privacy Is analogous
to the privacy of a diary kept under lock and keyx A natural
corollary of this comparison is that mental privacy iz a matter of
physical or phyziological accident. But there are also lines in Ryle's
book that state that mental privacy is only a verbal matter.

Mind-body dualism seflects iteelf in the speech habit of
the people. When we speak of 'mental diseage' or of 1 "hospital
meant for mentally sick’, or of 2 man who is both "physically
healthy and mentally healthy, we are certainly contrasting mind
from body. It is difficalt to overcome the paychic phenomena of
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dreams, images, pleasure, unpleasure, ete. from the mind. We have
seen how Ryle has almost avoided discussing dreams; we do not
know how to dishelieve the inherent privacy of dream expetiences.
We do not also know how Ryle's one-world theory is competent
to account for the fantasy worlds that dreams create. Dreams ave
not public events. Of course, when we communicate or make
statemenits about them, they ate, in that way, made public. But to
say that dreams are made public is not to say that dream iz dreamt
publicly

Accotding to Ryle pleasure and pain are not anything
beyond physical behavior. Enjoying digging is oot digging plns
enjoying. Certain ways of digging are themselves enjoyed. Similarly,
pain is some such visual behavior ag groaning, sereaming, shouting,
and the rest. But here also Ryle's conception of pleasure snd pain
is in conflict. Pleasure and pain cannot he understond in terms
of physical categories alone as Ryle says. We st distinguish
between physical paing and the paing of the heart. For example,
the paing of toothache are not of the same kind gg the pains of
disappointment.

But Ryle's hehavintism, though dresses in a logical role,
lacks the charm of appeal. This is primarily so because he has
falled to distinguizh the essence of mental qualities from those
that are only their evidence. Behaviors are the criteria or the
evidence that ensble one to determine mental qualities in others.
Ryle's behaviorism makes him look like a materialist, though Ryle
declares that both Idealism and Materialism ave answers to an
improper question.

Thus, when Ryle reduces mind ultimately by bodily
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behavior, it is manifesting an ahsorption of mind by matter and
there we find materialism, Of course, his materialism iz not
mechanistic,. But Ryle's atrempr to get rid of ‘the ghost in the
machine' paves the way to a mechanic theory of nature.

Ryle in the form of linguistic analysis trics to cmphasize a
theory of mind which at many points seems to go quite againgt
the ordinary view of the nature of mind. He sesorts to ordinary
language to show the philosopher's myth and yet propounds a
theory that is as much apposed to traditionsl philosaphy as it Is
to the view of the ordinary man,

Bertrand Russell while commenting on Ryle's Concept of
Mind has criticized him for preferring “the language of the
uneducated people and condemning the sophisticated language
of the learned,"”

Frederick Copleston denies that there is anything as "fixed
ordinary language' and 'if’ there were, it is not at all self-evident
that it would constitute a court of appeal in philosophical disputes’

A dispositional account of the mind {s not compatihle with
duglism unless it ean show off each and every psycholopieal
deposition that it Is ulimately ta be fully cashed in physical terms.,

It is, therefore debatable if a dispositional statement is not
categorical insignificance, but hypothetical smtements. Of course,
the categorical statement is not generally made when the
hypothetical statements are found to be trae. If a mugar-likething
does not dissolve in water, we cannot ordinarily say that it has
solubility as it quality. But that is only to make the truth of the
cstegorical statement depend on the truth of hypothetical
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statements, This is not to deny the cateporical significance
dltogether, Even when mental concepts stand for disposition, our
inner life is not be denied.

Though dispositions may scem to be & good substitute
for the tmind, it is necessary for Ryle to distinguish hetweet human
and noti-human dispositions. Metely to say that the mind is a
disposition to behave in certain ways will niot do. Inanimate objects
have their dispositions to behave in their own ways What is it,
then, which males us classify some dispusitions as physical and
others as mental? Ryle does not provide a suitable answer to this
queston. Nor does he seem to think it necessary to explain the
ctiteria that will distinguish the two sorts of dispositions, In this
segard, Bertrand Russell remarles:

"A plain man would say that 'brittle' denotes a disposidon
of bodies and 'intelligent’ denotes a disposidon of minds- in fact,
that the two adjectives apply to different kinds of stuff. But it is
fiot open to Professor Ryle to say this, and I do not quite know
what he would sap."!

Mind also eannot be easily replaced by dispositions oy
semi - dispositions. In this tegard, Huge R. King remarks:"We
cannot reduce my mind to simply ray ability or proneness to certain
sorts of things. Indeed, ability and proneness maybe just those
dispositions which allow me to do things unconsciously and
without heed, to dismiss my 'mind."*

It can he said that for his own purpose Ryle has sought to
teplace consciousness by disposition. The effect of such 2
teplacement has been to present an altogether new picture of the
man. Man is now 2 typically behaving body. Though unconscious,
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he is thought to do everything that i3 called intelligent. One may
wonder whether Ryle himself believes that he is unconscious. As
a tatter of fact, man's consclous nature is 20 dear to him that he
may feel completely shoeked and dissppointed to hear that he is
in fact unconscious. As D, 8. Miller puts it "If you leatned today
that your own life from tomorrow morning would be to this sort,
the life of a perfectly behaving hody but a perfectly uhcotiscious
one, you would suddenly cease to be concerned about it, you
would not in the least cling to life on these terma. Why? Because
you canhot for 2 moment identify yourself with 2 hody with
consciousness,""

Ryle has also denied introspection almost on the same
lines on which he has denied consciousness. We have seen how
unsatisfactory his denial of consciousness is, If introspection is
the mental act of scrutinizing the private experiences of one's
own, it would mean that we can attend to two things at once.

However, though Ryle's dispositional analysis of the mind
underwent severe crideiam from different philosophers his
presentation of the dispositional analysis of almost all concepts
{minus some occuttences) made him one of the most prominent
of those analysts who regarded the use of ordinary languapeasa
philosophical tool. While criticizing Cartesian dualism Ryle
contends that intellipent behavior is a2 matter of knowing how to
do something and once this fact is acknowledged, there is no
temptation to explain the behaviot by looking for a private internal
Inowledge of facts FLIL Lewis observes "When [ write these
words there scems to be clearly more going on at the time, than
the movement of my fingers and pencils. Ity my actual writing
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mote is involved than the physical movement and this 'more’ is
not merely of a dispositional kind. It is part of what goes on as 1
have put it. It iz my sustained understanding of what I am doing
and my continuous proposition to it. This cannot be dissolved
into dispositional sttitudes"'*

‘Thus, s critical analysis of Ryle shows that he has taken
the help of extra-linguistic consideration in order to analyze hiz
theory of mind. But the way in which Ryle has taken the help of
logic, language, and fact, he has not succeeded in eliminating the
bugraboo of the ghost in the machine. A rumor about the phost is
still left in the air of Ryle's anti-ghost philosophy of mind which
gives us another form of dualism and to an infinite regress
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M. N. Roy’s Radical Humanism
and Marxism: A Study

Karahl Goswami

Abatract

Manabendra Nath Roya prominent figore in contemporary
Indian thought, preaches a new approsch to humanistic thought.
‘This hurmanistic thought is called Radical Humanism, He was a
nationalist, Marxist and above ali 2 humanistic philosopher. Roy's
philogophy of Radical Humanism founded upon Marxizm, but it
differs from it, in so many important points. Though Marx and
Roy both are humanistic philogophers, yet their methods of
working and their interpretation of human development are
different from each othet. As a humanist philosopher, man is the
centre of their philosophy. For Karl Marx 'man is the root of
mankind', But Mansbeadra Narh Roy believes in Protagoras
dietum : Man is the measure of all things'. Roy pives much
importance on individual freedom, which is not possible in
Marxian philosophy. For the equation, Marx prefers the classless
society in which all people have equal dght and wealth, For Roy
also, class is essential for the progress of society, but he gives
much importance on middle class, Roy's way of revoluton for
social change is different from Marxism. He attaches more
importance on philosophical revolation than any other revohition
for soclal progress”.

Eeywords: Marxism, Humanism, Freedom, Philosophical
tevolution, Social progress.
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Manghendra Nath Roy, 2 prominent fipure in contetrgrorasy
Indian thought, preaches a new approach to humsanistic thought,
called Radical Humnanism. M. N. Roy's Radical Humanism is
scientific humanism with 2 radical outlook. His movement for a
humanist tevival started from the attempt to explain what is human
nature. Manhood is the beginning of human existence, and man
is an end in himself Hin philosophical approsch is matedalistic
which is different from mechanical and dislectical materialism,
He congiders his materialism as hamanist materialism. which can
explaitt all agpects in human existence Roy tecognizes three
attvibutes of human nsture, viz,, rationality, morality and freedom.
‘These are the three main values of sclentific humanism, which
accotding to Roy are causally connected. Human natute according
to Roy is essentially rational which he derives from man's binlopical
cvoluton. As human beings are essentally rational, so when we
persistently sppeal to our resson, we will ultimately respond. To
Roy morality is the ability to judge about the correct response of
given situation and judgement is guided by reagon. Therefore,
morality finds its sanetion in the rationality of man. Strogple for
cxistence Is identical with quest for freedom. Moreover according
to Roy, freedom is the progressive disappeatance of the manifold
impediments to the unfolding or potentialitics biologically inherent
in man.

M. N. Roy gave much imporunce on reason and free
thinking. Therefore, the approach to his contemporary
personalities was eritical. He was a nationalist, Marxist and above
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all 3 humanistic philosopher. He worked with many great
personalities of the wotld during his lifetime. He was influenced
by some of them, and also influenced thern through his personality.
As a Communist, he worked with Lenin, Stalin, Borodin ete.. Again
s a nationalist he was influenced with Gandhi, Nehra and other
nationalist leaders of that dme. Aboee all as a Marxist, he was
greatly influenced by Karl Marx.

M. N. Roy held that revolution is coneerned with ultimate
things, and that the first necessity of revolutionaryisa philosophy.
5o to say, his first choice of philosophy was Marxism up to the
cazly 1940s. He reformulated the Marzian philosophy in such a
way that it appears az a philosophy of freedom: Roy's philosophy
of Radical Humanism founded upon Marxism, but it differs from
it, in so many important paints.

Marxism as a2 docirine developed by Karl Marx and to 2
lesser extent, by Friedrich Engels, Soviet Marxism is worked out
by Vladitnir Thich I enin and modified by Joseph Stalin. The whole
of Marx's work is a radical eritique of philosophy especially of
idealist system. Marx declared that philosophy must become reality.
He thought that one could no longer be content with interpreting
the word, but must be concerned with tansforming it. To him,
this transformation means transforming both the world itself and
human consciousness of it. Marxist interpretation of human
nature begins with human need. Humean sctivity i3 essentally a
struggle with nature which furnigh the means of satisfying human
needs, including the basic need of food, clothing, the development
of human power and of human intellectual and srtistic abilities.
In this process, people discover themsehves as productive beings
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who humanize themselves through their lsbour. By their creative
activity atid labour, they tealise theit idettity with the tiatate and
at the same time achieve free consciousness. They become aware
of theit true structure in their strupple against natere, what
separates them from it and find the conditions of their fulfilment.
Thus according to Marxzism, human existence determines
CONECIOUENESS

Marxism exists in two main forms, with ntermediate
mixtures. On one extreme, it is almost pure theory and on the
othet it Is a practical politics. Matxism tended with Lenin was
carried to its logical conchusion of subordinating the theoretical
side ol Merzism wholly to political opportunism. Roy wa. against
Stalin, and never showed much Interest in the Lenin's technique
of bringing off Cosps & ' eis#. He always showed a fecling for the
broad social effects of political and technical changes, within the
general Margian framework?

Roy was inspired by Marx's original humanism and by his
social goal. He consideted Marx as essentially 2 humanist and
lovet of human freedom. As a2 humanist Marz stood for the
freedom of individual and talked of Socialism a8 "the -kingdom
of freedom", where man will be the master of his social
environments, ‘To Marx under Socialism, human reason will
overcome irrational forces, which now tyrannies the life of man
and as a rational being man will conteol his destiny, was also the
ideal of Roy*. Like Marx, Roy reparded the physical being of man
in constant relationship with nature, wherein man plays an active
role. He was also inspired by Marx's hasic doctrine of "existence
determines consclousness™. He agreed with Marx that biolngical
urge for self-preservation was the moving force.
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But to Roy, "I have never been an orthodox Marxist. My
attitude to Marxism was critical from the very beginning"* Roy
differed from Marxiem in several points, Although Roy was
inspired by Marx's basic doctrine of "cxistence determines
consgiousness”, he would not go all the way with Marx and identify
this with the economic interpretation of history. To Roy, Marx
made a false distinctinn between primitive man's intelligent effort
to earn a livelihood and biclogical strugple for existence. Marx
had wrongly held that the origin of society and subsequent human
development were economically motivated. Physical urge and
economic motive both were different to Roy®. According to Roy,
Marx had stsrted from a society engaged in economic sctivity
and not concerning the means of production. But for Roy means
of producton is produced from the ideal of means of production.
This idea itself is the production of brain. He maintained that an
idea in the brain of the sncestor of man, made the means of
production possible. He explained it with the help of biclogical
struggle for exitence Man's urge to he free, produced the idea of
means of production. "The brain is the most powerful means of
production; wheti you talk shout meats of production, do not
forget that™® So man is greater than any means of production.
That is the defeat of Marxism according to Roy, and he tded to
free Marxism from its bazic fallacy in his own philosophy of
Radical Humanism.” Roy eriticized that Marx entirely ipnored the
enitite process of becoming the man, befote he entered into social
relations. So he knew nothing of the luman nature which underlies
the ensemble of social relations, which induces may to enter into
these relations®.
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Roy pointed out that the very principle of Marx's dialectical
materialism was absurd, According to dialectical materialism
everythitgis it motion and interdependent. What canses motion
ig the self-motivating capacity of the matter, The law of inner
contradictions prevails and as a remult, progress arses as 4 strugple
between opposite forces. Changes take place quantitatively that
gssume 2 qualiative form at a partcunler stage, Hvery stage of
change, which is called revolution, shows both a form ot synthesis
and g form of higher development that l=ads to the reaction of
the forees of inner conflict. According to Roy, the methodalogy
of dislectics could be applicable to the realm of ideology, not
materiglism. Therefore, the dialectical materialism of Marx was
only in name, it was csscntally an idealistic system.’ Roy claimed
that the processes of natare can be explained without making
use of dialectic. The analysis of matter by modesn physics made
him to reject dislectics in the domain of ontology. Again, the
movement of thought from democracy to socialism iz not
dialectical but contmous.!? Roy crdticised Marx's materialiem as
dogmatic and un-scientific, because Marx did not carry the analysis
of mental phenomena far enough, beyond the dawn of social
history. Marx ignored the entire process of the becoming of man
before he entered the social relation, Roy held that the substratum
of the human pnanare is stable. The becoming of man invalves
the parallel process of mental and physical activities. The relation
between the two i8 not causality, but priority. From primitiee
consciousness, mind evolves in the context or a biological
organism. Mental activities are determined in the entive stapes by
physical existence and thereafrer by social conditions, but for Marx



113

man's relation to marter is the relatdon of one matcrial entty to
other material entity*.

Moreover, Roy held that the negation of a constent element
in human nature lead to the negation of morality. Without the
recopnition of some permanent valueg, no ethics is possible, If
morality is not found in humsn asture, it must have s
transcendental natare, However, to Roy man is essentially rational
and therefore mortal'?, Again, if the prnciples of dialectical
matetialism allied with the economic interpretation of history
are unsound, naturally the theory of class war is misleading, which
is the key tenet of Marxiem', Marx's doctrine of class war "makes
social progress stetle and stagnant. If clags struggle be the mark
and messure of the class progress of sociery, then naturally there
will be fio progress when thete is 110 class war."* The cohesive
force in society is the cause of propress in the society. To Roy
"No class is cver destroyed owing to its antsgonizsm to any other
class"?. Further mote, it is stated that, "But thete is another side
of the pictare-the cohesive force in society. Without that fores,
human society would have broken down long ago, and there would
have been no evolution of evilizaton, There Is sotne soctal interest
which binds classes together."*

Roy maintsined that Marxizm certainly was wrong regarding
the role of the middle class in the capitalist society'’. Roy pave
much importance on the middle class. Middle class attained great
height in intellectusl and politieal considerations. The importanes
of the middie class as a part of society was on the increase and jt
played an aggressive tole in the history of many countries The
decay of capitalism economically ruined the middle classes and
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thus quickened in their minds a desire for 2 new social order. Thus
o quote, "Between capital and labour the middle class numerically
grows, politically as a etietny of the status quo™®. Even to him
the ideology of socialism was conceived by middle class,

Marx regarded "surplos value" a5 the soutce of increasing
exploitation by the Capitalist class. Roy not only remarked it as
the fundamental fallacy of Marxist economics, but he condemned
the entire philosophy of revoluton. The surphos value of Marxist
economics was called by Roy the lever of all progress. This 'social
sutplus’ wes the matginal product which was not cofisumed by
the labour of community. Roy held that economically, a demand
for the abolition of surplus valuc was impractical. "Social surplus
will disappear if production of surplus value is ever stopped; then,
with the dissppearance the lever of progress society will stagnate
and eventually breakdown. Ancient civilizations disappeared,
owing to inadequacy ot shrinkage of social surphas™”. Roy asserted
that for the development of society, it is necessary that everyone
must ptoduce something more than what is just enough for
himself®,

Again, Roy held that the approptiation of social sutpins by
one particular class was certainly an undesirable system. But, the
sanction for the demand was not economie. Moral and sodal justice
demanded it which would not result from Marxist scheme of
tevoluton, Marxist implicitly admitted that even under the socialist
economic system, social surplus was produced in the form of
'exploiter should be exploited by the proletariat’. This evidently
meant that under the new order, the social surplus was

approptiated, by the new ruling class- the proletariat pending the
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advent or the utopis of 2 classless and stateless society Roy held
that the ideal of a stateless socicty would never be realized, because
state ig the crestion of man through which man reslizes his
freedom.

Regarding the tole of individual, Roy made a significant
departure from Marx. Roy thought that Mars wss blinded by his

senize of the overwhelming importance of social factors in human
character, which eventually made him to eonsider the individeal
as an abstracton and consequently attribute all reality and potency
not to individuals but to classes. According to Roy, Marx ignored
the self-evident truth that society is an association of individuals®
"Man must be man, individvally conscious of hiz dignity and
creativeness, before he can make history riot the masses."? Roy
maintained that the comimnity is the creatdon of individuals to
setve the interests of individuals The basic biological utge of
self-preservation made individuals to realize the necessity of
combining the struggle for existence, It never meant subordination
of the individual to society. 3o, unlike Marx Roy held that society
was the means and the individual the end.®

Roy explained that Marx was an advocate of freedom; and
25 2 Humanist, he stood for the freedom of the individeal. He
talked of socialism s "the kingdom of freedom,' where man will
be the master of his environments. However, he also criticizes
Marx as, 'one who preached such a humanise doctrine could not
be a worghiper at the shrine of an exacting collective ego, even of
the proletariat’. "The positdve value of Marxism can be appraised
only in the context of liberal tradition™* 'To Roy, the social
relationship should be to secure for individuals, a8 individuals, the
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maximum measure of freedom, The sum total of the quanta of
freedom actually enjoyed by its members individually was the
measure of the iberating or progressive sipgnificance of any soctal
order. A political system and an cconomic experiment, which
subotdinated the man of flesh and blood to an abstract collective
ego, could not possibly be the maitable means for the arminment
of the goal of the freedom. It was ahsurd to agree that negation
of freedom was the road of freedom. Therefore, "the purpose of
all rational human endeavour, collectve aswell a8 individual, should
be the attainment of freedom in ever latger measure, and freedom
if real only as individual freedom.™ Expleining Marxist so-called
stateless of classless society a5 2 utopia, Roy maintained that in
that ntopia ‘mat can never be free’ and that nepation of freedom
was logically inhereat in the communist theoretical system.
Thetefore, Roy gave much importance on individual and his
freedom. ™

Regarding morality, Roy held that 'Marx's ethical question,
was also the traditon of bourgeois Utilitarignism’. Hepelian
influence induced Marx to reject the individualistic approach to
moral problems. The projection in the future of the Hegelian
moral positivism made Marxian relativism dogmatic while the
ethical relativism of wtilitarian was rational. Hegelian doctrine held
that 'that present mipht is right'. Marx projecting the Hegelian
doctrine into future declared that 'coming might to be also right'.
This influence of Hegel according to Roy, Matx hroke away from
his original moral Radicalism, which was the strongest appeal of
the philosophy of trevolution®” S0 he crticized Marx as, "Karl
Marx may have put Hepel on his feet but hag certainly placed
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himself on the head" 2

Roy rejected Marxism on the gtound that what Marx had
wtitten a hundred years ago, was not applicable today. However,
Roy called himself 2 spiritual descendant of Max.™ He agreed
that Marz was a passionate Humanist and with a hurning faith in
revolution, he was a romanticist. As @ romanticist, "he proclaimed
his faith in the creativeness of man, which according to the process
of social evolution, brought gbout revolutions. Marx, being a
Humanist, the foree of his theory of revolution was its powerful
motal appeal”® So, Roy accepted Marxism as a Humanistic
Philosophy. But, the dopmatic ripidity of Marx was missing in
Roy. Roy thought that his philosophy is the regult of his ctitical
approaches towards Marxisem, which is free from orthodoxy. In
spite of his regards to comumunism and matedalism, Roy was
inclined to believe in certain spiritual values in a limited sense
Here he comes closer to Buddha than to Mars. Roy said, "A
philosophy, to be guide for all forms of hvman action, must have
some ethics, some morals, which must recognize certain things as
permanent and ahiding in humanity, And only a group of human
being be it a political party or any other kind of organization--
ptimarily moved by these abiding (and I should say even
permanent, as permanent as humanity itself) values, can claim
be the maker of the futute".?! He said that there are certain values,
certain principles, which transcend time and space otherwise we
shall have to lose faith in the progress of humanity. His acceptance
or this abiding permanent principle and values is perhaps due to
the Impact of tradition and culture of Indian Philosaphy on him,
Roy said that notie cant runt away from his shadow Present Is the
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regult of our past. In this point Roy comes closure to Buddha's
doctnne of dependent origination i.e. every orgination depends
on some cauge. Ag a believer of freethinking, his Radical
Humanistm is the cutcome of his critical attitude towards Marxizm,

Marx atid Roy both ate humanistic philozophers, yet their
methods of working and their interpretation of human
development ate different from one soother, As a2 humanist
philosophet, man is the centre of their philosophy. For Marx "man
is the root of mankind' but Roy beliaves Protagoras dictum Man
is the measure of cverything', Roy gives much impormance on
individual freedom, which is not possible in Marxian way. Marx
approsches man 85 a pact of socicty, 30 man should sacrifice his
freedom for the shake of society. Aguin, for social development
Roy gives importanees on morality but Marx on economie equality.
Acceording to Roy moral man can constitute moral society. For
the equation, Marx prefers the classless society in which all people
have equal right and wealth, For Royal also, class is essential for
the ptogress of society, but he gives much importance on middle
class. He believes that the middle class attaity g preat height in
intellectual and political considerations, Even to him the decay of
capitalism economically ruine the middle class, so they try to bring
2 new social order. Roy's way of revolution for social change is
different from Marzigm. He attaches more importance on
philosophical revolution than any other revolution for social

progress,

It is very difficuit to compare Roy with the prominent people
of his period, becsase the circumstances in which he worked and
the fields that he covered are so unique that no comparison is
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likely to be mesningful. Thus as 4 lifelong revohationary and a
thinker of great originality, Roy makes a position of his own in
the Internatonal ficld Roy's attiade towards all was very crtical
He accepted nothing without scrutinizing it. Perhaps, that is why,
he critically analyzed all the personalities he met. He writes about
21 such personalities including Trotsky, Mao-Tse-Tung of China,
Tito of Yugoslayia, Ho Chi Minh of Vietnam, and also Gandhi.
In his writings it is found that as 3 Radical Humanist, he had a2
liberal attitade to all the personalities.
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The Concept of Bhakti with
Special Reference to Sankaradeva

Sumitta Choudhury

Abastract

The term 'Bhakti is explained in vations ways by different
thinkers, Bhakt is derived from the root 'Bhaj’ which mesns to
serve, Service is a special form of bhaktl. It is employed in the
Vedic texts in vatious forms In classical Sanskrdit literature, it
came to medn increasingly to participate in something by some
one through affection, Saikaradeva considers devotion to he the
best way to reach the spiritnal goal. The troe teligious attitude
towards personal God and the very foundation of the realization
of man's relationghip with Him is the very essence of bhakti,

Keywords : Devotion, Eke Sarasa Nims Dharma, A pape

Devotion i3 1 very common phenomenen in most of the
religious traditions. It iz often mediative, emotionally disciplined
and subdued surrender. It congists primarily of directing one's
attention to the object of devotion, In the Bdsguad G i3, Krishna
teaches Arjuna to centre himself mentally in God in all his actions
in order to make his entire life as an act of devotion. There isa



Journel of Soxial Seiences and Humanities (J8SH) 123

sirnilar emphasis in most theistie traditions in which the devotse
is mught to be attentive to God,

Bhalti is defined in various ways by its different exponents.
'The dedvaton of the word Bhakd has Irs root in the verb ‘Bhaj’
which means to serve'. Service it a special form of bhakti. This
method of service distinguishes bhakt from other enltures. It
implies true partacrship and mutual relationship between God
and devotee. The root 'Bhaj' from which 'bhakd’ iz derived is
found employed in the Vedic texts in various forms. The meanings
of which ate: to disttibute, allot or appottion, to furnish, to supply
ot bestow, to ghare with, to partake of or enjoy to set sbout, to
seort, but never in the sense of "o love ot adore!, In the Hg Veda
(1:175.5) the wotds "bhakta' and 'abhakta' oceny, and Agni is said
to have discritninated between the two catcgorics in meeting out
favours; but Sayana takes the words as referring to sevaming or
asevam:na worgthipping and non-worshipping yajaminas. The
word Bhakti in Vedic literature meant distribution, partition,
geparation or a ghare, and in the Nirukta, in the @ Veda
pritisakhpa, it pives the sense of succession, order or series oran
attribute.’ The words bhakt, bhakts and Bhigavat are all cognate
terms obtined from the root 'Bha.

From the etymologicsl and semantic analyses of the term
bhakti, it appears that the root 'Bhaj’ means to participate and to
share, When it is used in respect to people it implies a certain
comtmunion of mind and heart, and in this sense bhakti denotes
a personal relationship. The semantics of bhakt and bhej are
Bhakto, loyal or devoted, In classical Sanskrit texts, it came to
mean to participate in something by snme one through sffection.
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When devotion is expressed in terme of o love relationship,
the Deity is usually castin a very approachable role sad is described
a§ reciprocating the devotee's love with pagsionate love. Through
out the theistic devotion, the deities assume the roles of loving
patents, intimate friends, lovers in response to the devotees own
devotional tole. The new Testament describes God s a loving
Father.

The concept of love might be reduced to three broad
catepories, namely- the emotional, moral, spiritual gqualites of
experience:

1.  Carnallove arises outof the erotic desire to enjoy or {possess
ot otherwisc) posscss aa object of beauty or virme for onc's
own pleasute or gratification,

2.  Friendly lowe or affecton.

3.  Divine love manifested as self giving grace and represented
48 rape.

The New Testament' usea the term sgape for divine love,
It uses this same term for man's love for man and man's love for
God. Agape unites the lover and the beioved because of the image
of fulfillment which God hae for both. Agape is the Nirgu:a
bhakti or unqualified devotion preached by Sa’karadeva, the
Vais-avs saint of Assam. >aikaradeva describes bhakd as a ‘rasa’
which can be realised only by spititualising the actual domestic
and social relations, The concept of disya bhakti is discerned in
the section of people whose occupation is mostly agticulture,

Jesus Christ is the central point of ™New Testament', In the
'Old Testament' God reveals Himself as just and terdfying, but
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in the WNew Testmment' 28 pood and loving, St Paul says that it is
this (3od who has shooe in ovr hearts and has light of knowledge
and the gloty of GGod in the face of Jesus Christ. Jesus Cheist can
do nothing by himself. He s appointed to do his Father's work,
and to be His spokesman, One who loves deeply has an insight
of the true nature of God as Father. According to the Christiang,
God Himself suffers in order to redeem human beings from
misery.

Jesua Christ as the Seon and Holy spirit is the power which
dwells in our heart. This problem clearly explains the Son's
distinction from the Pather without destroying the unity of God.
No doubt, Hegel conceives the THpitarian notion in relation to
the revelation which iz actualised in Jesus Chtist.

‘The Christian love also rests on three facts:

1. God bas sent His only Son, the Son of love.

2. God hus bestowed His Divine love upon individuals,

3. With the gift of Holy Spirit, God's love iz ghed broadly
in our hearts a8 the truth of the Spirit and such 2 kind of divine
love is oot ignored in the Upanishads.

The spiritual thought of Sa-karadeva's "Kirtase Ghos:",
represeats the love of man for God and love of God for man.
The Bhakti ix the way of love and devotion. It teaches that the
finai aim of all relipions can he reached through love, Love is the
creative force, The devotee's love for Kisna represents the finite
individual's eternal love for the Supreme Divine being. Christianity
sad Vaispavism are intensely humanistic. ‘The divinity of man is
stressed by Jesus and by Vaisnava Saints. According to Ritchell,
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the Fatherhoed of God and Hislowe menifested in Christ implics
a corresponding doctrine of God. A growing tendeticy has been
discernible to adopt 2 humanitarian doctrine of Christ with its
co-relative unitarian doctrine of God.

In Jesus Christ, the love of God is first manifested in its
fullest capacity. Goodness and love ate generally treated a3 two
attributes of God. In the New Testament', God's goodness, love
and grace are all virtoally synonyms, Love iz an ootologieal
concept. It emotional element is 4 consequence of its ontalogical
natute Henee, itis one sided to define love by its emotional aspect
Love is abseat where there is 0o individualization sad love can
be fully realized only where there is full individualization in man.
In order to understand what the "Wew Tesmment' means by the
love of God, it is necessary to first distinguish the two kinds of
love singnified by two Greek words "Bros' and 'A pape'. Erog is
desiring love, that which is evoked by the desirable qualities of
the beloved. This love is evoked by and depends upon the
lovableness of the objects. When the New Testamnent’ speaks of
God's love for mankind, it employs a different terms 'agape'.
Unlike Etos, agape is unconditional and universal in its range. It
is given to someonc oot because s/he has special characteristics
but simply because that pereon is there ag a person, The nature
of agape is to value 2 petson in such 2 way as to actively ssek her/
his welfare and fulfillment, All the lowe except agape consists of
dependent or contingent characteristics which change and are
partal, But agape units the lover and the beloved because of the
image of fulfillment which God contains in both.

The ethical precepts of Jesas like Tove Your Enemies' are
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also taught by the Upanishade, Buddha and “aikaradeva. The four
Nuoble truths of Buddha inherently inelude lowe and compasgion
towards fellow human beings. "To love thy neighbour as thyself"
is inherent in the Vedic fortula of uhion with the Absolute Self.
As K. Bahner says, the love of neighbour is the primary act of
love of God. The Upanishsds declare that man is 'potentially
divine', so we can wotship Gud by serving our neighbours
saskaradeva considers devotion to be the best way to reach
the epititual goal. It i the beat, becausc it ia the casiest. It can be
practiced by ary ane; by the monk as well as by the peasant. Homan
beings have an inner longing to love God. In the light of lowe,
Jesus realised his unity with the supreme, It is possible to establigh
2 connection between Vailsnavism of Sarkaradeva and Chrstianity
so far as the concept of love is concerned. Lowe is promoted
both by Jesus Christ and Saikaradeva. In such love - desire,
arabition, love of power and thought of T' are transcended.

The Bhakti docttine of Saikaradeva is also charactetised
by a profound sense of self abasement. The devotee is aware of
hie sinfulness and implores God's forgiveness and mercy. The
devotees regretz for not tesponding motre generously to the
tremendous love of God. Union with God is, what is called
liberation, in which the devotee places himself as an eternal servant
of his Deity of love.

“aikaradeva was careful to develop Bhaktl doctrine in 2
sondal and puritan way and taking up the disya bhalkt which was
free from tantric influences. He was extra careful in his bhakd
theology which attempted to attract the masses to a path of
nigkima bhakti to the Supreme Deity. He did away with the
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waorship of images, the elaborate rituals and sacrifices and the
esoteric rites practised by the Siktas. He introduced simple
ceremonics consisting of Nims or recitation of hymna and prayers,
Hiz notion of devotion was buaged on an implieit faith which
combined two elements- Gura or teacher aad Harl or Visou,

In the period of Feudalism and priesthood, Saskaradeva
kept open the door of bhakti religion to all. He tried to attract
people who were victims of the various cvils and sufferings of
the soriety, so that those down-trodden people could get zome
kind of relief or mental peace. At that time It was a difficult task
and >a:katadeva had to face many hardship, but he was not
defeated. His Bhigavati Vaisnava movement was a kind of
revolution against the injustices and malpractices of certain classes
of peaple. He was 2 tevolutionary prophet, but his silent revolution
was based on logic. 5o we can term his Bhakti movement 4z a
social reformation too, Sailkaradeva, through his Bhalti-Dharma,
hearing and chanting of God'a natne ends by the congregation of
devotees and has given solace to the tormented hears of the
peoole, The religion of love and devotion preached by Sailatadeva
wus not a tiew religion. Tt was embedded in the Bhyigavata Puring
the 'Git?' and eome other Vaisnavite worls ke Nirada Bhakti
Sitra” and "Sindiltya Bhakt Sotra’.

savikaradeva derives inspiration from the 'Bhigavata Puri=a'
for his Eka Sarana Numa Dharma, He also creatively assimilates
the ek:inta bhakti culture of Pancaratna Bhigavata tredition with
the monotheism of the Gita.

‘Vaisnavism which was preached by Saikarsdevs is known
as the Elea “ara:a Nima Dharma or the Mahapurusiya Dharma,
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As the name implies, the Eka Sara:a Nima Dharma is a religion
of supreme surreadey to one Supteme Deity Nasayana, Vissu of
Krsnawhois also known as Harl and Viosudeva. Saikaradeva was
against the blood sacrifices of the Tantrics, Not to injare any one
by thought, wotd ot deed is tegarded by him as the basic law of
ethical life, The path of noa-violence is said to pive morte religious
mexit than performance of sacrifice, ascetic practises etc. He
tebelled againet such practices and was determined @ protwect and
restore Hinduism,

The true teligious attitude towards personal God and the
very foundation of the realivation of man's relationship with Him
is the very essence of bhalkt., Bhakti is the disinterested
petformanee of all deeds and complete sprrendet to God. The
widespresd bhakt! movement is 2 corallery of the Vaiznawa ideal
of a loving personal God, which is the highest goal of salvation.
Complete self-surrender (prapattl) came to be distinguished from
bhakti as a superior means of spiritual realization. One of the
chief purpozes of the 'Bh.gavata pur.ia is the glorification of an
inteneely personal aad passionate bhakti that pradually develops
into & decidedly erotic mysticiam, independent of all alternative
tneans of salvation. According to this text, there are nine types
of bhakti which have been endorsed by Satkaradewa. In the
Kirtana Ghos:, Prahlida explaing bhakti as Sravana (listening),
Kittana (chanting) Smarana, Archana, Padagevan, Diigya (gevvant
of God), Sikhys, Bandsos and Dchs arpana. These nine kinds of
bhaleti ate to be petfarmed and this is the heat teaching of uttama
patha. 'Sravans' is listening to the glories of God. "Kirtana' is the
uttering of the hames and glotics of God. 'Smarzna’ means
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rermembering the plories of God. To worship or adore God or his
idols iz called "Padasevana’. To offet water and flower etc, to God
is "Arcana’, "Bandana’ is praising in veneration to GGod, Disya' is
to fecl onesclf as the servant of the Lord, To trast God as fdend
in 'Sakbhya’ and to dedicate the body in the name of God is 'Deha-
arpena’ or "Atma-nivedana’. OF all these, Sravang and Kirtana sre
givea mofe importaace and Sakatadeva at times says that these
two ate the key notes of bhakt.

In hie Assamese Vaisrave sctiptates, sankaradeva, without
detrying the Nirgn a or the indeterminate aspect of God, has laid
more stress on the Sapu-e aspect For the purpose of devotion,
the petsonal aspect of God has been specially extolled. In shott,
attributeless God has become attributive in Sa:ikaradeva's hands.
sa’kammdeva, in his celebrated work 'Kirtana Gho:i' describes the
two fold aspects of God. He says that since an indeterminate
{rod is not comprehensible, so devotees worship His beatific form
in the person of Niziyana. In 'Nimi Nava Siddha Samvida',
Saikaradeva says that the original, unmanifested, and
undifferentiated Reality is Brahman aod when Brahman for the
purpose of worship is manifested, He is known ag Nitiyana or
Visudeva,

An impeteonal God can nevet evoke our treligious
gentiments. At the bottom of all religious sentiments there lies
the great feeling of oneness and solidarity with Him. We are His
and He is ours, We khow none but Him, We must cling to Him
end Him alone. He is to lead us to happiness and glory

saikaradeva says that such a Supreme Pexsonal God can
only fulfill our spiritnal communion with a personal God, Bhakt
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is the only means of reglising the Supreme God and the Vais:eva
eaint has attached grest importance to it.

In the d:sya rasa, theve is 4 feeling of personal attachenent.
Here the relationship between God and the devotee is that of a
magter and servant. Hence, the tespectful distance between the
two is always present in the mind of the individoal in this telation
with God. One of the most common metaphots used in theistic
devation is that of love relationship; that of the devotee or that
of a servant for his master. Sa:ikaradeva and his followers looked
upon God with the attitude of a faithful and loving servant. Taking
inte account the relation between Jive and svara is that between
creator and the created, The limitations under which the Jva
operates under the invikdhle control of the Lord, Saikaradeva
was of the opinion that disya bhivais the proper attitude of the
devotes toweards his Master. It is also the proper method with
which God ghonld be approached. He haz expressed hiz relation
by describing himself as the servant of Krsna. In one of his verses,
he says that T have become a slave, of thy slave, Oh Lord, Oh
Madhava do not forseke thy slave'.

sa’katadeva propounded the Vais:ava culture in the form
of Eka Sataa Nima Dharma Hig basic teachings centre toutid
the four basic Reslities - Cardvastu, Deva, Guru, Nama and Bhaktl,
The process of initiation (Saran loa) is the cominitment on the
bhalct:'s part to enter into the bhakti path, to interpret life 15 2
theiet. One needs spiritual illumination which & Guru provides
angd the means to teach the poal is nima (chantng the name). It
will be helpful to understand how Saikamdeva reinterpreted some
of the basic concepts of the Bhigavata puting to safegnard the
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supetiority of the path of Bhakt.

The spirit of Bka Sarans Nima Dharma of Sankardeva
reminds ws of Chrigtianity’s emphasis on service to man and
service to God.

Saikaradeva in his 'Bbaks Ramkard (chapter on Vaitigya)
deals with four kinds of Vairipya - viz., () Indifference to wealth
or property, (i) Indifference to palatahle food and drink, (iii)
Indifference towards all the objects of piessure and enjoyment.
{iv) Indifference to all these both mentally and physically. This
Vairigys or indifference ie said to be the result of bhakt.

In this "Nimi Nave Siddba Samv:dd Saikaradeva gives an
account of the different kinde of devotees o bhaktae which throw
further light on the nature of bhakti. He also makes a distinction
berween Sapuna and Nirguog Bhake, Sapu-a bhakti is of three
kinds, namely - (i) Sattvika, (i) R3jasiks and (i) Tamasika, Each
again is divided into prakria, madhyama, and uttema. Howewer,
this should oot be confused with the nine characteristice of hhaled,
He who does not pay respect to living beings and does not adote
the bhaktag or the devoted souls, but worship the Lord theough
idol ot image (cka pratimaya matra aradhe Harika) is known as
praketa bhakta, He who reverses the bhaktas or devertees, is kind
to the innocent and also worship God with love and devotion, is
a madhyama hhakti? The uttama bhakts or Mah: bhigavata is he
who sees all living beings in God and God in all living beings and
treatw thie universe as a manifestation of the Lord.?

Saikaradeva's Eka Sarang Nima Dharma in Assam centred
all its attention to this besic concept of bhalkt and eo a distinction
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was made between the two aspects of magic and religion. The
attention of the people was drawn to a pure and disinterested
love, 2 suddha bhakt for the Supreme Deity.
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Vivekananda: Prophet of
Rediscovering Vedanta

Sucharita Dey

Abstract

Swami Vivekananda a Prophet of Rediscovering Vedanta
believes in the unity of the ultimate Reality, its identity with the
self and immediate awarcness as the only means for one's spiritual
awakening, A practical Vedantin, who redefines the priotities and
draws a line of action based on the wisdom that "Jiva is Siva'. And
as such reverses the pyramid of Adwaita teaching - base on top
and apex standing on the ground, he asked every individual to
focus on the base accepting the truth of the apex. This is the
ofiginality of Vivekananda's philosophy. Herein lise the essence
of this paper. In making Vedaata practical he profoundly made
his philosophy positivistic, practically this worldly and socially
responsihle while making a universal appeal with applicability that
practical Vedanta is the essence of sll religions and has the
potentiality of hecoming universal religion.

Keywotds : Renaissance, Yedanta, Humanity
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“The time &r ripe. The faith of ihe Rivhis suss hecome dynawiée. It mnst
come ond of Brelf" — Vivekananda

Swarni Vivekananda was armongst many other committed
personalities who conttibuted for Renaissance, in the nineteenth
century Indiz. The Swami is known to the common people for
his missionary life which had its global effect from the Chicagn
Address. This Address wus held in 1893 at the "Permanent
Mcmodal Art Palsce', preseatly known as the 'Art Institute of
Chicago'. But as an Advaitin and Prophet of Rediscovering
Vedanta, Vivekananda believes in the unity of the ultimate Reality,
its identity with the self and immediate awareness as the only
means for spiriteal awakening He beholds that there is partial
dimension of truth which can be explored in and through the
discoveties of sdence, philosophy, morality etc. These dimensions
of human understanding of Nabare are not adequate henceforth
insufficient in knowing the transcendent Truth (Reality). Hesein
Vedanta teaches that from the ultimate standpoint, this empitical
world is only an appearance. The Reality is one and Brahman is
manifested in this wotld of relativity citing the Upanisadic slogan:
"Tat tvamn asi’. Tattva darsana is the key word for understanding
the essence of Vedanta monism at the backdrop of which
Vivekananda expounds his ideology of Rediscovering Indian
calture, strenpth and wisdom, He has identified wisdom with the
teachings of Vedanta and profoundly states that only immediate

awareness can make us to reveal the existence of Brahman,
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Immediate awareness of Brahman is possible only because of its
nature of being pure or divine conscious It can be realized by
‘aprarcksanubhuti’,

We find Vivekananda as a traditionalise, His impostance lies
in redefining the prioritdes and drawing a line of action based on
the wisdom of Vedants. 'The pointis not that the Reality (Brahman)
is and T am a manifestation of that divine conscousness i.e. Tam
that'. He states very emphatically that, the point is — unless we
don't take into consideration and concentrate on ‘'me' ‘us’ ‘the
world' a5 an intact expression of Brahman itself, where can we
scarch Him? The result of this immediate intsct awarencss of
Brzhman iz -God is all around us in vatous forme, the search for
Him can be an immediate swareness of existential "Truth'. In
redefining Vedanta philosaphy Vivekananda stands as a prophet
to the world audience in general and a5 monk who kindled the
philosophy of hamanism g8 "Love and serve people is to serve
God'. ‘This iz what we find a5 & direct influence of 56 Ramakrishna,
the spititual teacher into the life of young Narendranath Dutta.
To be a little more precise, in reference to the emergence of
Vivekattanda as a mystical teacher then Naren Vivekananda
confirms that "he found 'the assuranee he sought in the Saving
Grace and Power of his Master', and 'his creed of the Universal
Man and the ahzolute, and inalienable soversignty of the Self,
was the realization of his Master transmitted to him™.,'

The most credential philosophy of §ri Ramakrishna
Paramahamsa (1836 to 1886) finds in many conversations and
dialogues between him and Bengs! revivalists like Vijay Chandra
{roswami, Michael Madhusudan Dutta, Bankim Chandra
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Charterjee, Keshab Chandra Sen and many more devotees, In
one of such conversation we find him ag a mystic revivalist as
well as 8 Vedania Adwaitin who reconeiled theism with the absolute
spiritualism at the base line of empirical realty. To putin his words
as such: "Sometimes the Divine Mother would put me in such a
stute that my mind would deseend from the Absolute to the
phenomenal world. At othet times it would rise from the
phenomenal world to the Absolute™? This particular pospel
depicted in Kathamrita reflects the revivalism of Hinduism from
its core essential view of "Tattvadarsana'. Moreover conversation
between Sri Ramakrishna (Thakor) and the personalities of
Brahmo Sarmaj sceras to be an epoch msking of blending the
harmony betoreen the Vedas and the Tantras

Mozeover, 5ri Ramakrishna in ecstasy and vision of Divine
form while engaged with 1 conversation between Rakhal,
Prankrishna, Kedar and other Devotess, justifies that {in particalar
to Prankeighna): "Brahman and His Power ate one and the same.
If you don’t believe in His Power, the world becomes illusory for
you. I, you, hearth and home and the family-all of them become
illusory. It is hecause of the Primordial Energy that the wotld
stands firm, A frame can't be made without bamboo poles. You
can't cven make a beautiful image of Durga”.” Here the edifice of
redefining Vedaata with a mystie's realization of So'ham, ean be
scen vividly. The intellect surrenders at the bottom line of mere
titualism. The spitit of culminating with theology along with the
spitit of monism can be seen too, This is reawalening of Advaits
Philosoply which never makes the world as illusionary rather the
Primotdial Energy makes all our sctions, ritualism, cult, prayers
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significently this wordly. Thie ie the phase of reawakening of
Bengul Renaigsance and Vivekananda steps in gz a prophet to
redefine Vedanta while redirecting practical Vedants with a dictum:
"Tive is Siva’

Prior meeting Sri Ramakrishng, Narendranath Dutta was a
young man of fun and frolic, ruthlessly energized with multiple
gifted petsonalities and an iron will force stumbled with certain
skeptical intellectual queries. The strupple vividly started in the
involvement of intellectual activity when Naren read [S.Mil's
"Hagay on Religion' which has upset his belief in Hindu theism.Of-
course later on partially recovered himself only sfter reading
Shelley's 'pantheism of impersonal love' and his 'vizgion of 2
plorified millennial humanity' wherein he could indistinetly
perceived the spirimaal unity. The conception of Para Brahman
1& the Universal Reason', as cotreeyed by Dy, Seal, the then mentor
of young Naren as "The Universal Reason was all in all" created
maote confusion in the realm of ethics, social and palitical creeds
because this theory of Universal Reason delimits individual as
the principle of morals and consequently all individual feelings
apipear a5 a pathological cases.* To quote Santi L. Mukhetji: "This
revolutionary and impemsonal rationalism of Seal's conception
came to satisfy Narendranath's intellect but it brought him no
peace.... When he attempted this 'the strogple took 2 serious
cthical turn', the fascinations of the sensc and cravings of naturc
appeating to him 45 impure, gross and carnal. This was the hour
of darkest trial for him"* Butin one of the lectures of Wright on
Wordsworth's Estacy, he found the clue of visiting Dakheneswar
and meet Ramakrishna but of course in 4 sceptic spirit. But latter
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Vivekanands confessed that 'with an anthority as none had done
before, and by his Shakti brought peace into his soul and healed
the wounds of his spitits"® Here we find Vivekananda in fact 'St
Ramakrishna's Peter ot Anands or Nityananda-he was almost
entirely of §1i Ramakrishna's making, and the conjunction of the
two personalities was a divinely ordained phenomenon'’
Biographers comment thar: *To Sci Ramakrishnan Narendra Nath
played this complementary part"?

‘This particular observation of the biographers, becomes
50 televant at the Parliament of Chicago, when out of all odds
Vivelkunands stands before the world audience in 1883 and starts
the specch with an introduction: "Sisters and brothers of
America", and the applauze contitmed for few mirmtes. This
desipnated eult of love which Hinduism beholds from tme
immemotial emphasized catholicity and he felt it as the supreme
need of the tme. The Hindu Mook turned to be the most
ilhaminating personality, friend, guide a philosopher and a prophet
to reawaken Vedanta and thus preached the essence of Hinduism.
From the platform of the Parliament of Religions he declared:
"Unity in vadcty is the plan of nature, and the Hindu has
recopnized it".?

Vivekanands has justfied that religion is the feeling of
Reality because religion cannot he justified by mete ptinciples
created by human intellect rather religion allows spiritual discovery.
In such spititual discovery religion touches the whole individuality
sinee spirituality is the expression of human soul conscious
existence. This soul conscions awareness is the eternal existence
of 'Sat-Chit-Ananda'{Truth-Consciousness-Force-Bliss).
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Henceforth Vivekananda treminds us that we are all moving
towards perfection, some are moving conseicusly while others
are moving unconsciously. Religion as an expression and
experience of Truth can never be a vain speculation of Truth hut
it can be a bewildering stady of certain facts which may be of
lesser significanice in the expression of that Truth (Om or Aum).
The differences we find in the expressions of that Divine Reality
is only at the lewel of degree of perfection in terms of human
language and not it the nature of its Divine Existetice of Pute
Consciousness. It sometimes refers to patriotism to call someone's
teligion to be the best and in the opinion of Vivckanands
patriotism on it own is always partial and never gllows universal
feclings for others, To bring back Hinduism to its glory of past he
tried to free Hindu religion from Brahmanical cult, lofty
metaphysical wonders of atnan life, theologies and logic. Vedanta
teaches that, ‘Divine Truth' is the expression of every soul sight
from amoeha (unicellalar organism) to human being (multicelbalar
organism). Religion which is the highest expression of that Truth
can touch human conscience only when the reality in all existence
will hecomne the object of worship. To quote him therefore: "One
wotd of truth can never be Iogt. It may be covered with the rubhish
but it is sure to be uncovered sooner or later, ‘Truth, victue and
purity are all indestructible™'® The Vedas being the authority of
Hinduism which is more 2 philosophy than religion and moreover
Hinduistm which i5 never made but grown in courses of time
immemorial, teaches in strength and fearlessness Le.
'ahambrahmasmi', so Vedas are cterpal In the Brihadaranyska
Upanishad the meaning of 'ahambrahmasmi’ s stated as: atha
(adhutia) ahatn (hrahtmasmi); Whoevet ktows thus 'Tam Brabman,
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becomes this all.

At this backdrop, tecalling the theme of Vedanta philosophy
gs: "Thou art one with this Universal Being”, Vivelananda observes

that every other soul and body is just identical with the spidtuality
of soul existence. Hence in hurting anyone, we hurt oursehes, in
loving anyone, we love us. As soon as acurrent of hatred is thrown
outside, whom so ever else it hurts, it hurts me ot mine. If love
comes out from anyone individual, it is bound to eome back to
the individual. (T'his refers to the law of causstion: As you sow so
shall you resp, thus every action has its equal and opposite reaction).
'The remedy then, the clear-cye Swami saw that renunciation and
service becotne the twin ideals of India Tt is at Katyyakumard, the
zedl of the mission of being 'a patriot and a prophet in ane’,
flashed so thoroughly that in the letter of March 19, 1894
Vivekananda writes to Ramakrishnanda from Chicage," Did not
our Master use to sgy,"An empty stomach is no good for
seligion'?.."! Even direct experience of Brahman In the Nirvikalpa
Samadhi for him, hag become delusion. What is needed is anly
training in the practical things of life which will reconcile exccssive
spitituality of the East with the material progress of the West.
With this prineiple he tried to revolutionize the Indian society
along with the European.

Vivekananda thus emphasized for physical capacities, ag it
is the best instrument for the observances of any religious
augterities to be followed on. The self has to he realized like a
fruit on the palms of one's hand, Here lies the fundamental point
of his deviation from classical Vedanta. His comprehensive
acknowledgement of every realm of human existence pives the
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final stroke to make the monistic trend of the Adwaita Vedanta as
a means to tealize the end of religious purenit of truth. So he
proclims that religion is g vision and inspiration of the reality.
Religion for him is Vedanta, All throughout his life, though a short
one, tried to establish that it is 'Vedants Religion’ which is a
symposinom of all faiths of the world. The solutions of all
problems, whether national, international or universal lie in the
gwikening of human values which alveady exist in mankind. His
semarkable Universalism in Religion' can only withstand all the
predicaments of sectatian or theological religious expressions of
God. Preedom while living, which allows self-abnegation can only
awaken the lost individuality that lies inherent as eternal spirituality.
Thus the clation call made by the Prophet to reawaken the lost
individuality of the Indian mass, "..Be strong, get beyond all
superstitions and be free".12

S0 we can recollect his opinioa that education i3 man-
making, The tone of Universalism which is synonymous to
Spiritaalism, is so prolifie in Vivelananda's awarensss, pets revealad
in his words as : "Abowve dll, be strong, be manly! I have a respect
even for one who is wicked, 2o long as he iz manly and strong; for
his strenpth will make him some day give up his wickedness, or
even pive up all work for selfish ends, and will then eventually
bring him into the Truth".”* Nildhilananda too opines in this
context that all aspects of life to be perceived clearly and distinetly
through religious interpritation i1 'Advaita Practical Philosophy’
of Vivekananda, It can be referred here that Vieekananda has
justified in redefining the Christan theology of man, being the
highest ereation of God who can establish the kingdom of heaven
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in this egrth only through unconditonal service to the humblest
of all speciesThis view Is just akin to the view of Lokasamgraha
of the Philosophy of Gits. To quote Vivekananda thus: "All men
arc sons of the same God. He who wishes to serve must serve
man in the first ingtarnice, man in the humblest, pootrest, most
degraded form. Only by breaking down the barriers between man
and tan one can estahlish the kingdom of heaven on earth™™
We find him to be a committed Adwvaitin and not an arm chair
ideslist Tapas Chandra Sankar Dutta very aptly remarks that
Vivekananda's application of univetsalism is the cornetstone of
his practical life, To put in his words:"Swamiji not only felt and
talked of universalism he applied the doctrine of universalism, in
practice a8 well. The flow of his spontaneous love did not stand
in the way of his belonging to religion".

A vibrant humanist par excellence, Vivekananda,
harmonizes monism of Upanisadic teaching with the living realitics
atid constraints of life. It iz in such harmonizetion, choice less
decision of living in unity follows on meaningfully. Unity-in-
existence is the essence of humanism, Vivekananda accentuates
the fundamental components of humanism. He iz therefore o
pathfinder to open the avernaes of humanism in modern context
to life and its living experiences of individualg in terms of society,
scienes, education, religion, spitituality, mysticism, aestheties and
peace.

Thus being the 'Prophet of Harmony and Syathesis,'
Vivckaoanda has wvisualized that in order to make modern
technology and scientific discoveries more human oriented,
spirituality and religion has to be inteprated with science and
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technology. As such philosophy too has to shake hands with
phyzics. He always agreed that science and Advaita Vedants point
to the most fundamental principle of knowledpe. Science is
concerned with the objective truth while Adwaita Vedanta
teprezents the total subjective truth of existenge The goal of
these two approaches is to discover 'that unity which admits in
itself all varetieg in Nature The Atnan is the potency of the
universe that recoaciles with the unthinkable, invisible whole
potency "Awom' of the physicist. From this stand-point Vedaata
and modern science are not antagonistic to each other. This actually
discards nothing but ineresses the quality of everything, His words
arc worth recalling when he speslks in the World Parliament of
Religion, Chicago (1893) about the final goal of physics.
Vivekananda puts in his paper that: ‘Science iz nothing but the
finding of unity. As soon a5 sclence would reach perfect unity, it
would stop from further progress, because it would reach the goal.
‘Thus chemistry could not progress farther when it would discover
otie element out of which all other could be made. Phyzics would
stop when it would able to fulfill its service In discovering the
etietgy of which all othets are but manifestations”.!?

This interpremton puts sclenee and religion on 1 secure
pedestal since it 5 modern science that hag strengthened the
position of religion rather than weakening it. Religion thus
becomes synonymous with Universalism of sprit. He practiced
that teligion which is for mankind. Man symbolizes divinity
because he has seen the Tivine Self of Man'. "Divinity of Man'
and 'Essential Spirituality' are the two fundamental key words for

Vivekananda's "Universal Religion'. To evolve a consistent
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Universal Religion, his claton cali in the Patliament of Religion
was: "Help and not Fight", "Assimilaton and not Destruction®,
"Hatmoty atid Peace and not Dissension”.”” This teminds the
witch word of Vivekananda's spirit of reawskeningVedanta:
"Arise, awake and stop not tll the goal Iy reached. Arise, awakel
Awmke from this hypnotism of weakness None is really weak:

the soul is infinite, omnipotent and omniscient"
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The Concept of Pree Action and Freedom
of Will in A. I. Melden's Philosophy

Manashi Bora

ABSTRACT

‘The concept of action is an important philosophical concept
of 2 particular ares of philosophy known as the philosophy of
mind, The concept of action implies a particelar type of human
behaviout. Abraham Irving Melden discussed about the problems
of philosophy of mind and basically the problem of philosophy
of action in detail. He was led to this enquiry due to the generai
view that a science of human gondugt is possible and what any
man may do in the most serious, sensible and careful way can be
uaderstood and explained. These points had instigated Melden
to cast doubt upon the view that human actions are free. His
concept of action was mixed with his notion of freedom of will
According to him, until and unless the action of an agent is said
to be free, it cannot be called to be an action, The concept of free
action and the freedom of will are related with one another in
Melden's philosophy.

Keywords: Action, Responsibility, Free actinn, Free will, Context
atid circumstances
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Abrsham Irving Melden was a professor of philosophy at
the University of California, Berkeley. He taught at the Tniversity
of Washinpton at Seattle from 1938 to 1964, He then moved to
the University of California

Melden impressed the readers of philosophy with 2 series
of his effective articles in moral philosophy Like "Wy be monalf’,
"Twe Comments on Uliiitariawion’, "The Concept of Universal Humon
Righs, "The Obligation 2o keep 2 Promiisd ctc. He continued his enquiry
ot human rights in a seties of books like Rightr axd Right congct,
"Human Righit, "Rights and Persons® etc. A, 1. Melden in his book
‘Free Action’ first published in 1961, maintained that it is possible
to have a science of human conduct According to Melden, it is
algo possible to have an understanding and explanation of whata
mat may do even in moments of the most sober and careful
reflection. This has inspired many philosophers to cast doubt upon
the common view that any kind of human acton can ever be said
to he truly free. Melden's hook entitled Frag Anton’ looked into
crucially important issues that are often ipnored in the familiar
stguments for and sgainst the possibility of free action. Hence,
Melden'® book has brought these issues to light and examined
them In some details.

What ia Philosophy of Actlon?

‘The conceptof action is an important philosophical concept
of a patticular atea of philosophy known a5 the philosophy of
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mind, The concept of acton and the philosophy af mind are
interrelated in the setse that the concept of action makes clear
the views regarding different theories of mind, Not only so, the
extent ta which the concept of acton is intertwined with other
areas of philosophy is very wide becanse philosophers have come
to realize that one cannot po very far in philosophy of mind,
philosophy of latguage, ot to aty other fields of philosophy
without confronting the crucial problems in the analysis of acton.
The concept of action is one among those interesting topics that
attracts philosophers sz well as commoners The concept of action
implies a pardcular type of human behaviour. Por such kinds of
human behaviour, these has been a considerable interest among
philosophers for providing a satisfactory analysis of it. The concept
of action occupies a significant place in contemporary
philosophical thinking, The word ‘action’ refers to what 2 person
has done, It is different from those evenis that merely happen to

people.

There are certain Importaat philosophical questons that
can be raised 3o far as the concept of action is concerned. These
questions ate like-What is it to act? What is the difference between
an action and an event of a happening? What is the nature of
connecton between an sction and a will or a desire? Is it logical,
reasonable or causal? Will any type of explanation be satsfactory
to explain the concept of action like causal, reason and any other?
Does the congept of action imply morality or is there any moral
or ethical value in performing an action? And so on and so forth,

Melden discussed ahout the problems of philosophy of
mind and basically the problem of philosophy of action in detail.
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His main point of eanquiry in philosophy of sction was whether
human actiong are free or not? And if itis, then how iz it possible?
He was led to this enquity dus to the genersl view that a science
of human conduct is possible and what any man may do in the
most serous, sensible and careful way can he understood and
explained. These points had instigated Melden to cast doubt upon
the view that human actions are free. His concept of action was
mixed with his notion of feedom of will According to him,
until and unless the acton of an ageat Is said to be free, it cannot
be called to be an action. Thus, the concept of free action and
the freedom of will are related with one another in Melden's
philosophy.
Al Melden's Conceprts of Free Action and Preedom of Will

Al Melden talked about the theory of free action that
centres round the concept of freedom of will A free action is
that kind of action or behaviour which comes out of free will
and only such type of actions which are always subject to
gecountability, reeponsibility and to any moral eriticism, Aceording
to Melden, free actions are performed only by normal and mature
hutnat beitgs and not by any infants, wild beasts atid lunatics as
the latter’s actions and behaviours are not subject to any kind of
motal criticism. So, Melden tmaittaing that, "motal terms ke 'tight!
and ‘wrong' are appropristely applied only to the actions of normal
and relatively mature human beings™

Acconding to Meldet, 1o humat action cat he judged until
and unless the acton is free and no kind of action is free unless
the doet of the action has the chance of doing the acton
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otherwise. In the words of Melden, “No man ean be aceountable
for anything he does unless what he does is free, and no man’y
action is free unless he could have done otherwize™ In this
context, Melden has stressed upon the use of the phrase ‘could
have done otherwise’. According to Melden, a bodily movement
can be an example of action if the agent hag the chance to perform
his action otherwise. The agent could have done otherwise his
action if he had chosen to do and he ‘could have chosen® to do it
provided he has a choice ie., it is freely chosen by the agent and
only in such situations he could have chosen. By vittue of such
phrages ‘could have done otherwise', ‘could have chogsen otherwise'
cte., the actions of an agent can be judged as free and responsible.
Meldet is of the view that no matrs action catt be said to be free
unless he could have done otherwise. It is so becguse the question
of responzibility comes only after it has been established that the
act performed by an agent is free. If the apent acts out of his
freewill then he can be said to have acted voluntasily and if one’s
action is voluntary then it logically implies that the agent is
tesponsible for his setion, But if the sction of an apent is
involuntary or if he has acted cut of some pressure or compulsion
then his actons cannot be said to be Hee. Hence, no kind of
question. of responsibility be assigned to such case. Therefore,
the concept of free action is always related to the phrase ‘could
have done otherwise'. For justifying this point, he had piven
examples of some cases and circumstances where a person is
compelled and causally necessitated to petform certain acts a5 he
does. In other words, he had given examples of some cases which
would prove that hurman actions are atways free.
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Ogpe cxample of such cases is where a person was made
tesponsible for ldlling a pedestrian because he has chosen himgelf
to drink and drive the car. There was no constraint or compulsion
which foreed him to act in that way. So, the person is both morally
az well a5 legally accountable for his act. Here, given the
cireumstances and situations then present, what did happen, had
to happen necessarily. No one has compelled the person to drive
the car even after he felt somewhat tipsy. The person has a chance
not to choose to talee the drnk and thereby not to do the things
he had alteady done. This means that the petson hag a chance for
doing ot acting otherwise. He has the freedom to do the action
otherwise. Hence, the person is fully responsible for running into
the ecar and killing the pedestrian, In this case, his action is gaid to
be voluntary in the sense thar what he has done aircady, i3 his
owh fault. He has chosen to take the drink by himself and also
chooge to drive the ear in that situation by himself. There was no
cornpulsion or exertion of force upon him in such circumstances,
Henice, what he has done or what has happened is something that
has happened because of his free choice and in this sense, his
action is said to he voluntary.

Gilbert Ryle's Arguments for Voluntary and Involuntary
Actlon

‘This view of Melden is similar to the views of Gilbert Ryle
when Ryle maintaing that the question of voluntary oz involuntary
only comes whenever what has been done by a person turng ot
to be his or her fanlt “We discuss whether someone’s action was
woluntary or tot only when the action seems to have been his
fault. He is accused of making a noise, and the puilt is his, if the
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action was voluntary, like laughing; he has successfully excused
himself, if he satisfies us that it was involuntary, like a sneeze.”?
According to Ryle, the termsg like ‘voluntary’ and ‘involuntary’
are used as adjectives to those actions which ought net to be
done. Moreover, the question of responsibility can be raised
ordinarily when someone is blamed with an offence, justly or
unjustly, Ity this sense 2 boy can be charged while acting woluntarily
ot involuntarily and also hecome responsible for his action when
he has broken 2 window which he could have not broken it and
therefore it is his fault. But this question of responsibility sad
question of voluntary and involuntary do not atise when a boy
pot a long-division sum tight as it was not his fault. Also, if he
grets it wrong, he may show that it was not his fault because perhaps
he has not been shown how to solve such sums dll then,
Sneezing is said to be involuntary in osdinary sense because
a person cannot control it or in Ryle’s words, 'the person could
not help doing it." From this point of view, then, a laugh can be
said to be voluntary as the person can control it or he could help
doing it. In this sense, the boy can pet his sum right by learning to
do it which he actuslly got wrong and so his action can be said to
be voluntary. Some such cases of voluntary actions which are
gpent’s fault and for which they can be held responsible are like
when a person knows how to behave, but he misbehawes with
someane. However, philosophically the word Soluntary' denotes
correct, incorrect, admirable acts, When 8 person could hawve
avoided committing a lapse or error or simply, it was his fault that
he has committed, and then it indirecty means that this person
knows how to do the dght thing or he is efficient or competent
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to do the right thing, yet he has not exercised his knowledge ot
competence, He has not tried enough. But whenever a person
does a right thing, then it cannot be said that he knows how to do
the wrong thing or in other words he was competent or efficient
in making mistakee. Making mistakes is not an exercise of efficiency
ot competency. In fact, it {5 a failute to exetcise knowing how
A person can be ascribed to do some acton competently
ot efficiently on the basis of the exercise of ktowing how If a
person iz competent or efficient enough in making or performing
some action then whenever he fails to perform sach action, it can
be called to be his fault. For example, a boy ties a granny-knot
instead of tying a reef-knot, The boy is competent and efficient
enough to te the reef-knot Instead he has tied the granny-kaot.
‘This can be called to be his fault becauss he is competent and
cfficient in tying recf-knot, But out of his fault, he has ted the
granny-knot. I order to establish that it was the fault of the hoy
who has tied granny-knot instead of reef-knot, first it is necessary
to cstablish that the boy knows how to tde & reef-knot and also
that the hand of the boy has not heen forced by any external
power or that there is no agency that has prevented him from
tying the correct knot. That the fact that he can tie the correct-
knot can be established by finding out that he hag leaent practiced
how to de the reef-knot. That he can tie the correct koot is implied
by the fact that he can detect mistakes and correct knots tied hy
others, by finding out that he is ashamed of what he has done and
he ean right himself without taldng help from others. Moreover,
the faet that the boy is not acting out of duress ot in panic or high
fever ot with aumb fingers can be described by observing that in
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the abowe case where the boy has tied granny-knot instead of a
reef-knot, no highly exceptional cage hag been taken place. Ryle
sayr, “"The lapse was his fault becavse, knowinpg how to tie the
knot, he still did oot tie it correctly™™

Ryle discussed about the immobanitary cases of action where
8 person could not have awoided doing or getting it. Here, what
the agent has done is not his fault. For example, a boy has artived
late for school. After enquity it has come to light that he had left
home at the usual time and had taleen the usaal bus, But the wehicle
btuke down and the joutney was not completed, 5o, the boy ran
ag fast as he could reach his destination i.e., the achool the test of
the way. However, he was still late. Here, in this case, all those
steps which the boy has adopted are either the ways which
normally bring the boy to the school in time or are the only steps
that are opened for the boy for reaching his destination by being
a remedy for the effects of the breakdown. There was no other
way that he could have done. His late arrival is sot the result of
the failure to do what he is capable of doing, In fact, he was
prevented by the circumstances which were not within his power
to modify. The teacher judges his action by referring to the
capabilities and opportunities available to the apent and after this
the boy has been judged that he could not have done better than
he did. In such cases of inmvoluatary actions, no question of
respongibility can be assigned. Here, the question of
ittyoluntatinesg of the late attival of the boy to the school iz
decided without the boy being asked to report any kind of
deliverances of consciousness or introspection sbhout the
execution ot non-execution of any volition. So, in this case, thete
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is 4 posaibility that if the boy could have done better than what
he did, then thete is also a chance that he could have helped daing
it a8 badly as he did.

AL Melden's Concept of Responalbility
According to Melden, the coneept of responsibility eould
be challenged on some philosophical grounds, They are lile —

(R According to A, 1. Melden, in the abowe case, gll the
circumastances and simations present at the tdme of the killing of
the pedesttiatt were the necessary causal compelling factots of
the agrent’s action which exerts upon him the force to act in that
patticulat way. Just like g5 in the case of aty tiatural event, there
are dlways some tecessary conditions which necessitates the event
to occur in their way. Similarly in the abowve case also all the
drcumstances compel the person to petform in that way. Melden
gave the example of a natural event like breaking of an eggwhen
it rale off the table and hits the floor. Here, the eveats consisted
in the breaking of the epp was necesgary. In this case, there is no
chance that the person could have avoided driving after he had
taken the drink and killed the pedestrian. As the person is by
natuare a habitual drunker and so it was difficult for him to refuse
the drink and avoid being tipsy All the relevant sotecedent
peychological conditinns and circumstances forced him to accept
the drink and killed the pedestrian,

There is one more possibility that the person was by natare
a man of such easily tempted, venturesome and willing to take all
sorts of tsks And anyone who knows his nature well will easily
judgre hitm responsible for this act of killing the pedestrian, Henee,
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he could not have the chance of doing the action otherwise, He
had no other way than to accept the drink which his friend invited
him to take, Thus, his own nature and all the relevant antecedent
circumstances compelled him to act in that way. Hence, his action
cannot be said to he free and consequently he iz not fully
responsible for his action.

(h) Secondly, it may also be possible that the petson may
have a different character than the one he actually had, The
character of the person is formed by his own past daings which
he himself chosen to do. These freely chosen activities formed
his character out of which his sctons followed necessarily and
causally. These causally necessary activities compelled the drunken
petson to accept the drink drove the car and thus killed the
pedestdan. However, according ta Melden, “not only choice, but
all of the other psychological factors that issue it actions are
themseives enmeshed in the bonds of caussal necessity: my
petceptions, desites, intetests, motives, tieeds, fio legs than the
character traits I now have or had at any other tme in the past™
But even after thst he had always a chaace that he might change
his character in due course of titne. That Is why, all the antecedant
causdl conditons must be same for all ime becanse if they ave
different then the person could oot have chosen a5 he did and
developed the character he now had. These are the conditions in
favour of the view that the person could have done otherwise
and they are called by Melden as "contrary to fact conditionals”.
Such type of conditions can be given only in cage of homan sctions
and aot in case of natural events. Because if such conditions are
present in nature, then any natural event can said to be free. They
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can happen in some other way than they actually bappen. Thus,
in the above case of the killing of the pedestrian it seems to be
falge that the agent could have done otherwise than what really or
actually he did. Hence, the person is no more responsible and
free for his any type of act.

Heobbes and Hume's view about Human Action

In this connection, a point of distinction can be made
between the views of Melden and Hobbes. According to Hobbes,
liberty and necessity are eonsistent with one another in human
action, While, according to Melden, these two are quite opposite
to #ach other in cage of human sction. If there is liberty, there
cannot be any necessity and if there is any kind of necessity then
there cannot be any liberty. But, if Hobbes's view is accepted,
then there cannot be any distinction between natural events and
human actions. According to Hobbes, to say that 2 tnan acts freely
is to say that he acts out of his own will which is said to be a2
causal antecedent that necessitates the action. If it is a caze of
fecessity by such causal antecadents, then the man could no more
choose, will and act diffetently from the way he tiormally does.

The acts of will ave called as volitions and they work as
atitecedent causal conditions of human action. However, thete is
always a chance that if these volitions ate othetwise, then theteis
always a chance that the person can act otherwise. So, 2 question
ahout freedom can be drawn hetweett the conduct of a normal
tespotisible agent and a compulsively neurotic person. If a person
can act otherwise then, by depending upon volitions it can be
said that the neurotic persoa is equally free just like the normal
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responsible apent. Similarly, in the example of the drunksn man
killing the pedestrian certain bodily sttes cansed him to drive his
car in that way which seems to be the penuine causal operative
conditions of his behaviour, But Melden rejects sudh type of view
and maiatains that a complete causal explanation of the killing
of the pedestrian can only be given in terms of brain states, stimuli,
muscle movements, the depression of the accelerator of the car,
the petson’s motion and resulting impact of the affected vital
otgans which cansed the death of the pedesttian. According to
Hume also, free actions are to be distinguished from non-free
actionis not by the absence of atty causal condidons, hut by the
presence of certain specific sorts of mental causes. In the above
case, the petson is g helpless victim of the conditions of his body
and itg immediate physical environment which led him to kill the
pedestrian.

‘These mental cavses provide the causal explanation for a
human behavipur in terms of his wolitions, desites, interests ete.
“If these are causal factors and if these ate suhject to causal
explanation in terms of antecedent psychological factors, then
whatevet happens is tione of my doing but of these vety
peychological factors, themgelves”® Bo, it is wrong to say that
people can do anything freely and to blame him for his actons is
4 mistake. This implies that even if a person thinks, feels, wills
and acts, yet he eannot be said to be responsible for his action,
These are causal factors which simply pet done and the person
has oo command over them. Henee, he is the victim of these
causal antecedent factors. So, it would be 2 futile sttempt to
recommend that each person is free and his actions are free actions,



160

Therefore, in order to know sbout what is free action,
Melden’s view is that “if we are to understand what is involved in
the idea of sumeone doing something of his own free will we
must look to the centrally important and fully entiched cases in
which a rational, indeed a moral agent chooses and decides to act
as he does for reasons he considers good and proper” Voluntary
actions are those kinds of actions which are somehow produced
by the will. These are the acts of volition of agents. On the other
hand, involuntary actions are those actions which proceed from
other cvents. Valuntary actions sce done out of the agent’s free
will where he rationsily and morally chooses to act as he does for
some ressons which are thought a8 pood and proper for his act.
But this does not mean that every action done of oneks own free
will is the one chosen or decided, or that every such action is one
performed for a moral reason. This means that the conecept of
free will is applied or applicable only to a moral apent who is
capable of rational choice and decizsion. Whenever there is free
will, thete i5 rational, memal choice, dedizion and vice versa. Tt is
only by reference to such cases that the concept of frec will can
be fully elucidated. Again, an action becomes voluntary or
imrolantary depending vpon the items that comes under the
general term ‘will’. Bat, this will not solve the controversy hetween
voluntary and involuntary actions. So, according to Melden, the
whole thing will depend upon the proper understanding of the
performed action and its various implications.

AL Melden on what la Free Actlan and Ardstotle’s notlan of
the term Voluntary and Rarional Choice

However, Aristotle had given a different interpretation of
the term “voluntary’. According to him, the term ‘voluntary is a
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blanket term that covers many different things and it s applied ta
a wide variety of bodily tnovements. This term ‘voluntary’ is too
much wide becaure volantary behaviours are found in animals 28
well as small children wha are exempted from moral criticism,
Afistotle was also right in rejecting the view that an action s a
bodily movement thet is chosen or deliberated. There are some
cases of voluntary actions where the choices and deliberations
are not applicable. For example, the cases of spur-of-the moment
actions are said oo be voluntary and for these, agents are held
tespongible. Such is the case of a traffic light turns red a5 one
approach in his vehicle. Here, he does not generally deliberate
and then choose to release the aceelerator and apply the brales,
These are the cases of habitg desire and impulsive acts where
people act without any reflecton or pondering of any kind.
This explanation of voluntary action given by Aristotle was
not aceepiable and it has added nothing to the various examples
that he has cited. So, 1o hew point has come up in his formulation
of voluntary action. He maintained that certin behaviours are
voluntary if the moving principle is in a man himself. But what
he meant by 2 moving principle, is not made clear by him. Hence,
according to Melden, "Aristotle’s own elucidation of the term
‘voluntary’ is wholly unilluminating, and the view which he seems
to hold off the nature of action is less than satisfactory™®
Melden’s ides of rational choice is significantly connected
with the cotcept of volutitary action. An action is a voluttary
‘behaviour if and only if either in cause or in actual occurtence
thete is rational choice For him, att adequate account of the
coneept of “voluntary action’ 1s necessary to supplement with the
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help of further conditions. This condition is that there should be
rationsl cheice in any voluntary action. Because in Aristotle’s
account, rational choice was introduced i1 connection with the
formation of the states of character from where Impulsive actions
are alleged to spring because all actions are not deliberated and
chosen in Aristotle’s acecount, But, in Melden's view people are
zesponsible for impulsive actions as they sre esponsible for the
states of character from which such actions spring People are
responsible for guch statez because there is rational cholee in their
actiog which led to the formation of their character.

The presence of ratonal choice in one's character implies
two other points, First, the presence of rational cheice in one’s
action implies that the action of the agent is free in the sense that
the person or the agent has applied his cheice and decision freely
towards performance of the action. 8o, he is not acting under
any compulsion or pressure from outside, This means that what
he has done is done out of his own choice and so he is fully
resporisible for his action. Secondly, the presence of rational choice
in the performenee of an sction also implies that the person or
agent is the moral agent of his action. The rational choice makes
the character of the agent moralin the sense that whenever anyone
performs out of one’ own choices which are chosen by one
rationally, it means that he is morally rezponsihle for his action.
The person has to accept all the moral and legal consequences of
his actons, But in order to know whether one has acted morally
ot not, it is necessary to know about the agent's further intentons
and rcasona This ensbles 8 person to understand the moxal
features of the agent. Howevet, in view of Melden, in order to
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know whether a person has performed his action morally oz not,
it iy necessary to know and see the circumgtances under which
the person is placed. Even in judging an action, a judge will judge
the action by examining all the circumstances and situations
present ot the tme of the performance of the action. The judpe
will judgre the action from his point of view and as is cirenmecribed
by the situations of the apent. Depending upon such
circumstances and simations and one’s interest, actions can be
cither voluntary or involuntary. But according to Melden, the
proper undemtanding of such woluntary or involantaty actions
will only be possible through the knowledge of the other person
ahout the interest, desites and reasons of the person who perform
such voluntary of involuntary actions. Therefore, Melden says,
“The centrally important uses of “wluntary” and ‘involuntgey’
ate those which refet us to the scene of social and moral conduct,
whete actions performed by one agent have a bearing upon the
lives and actions of others."® By depending upon such intexests,
desires and reasons one and the same action can be sometimes
voluntery while sometimes it may be involuntary also. Hence,
Melden opines that the issue of voluntary and involuntary actions
becomes a complexity of matters that can be solved only by
ohzerving the practical context and cincumstances of actions. With
the help of these two elements it can be known and cbserved
whether a person has performed 2 particular action freely out of
his own: will. S0, these two elements seem to be 2 solaton to the
problem of free action and freedom of will. Thus, Melden theory
of action Is rnown as free and responasible action. And whenever
there is no such action, there will be only happenings or events.
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The concept of moral rezsponsibility implies freedom of
will Without free will the question of moral responsibility does
not atse [f the concept of moral responsibility exists, then there
must be some kind of freedom of willand if thereis aoy freedom
of will, then someone will be held morally responsible for
something he has done or for something he has lefrundone. Again,
to be morally responsible for some act or faillore to act implies
that the agent could have acted otherwize This ability to “could
have acted otherwise’ is meant to have free will. If no one has
free will, moral responsibility does not exist. Humsn actions are
freely chosen out of judgment of conscience and only such kinds
of actions can be morally evaluated. Responsible behaviour must
be frecly chosen and freely performed. Person can be held to be
morlly responsible only for those vutcomes which vecur through
their actions where the action is an exercise by the sgent of his or
her powers of control over what oceurs

Gary Watson’s view about Free Action

Howevet, philbsopher Gary Watson has given a different
formulation of free action than Melden. According o Gary
Watsot, 3 person is gaid to be free to that extent where he Is able
o do what he wants. 'To restrict the freedom of a person is to
contract the range of things he is able to do, Watson maintains
that the term "free action” seems to he an exaggeration on the
analygis of freedom of human beings towards performing their
actions because if g person does something intentionally, then it
meaneg that the person is able to perform the action at that
particular tme. So, he can be #aid to be free towsrds performing
the action. Watson says, "The concept of free action would seem
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to be pleonastic on the analysis of freedom in terms of the ability
to get what. one wants. For if a person does something intentionally,
then surely he was able st that ime to do it. Hence, on this enalysis,
he was free to do it”"® This account of action embodies a
eonjunction of free sction and intentional acton, Butin the cases
of action which are not free {of course, Watson hss used the
termn unfree’ for those actions which are not. free), the agent iz
uhable to achieve what he wants most or values and this inahility
of him is due to hiz own "‘motivational systetn’ Le., his will. Hete,
the blockepe to the action which the sgent wants most to do is his
own will It is in this sense that the acton is not free Le., the ageat
is blocked in and by the very petformance of the action.

According to Watson, the talk about free action srises from
the fact that what a person wants most may not be ahle to get
finally. It follows that what one wants most does not follow or
determined only by the strength of one’d desires, but by the
effectiveness of such desites upon one’s action. The strength of
such desires or wants of the agent are measured by how much
the agent acts upon them. But if what one wants most may not
be what one most sironply wanis then question arises a8 in what
sense can it be true that one waats it? 5o, “The problem of free
action atises hecausge what one desires may not be what one is
finally moved to pet.”™! This may be so because of two reasons
and the difference between evaluation and desiring. Fitst, it may
be quite possible that what one desives is not valued to be good
or worthwhile o any degree at all. One may assign no value to
the object of one’s desires. Second, even though one vahues what
he desires, yet the strength of such desires may not properly reflect
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the megsure or degree up to which one wahaes its objects. Henee,
evet though one’s object of desire is valuable, yet it may not be
thought to be most valuable in those specific cirenmstances. In
such cases, one's desires for the object may be stronger than the
wratit fot which it is most valued.

The valnation system of an sgent is a set of considerations
which whets associated with the factual beliefs of the agent creates
some definite type of judpements, Any free apent always makes
such type of judgements. Moseover for a free being, one must be
able to value the alternative states of affairs or must be able to
rank the alternstives sccording to their worth.,

The motivational systetn of an agent motivates him towands
performing scdon. But whenever an action is not free or whenever
there is possibility for certain action to be not free, then it will be
only becanse of the fact that the valuational system and
motivational system of an sgent is not in conformity with one
atiothet. These gsystetns harmonize with one anothet in the senge
that what determines an agent’s judgments glso determines hig
actions. Any free agent has the capacity or ability to translate his
values into action and so his actions flow from his evaleational
gystem. ‘Thus a poiat of distinction can be drawn between AL
Melden’s and Gary Watson'’s concepts of free action.

Objections ahd Cdticisims againet A.L Melden’s view on Free
Acton

However, certain objections have been levelled againgt AL
Melden that made his treatment of the concept of action defective.
Melden maintaing that though actions are bodily movements of
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1 certgin sort, however it iz necessary to specify the distinetive
featzres of bodily movements that are considered a3 actions from
those which are not it order to elucidate the concept of action.
Melden’s conception of action is known as the concept of free
action whete he hag used the term ‘could have donie otherwise’
where a person has free will towards performing any action and
in this sense he has the chance to act or do otherwise and can
choose freely any of the altetnatives among the vatious altermatives
provided to him towards performing the action, But if it does not
happen, then the person or agent cannot be said to have perform
the action freely. So, Melden's concept of free action can be
challenged on this pardevlar point.

Melden waz 2 thinker who rejected the explanation of
human action on the basis of causal relation in the sensc that
cause ahd its effects Le, humat acton and its canses cannot be
differentisted or separated from each other. The relation between
human actions and its causes are totally inseparable, in fact it is
logical or conceptual and so it would not be possible to call their
telation to be causal. In fact, Melden tried to give an explanation
of human action on the basis of reagone for performing action
which was also not up to the mark,

'The main objection against his theory is that he supposed
that there is a logical or conceptual relation between reggon and
acton and thus reasons are inseparable from actions which remain
unexplained by him. What he needs to show in maintaining that
there is 2 lopical conneetion between ressons and action is that
reasens itself logically or coaceptually imply same action and vice
vetsa. If thete is a logical or conceptual relation between two
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entities then it must be the cage that the one must logically entail
or imply the other or the other must be logically or conceptually
follows from the one. Logical relations indicate relation of
entzilment and implicatiots. Butin Melden's case, hehas not shown
ot say atything about how there is a logical relation hetween action
and its reasons. So, his formulation of human acton is nothing
but 8 vague bormulation of the relation between reason and action,

Again, Melden's remarkahle point of making the clements
of practical context and circumstances was also not free from
chticisms Meldetrs contextualist apgount. of human action was
criticized by J. L. Austin by exposing some of the eanfusions that
surround the concept of context and circumstances and some
other phrases related with these concepts. These confusions are
the immediate consequences of the failure to recognize the
televant details of the circumstances where phrases like ‘could
have done’, "could not have done’ are familiardy employed, This is
50 because someone may fail o recognize the relevant derails of
the context and circumstances of a particular action. It is not
ahways possible to immediately grasp the knowledge about the
context and circumstances of a particular action as a result of
which the action that is performed will be difficult to understand.
"The clement of practical context and circumstances do not always
provide any information about why a petsoti has petformed that
kind of aetion that he has performed. There are some cases where
the observer fails to sce or grasp knowledge sbout the context
and circumstances of 4 particular action. So, in such cases, the
clement of context and circumstances cannot provide any better
understanding about the concept of action. Hence, Melden's
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concept of practical context and circumstances do not always
provide any help for knowing or understanding action, Melden’s
theory has also not provided any other alternsiive to understand
and judge action, But in spite of such confusions, Melden was
tepeating that the phrages like ‘could have done’, ‘could not have
done' are intelligibly employed only in the context of human
actions and not to the events ocour in the nervous gystem or
within the human body. These are the lanpuape pames, according:
o Melden, in which the abowe phrases are intelligibly eraployed.
Howevet, the critics are also not right in criticizing Melden. Critics
can be criticised for not providing any other alternative apart from
practical context and circumstances for action. In such cases,
question arises as what these critfcs made or bhegped people to
depend upon apart from the clements of context and
circumstances? Hence, it has been seen that neither Melden nor
hig crities are right in analyzing the concept of heman action. No
one has been able to provide any kind of acceptable formulation
for the theoty of action. Thetrefore, it is better to reject both
Melden and his critics and firther investigation should be done
tegarding undetstanding about the concept of action.

In spite of facing severe objections, it has to be said that
Melden formulated his theory of action in 1 very nice and efficent
way, Melden was the prominent philosopher who for the first
tirme stressed upon the concept of free action and freedom of
will in Philosophy of Action depending upon the element of
practical context and circumstances which proves to be very
fruitful towards judging actions. Based upon such element, he
maintained that an action ean even be judged ag free or unfree,
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voluntary ot involuntary ete., For free action Melden talked about
freedom of will whete the agent hag always a chance to act
otherwise. Melden has in fact put more stress upon the phiase
‘could have done otherwise’ where an apent has the freedom of
choice, decision and deliberation in the sense that a man esn be
sgid to do something cut of his free will and by this he had made
g remarkable point in Philosophy of Action. Hence, from this
point of view, Mclden’s formulation of the theory of free action
is quite appreciable.

Howeve, if someone has to offer a bettet line of thought
in understanding action 25 a concept then, it has to be gaid that
the term “actiofy’ is a tetn which itself implies some sort of
tesponsibility which atises from the fact that actions are done ot
performed out of one's motive, purposs, choice, intention, ete,
which are nothing but some subjective states of human mind
that make people responsible for their actions. In such cages, no
kind of explanation can completely expliin human action and sa,
it is waid that the concept of acton can neither be judged nor can
be explained. When a person performs an action, then it implics
that the person is himself completely responsible for performing
the action and there is no need to explain the scton aaymore.
Whenever some action is performed, thereby it itself means that
it iz done out of someone’s will, intention, belief' and desire and
when action follows from such factars, then definitely there is
someone who iz responsible for it This concept of responsihility
in turn implies the moral or ethical perspective of the concept of
getion and therefore, the term ‘action’ itself implies its jodgemental
perspective. Therefore, the concept of action needs no other
factors and explanation to explain it.
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Technology and Responsibility:
The Problem of Many Hands

Pooja Choudhury

Abstract

With the sdvancement of technology, discussion of moral
ascriptions has been granted utmost importance. Since life in
peneral is seen to be affacted by modern technology, there is the
need to put light on the ethical dimensions of technology. This
paper mainly concerns with technology and moral responsibility.
'The focal point is Dennis Thompson's- The problem of many
hands. We have started by discussing the basic understanding of
what technology is? Then put mote importance over technology
48 an getivity, Problem of many hands mainly deals with the moral
blameworthiness wherein modern technology is involved. Since
2 hub of people is ivolved for bigger technological inventions, it
becomes difficult as to who should be held responaible. I have
tHed to deal with this issue in the paper.

Eeywords : Technology, Morality, Respoasibility, Blame-
worthiness.
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What is Technology?

The locus of technology from the minetest level has been
constantly scen within the natural clements. Amidst the namaral
bounty wherein beings grow and continually nourish, can be seen
the building dispositon which animals have and cannot be left
unneticed. And this can be seen reflecting in our built materials,
In the eatliest time, Democritus bad claimed that humang build
houses and this is an imitation of what the natural animals like
birds simultaneously do. Arstotle, however, maintains a divide
between the natural elemenis on the one hand and artifacts on
the other hand, The divide Is ontalogical since it considers the
very existence of hoth. Nature for him has the principles of
generation and motion, They have the inner final causes and
accordingly grow, reproduce, hourish and so on. Artifacts on the
contrary require an outward force forits existence. Etymologieally,
the term "technology” comes from two Greek words "rechne"
and "logos"- techne "combines the meanings of an art and a
technique, involving both a knowledge of the relevant prineiples
and an gbility to achicve the appropriate results. * It thus imvalves
two aspects, first is the aspect of application and secondly the
aspect of reason.

Technology as an Activlty

The relationship of technology to activity & of much
significance. The point that needs to be stressed here iz that
technolopical endeavours are not merely abstraet, The structare
of technology encompassing the hub of rules and concepts need



174

application in real life sitnaton. In this point it can be contrastad
with scicace. In his paper, Techwology ar Knowdedge: Insplicadions for
Instrwctions, Herschbach pointed out that one major distinction
between seience and technology is the purpose towards which
hoth the disciplines are directed. Scientific knowledge is mostly
about knowing and understanding the lows of natore. Contrary
to that technalogical knowledge he claims is "praxiological”, Due
to this, the effects of technology can he seen reflected in the real
wotld and it can be said that it manipulates the physical world. It
has the power to influence or control the activity for which it is
designed. Here comes the meeting point betwesn technology and
ethics. In his paper, Technology and Responsibélity: Reflections on ihe
New Tasks of Ezhies, Hans Jonas claims that ethics is concerned
with action and the type of lnman aetion has considerably changed
due to technological contributions. So, this considerable change
demands in the change of ethics as well Traditional ethics for
Jonas was mainly concerned with the Immediate eavironment.
Howevet, with the development of modett technology, this
immediate environment is surpassed by plobal influence. The
sphere of responsibility has increased from a mere individual
perspective to a global level. In general, moral responsibility of 2
person is judpged by the action and also the effect which was seen
13 a result of the action. However, with the inclusion of modern
technology, the doer, the deed and the effect are not the same.
‘The responsibility of haman beings is espedially teken into account
here because of the connection we posses to modern technology.

Moral Responsibility
A morally responsible person is 2 moral agent who is
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worthy of ptaise or hlame for a particular action. For it there
needs to be someone or something open to responsibility
ascriptions. These responsihility ascriptions have one peculiat
featizve, That is they apply differently to different gituations, Thus,
saying thar- "dark clouds are responsible for rain® is one way of
ascribing the responsibility ascription. But saying that- "Ram's
stabbing is respongible for his death" is another way. In the former,
thete is no space for morality. It is 2 mere causal relation stated.
But the latter can be analyzed a8 moral, This iz becawse 2 moral
agent is involved in it. The presence of moral agent in any form
is necessary to see whether an act can be considered to he morally
responsible,

A moral ageat is one who is sesponsible for their own
work and haz a ressonied understanding of a specific moral
situation. S/ He is held accountable for their own actions. Such
an individual is morally obligated to follow certain code of
‘conduct’ the violation of which will lead to punishment or
blameworthiness, Since the maker of technology is a moral agent
s0 there has to he moral tegponsihility asctibed to the technologist.

Mario Bunpe has put forth certain special responsibilities
for a technologist. In his paper eatitled Tomendr 4 Teshwoetbics, he
congidets that a technologist has motal respongibility just. like any
other moral agents. The term 'echnoethics' was coined by Mario
Bunge in the year 1974 to denote the special responsibilides of
technologists to develop ethics a8 2 branch of techaology

The technologists have contributed to 4 society considerably
different and vast than one was there hefore. The difference in
the society which has reflected now because of their contributions
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hold them morally culpable and thus they are morally responsible
agents,

Sccondly, mozal decision is to be taken by every
technologists. To elahorate, technolagists go through conflicting
interest. In case of any technician building anything leads to a
conflict of interest because there soe people who will be benefitted
from it and there are also people who will suffer or will he less
benefitted. It is obvious that there will be demand of interestand
also protest against the project In such a case the technician need
to take decisions for or against the task at hand.

‘The third poiat on which he emphasized - the technology
which influences both human and non-human. A source of power
i& being vested upon by the usape of technology and such powers
can be hoth heneficial as well as disastrons. War for instance is
never beneficial for any civilization, Modern warfare requires
technology at its peak. So, a technologist must be held morally
responsible not only regarding the proper working of the asset
he is constructng but also regarding the effect that object will
have on the society. Both large scale and amall scale technological
achievement have an effect on nature and society. In such cager,
the technologist need not hide behind but rather s/he must give
proper guidatice and be at the forefront to take responsibility of
theit action,

‘These are some of the ressons stated which Mario Bunge
has pointed in his paper. A technologist is also 2 moral agent. So,
being & mozal agent s/he must undertake responsibility for the
ohject created. However, even in this responsibility criteris there
will be many problems due to the work force included within the
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coastruction of any technological device. The problem here
centering is- who is to be held morally responsible while
constructing g device?

In mogt technological inventiong, it s often impossible to
held one person culpable since many inventions are done by more
than onc person, This problem is referred to as "the problem of
many hands". Tt was first introduced by Dennis Thompson. The
phenomenon that, due to the complexity of the situation and the
number of actors involved, it is impossible or at least very dif fcult
to hold someone ressonably responsible is sometimes referred to
as the problem of many hands. Dennis Thompson, who was
probably the first to use the notion "the problem of many hands"
in gn artiele about the responsibility of public officials, describes
it as follows: "Because many different officials contrdbute in many
ways to decisions and policies of governiment, it is difficult event
in prdnciple to identify who is morally responsible for political
cutcomes™. He ittroduced this prohlem with regard o the policies
that are being implemented by the officials. Since a lot of people
arc involved in the decision-making and the implementation of
the policies, therefore it s often difficult to consider who is to be
held morally responsible, This problem has also occupied 2 major
part in the technological field.

This is because in larpe scale technolopy(or even small scale
technology) these are a lot of people inwolved, This can be seen
from Herschhach's article He puts forth the different levels of
technologiecal knowledge. The amount of reason increases with
the inctement of the levels. There are thiee forms of technological

knowledge, They are- deseriptive, preseriptive and tacit inowladge.
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Descriptive knowledge describes thinpgs a8 they are. This
descdption can be of rules, abstract concepts and general
principles. Prescriptive knowledge afms at improving the scientific
procedures to experience preater gain. Tacit knowledge is largely
the result of individual judgement, skill and practice. This form
of lmowledge is learned by working side by side with g crafteman
or a technician, This consttutes the lowest level of knowledge.?

The problem of decipheting the one who iz morally
responsible will be especially judged because the preconditons
of moral responsibility like the intention, knowledge and the
freedom to act is distributed over many people. There ave two
main demarcations of moral responsibility- backeard looking and
forward looking. The former deals with something happened in
the past and the latter deals with responsibility for things which
has not yet occurred. More stress is put upon the former and it is
always equated with blameworthiness. The hlameworthiness
notion is important here because when someone is sccounted
respotisible for something, thet the commot detominator of
the different resctive attitudes towards the collective or the
individusl in always blame.

Now, responsibility a5 something blameworthy needs to
have cerin conditions. To quote in this context :

"...the following conditions together captute the general
fiotion of when it is reasonahle to hold an agent morally
responaible-as-blameworthy:

(1) Capacity (&) Causality (3) Knowledge (4) Freedom (3)
Wrong-doing™

In capacity, the focus is usually on the moral speney. It is
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widely sccepted that children and insane persons are not
considered to be eulpable for moral blameworthiness. In the case
of the probiem of many hands the issue is whether the collective
can be held responsibic or are capacitated for moral blame
worthiness,

The second condition is if the agent caused the event for
which s/he is held morally blameworthy. To this it could be added
if the person will be considered to be responsible if s/he has
petformed the motal blamewotthiness involuntarily. If an action
is performed woluntarily, then there should oot be any compulsion
of iphorance,

The third condition is Knowledpe conditon. Knowledpe
condition is important because people are expected to know the
things they petform.

'The fourth condition is the freedom condition. If any action
which leads o moral blameworthiness is performed under
eompulsion then s/he is not morally culpable. Since there are
many theories of morality, the conditions under which someone
is held morally responsible will differ.

‘The fifth condition is the baseline for all the wrongdoings.
The baseline would be that the agent was eligihle for notmative
assesament and did the sction knowingly and freely and so the
scton constituted wrong-daing

Futther more thete can he seen three dimensions to the
problem of many hands put forth by Mark Bovens, They are-
practical, normative and preventive® As already discussed, it can
be said that the problem of many hands is very difficult to identify
and to prove who is to be held morally responsible. Especially for
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the people who are not directly involwed. Heace the problem of
many hands is a tough shell to crack. It can be considered to bein
the practical dimension. The significent reason as to why the
problem arise Is because there is no knowledge about who is to
be held accountable. Therefore this problem needs to be
considered as an epistemological one.

‘This would bring us to the conclusion that nobody is
sesponsible. Here Bovens says with regard to the moml dimension
that the collective can be held responsible with respect to certain
moral regard. So the collective can be held responsible here but
the individuals which consdtute the collective will not be held
tesponsible.He is suggesting here a kind of "non-reductive
collective responsibility" which means a collective responsibility
which cannot be reduced to individual responsibility. 'The main
issue related to the problem of many hands is that there is no
poseibility of retribution and there is absence of 2 forward looking
responsibility. Since no one is to be blamed so the possibility of
retribution is impossible.

Hezre to summarise the problem of many hands, it can be
said that the problem of many hands occur in collective settings
and sinee the problem is of attribating responsibility to someone
there iz a gap of responsibility distribution. Also, this pap is morally
problematic. The reason why responsibility is necesgary is not
enly retribution but also to ses if the desired poal is reached
efficiently. Backward looking responsibility will be connected to
setribution and forward looking responsibility will be connected
to social efficiency.
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In evety technological innovations (mostly in large scale building
up of technology) the problem of many hands maostly for
undesirable consexquences may occur. Espedially with respect to
the climate change that takes place environmentalisis may claim
that technological development is the sole cause for it. But when
it comes to pinpointing or ascribing responsibility there is always
no clear picture. It may therefore be abserved that a clear picture
can he tried to be achieved by zieving the decision makers in the
descriptive level and putting utmost imporace to them and
holding them morally accountable. However, the engineers have
full freedom to reject the proposed inventions and so this strive
can only be considered utopian.
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Animal Rights and Indian
Philosophy

Ivy Borgohain

Abatract

The animal fights movement that emetped in the eightecenth
century Europe usheted in 2 new way of leoking at nonhuman
animals, Philosophically, this movement has been shaped by an
ethical considerstion for the nonhuman animals, This movement
sought to reverse the anthropocentric tendency of Western
metephysica that places human beings at the centre of the creation.
Though the animal tights movement {3 essentially 9 western
phenomenon yet an ethical consideration for noghuman animals
can also be found in the various philosophical and religious
traditions of India. In this essay I explore some of the common
grounds hetween the animal rights movement and the pan-Indian
Vai:navae bhaktl movement The purpose of thiz essay iz to
coasider how the animal rights mowvement can benefit fram the
ethical concerns of the Indian philosophical and ethical thoughts
for nonhuman animals,

Keyworda: Animagl rights, Animal ethicz, Religion, Vais: avism
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In Europe, the period between eighteenth and twentieth
century was marked by the emetgence of various righte
mowerments. These movements have had a lasting impact on the
weetern societice, They have also shaped the modern human
civilization 22 we know it today. Such movements were
gpearheaded by warious deprived and marginal secdons of the
eociety, and wete driven by a need to establish many basic legal
tights for them, whether in the sphere of gender, rave, politics o
culture, However, the concerns of these movements were not
imited only to the interests of human heings: they also included
the interests of animale and other nonhuman entities as well. Two
euch movements have been the environmental movement and
the animal rights movement. Both of these movements broke
new grounds 2ad ushered in new ways of looking at the animate
and the inanimate world,

In this cssay, I boefly look at the animsl rights movement
that emerged dutring this petiod, and congider ite vatious
philosophical underpinnings. It iz impottant to look at these
contexts becanse only then we can underetand what the animal
fights movement is reacting against, philosophically speaking,
when it advocates for the ‘rights’ of nonhoman animals After
quickly considering the place of nonhuman anitnals in the history
of western thought, I move on to discuss the place of nonhuman
animals in some of Indian philosophical and religious traditions.
Such a compatrative view etables us to better apptediate the
strengths of each tradition and identify their shorteomings. It 2lso
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shows us what they both can learn from one 2nothet. Finally I
discuss how the animal rights movement can benefit from the
wisdom of varous Indian philosophical schools, particularly from
their sympathetic attitodes towards ltving creatures,

'The philosophical concerns of the animal rfights moverment
fall under the domain of animal ethics. This branch of applied
cthics deals with the moral principles or vahaes of how we should
treat tofthuman animals. Animal ethics questions and challenges
many of the central tenets of Western metaplhysics, most of them
characterised by an inherent anthropocentrsm. As s doctrine,
anthtopocenttistn considers human beings to he the pinnacle or
centre of creation, and allots to every other entity, living or non-
living, otily 2 peripheral position in the overall scheme of things.
Anthropocentrism has long been a given in muach of western
thought, including the Judeo-Christian religions. In contrast to
thiz, animal ethics takes an essentially ecoceittic approach, and it
sees both humans and nonhumans playing an equally important
gole in nature, without any inherent hierarchy. It also maintains
that the nonhuman world has an intringic value of its own,
independent of it utlity to human beings Therefore, it advocates
an equal ethical consideration of all nonhuman animals, 1 position
that glso underwrites the philosophy of the animal rights
movement. To better appreciate the significance of this position,
we need to look at the general attitude towatds in animals in the
Western philosophy. This Is what I do in the following section.
Animals in Weatern Thought

As I noted earlier, ever since sntiquity, the dominant view
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of animals in Western philosophy has primarily been
anthropocentric, where the nonhuman world is considered to be
under the dominion of human beinps. Peter Singer, one of the
most important animal rghts philosophers, points out that by
saying that God made man in His own image, the Bible “allots
human beings a special position in the universe, as beings thst,
alone of allliving things, are God-like. Moreover, God is explicitly
gaid to have piven man dominion over every living thing™, Singer
further adds that after the fall of man (for which the Bibie holds
a womat atid an animal responsible), killing attitnals cleatly was
permissible. We can point out that this view of human supremacy
is can alzo be found it the philosophy of Atistotle, who in the
Book One of his Politics says, " Animals are for the seke of human
beings, domestic ones both for using and cating"? In the same
breath, he also says, “If then nature makes nothing incomplete
ot pointless, it must have made all of them for the sake of human
belngs".

Likewise, Pythaporas (570-495 BC), though o vepgetarian
and firm opponent of mesr-catng, also displsyed 2 strong sense
of anthropocentrism. He disapproved of meat-eating "on the
grounds that devouring an animal might entail ingesting one’s
own telatives”™. This cutious notion has to he understood in the
light of thetheory of transmigration of souls, of which Pythaporas
was 4 firm proponent. This theory held that souls are immortal,
and upon the death of an otganism, its soul transmigtrates to other
bodies. Such bodies can either be of humans or that of other
animals. Because of this, Stephen Newmayer argues that though
at first plance the Pythapotean endorsement of vegetarianism may
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scem syropathetic towards animals, Pythagoras® firm belief in
the theoty of transmigration of soul “might reasonahly be
considered a more anthropoesntrie motivation than the kindliness
towards animals™,

‘This attitude towards animals persisis even into the modern
pericd of Buropean philosophy Influenced by the mechanical
philosophy of Sir Isazc Newton, René Descartes congidered
animals as mere soulless sutomata, devoid of any ethical standing,
Descartes’ statement was inflaenced by his sttempt to explain the
material universe in mechanical and mathematical terms. While
doing %o, he postulated that animals too conformed to this
mechanical pattern and *functioned” mote like lifeless machines
than living beinps. Forinstance, in his Diseonrs of Method Descartes
compared a living animal to “a clock composed exclusively of
wheels and springs™. T. Z. Levitie says that in doing so, Descartes
explicitly “denied that animals have reason, intelligence or mind,
or aty inner mental states ... reduced animals to being nothing
but matter in motion"”, In this way, Descartes both conformed to
and departed from the ancient philosophers: on the one hand, he
contited the same anthropocenttic view of Western philosophy,
and on the other hand, he rejected the classical wiew that animals
do possess 4 soul, even if that soul iz qualitatively different from

the goul of humans.

A similar anthropocentric view can be found in the
philosophy of Immanuel Kant, despite his firm injunction againgt
causing any harms to animalz Kant advocated non-injury to
animalg on the grounds that such an attitude and hahit might lead
o our mordl corruption and encourage s to harm fellow heman
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beings. Thus, in his ethics, the moral soundness of hurnans remains
the primary concern, with an ethical consideration of nonhurnan
attimals taking the back seat. ‘Thetefore, despite his advocacy of
non violence to animals, Kant also declared that “all animals exist
cnly as means, and not for their own sake, in that they have no
self-conscioustiess, whereas mati is the end ... it follows that we
have no immediate duties to animals: our duties towsrds thern are
indirect duties to humanity™.

It is the English utilitariaa philosopher Jeremy Bentham
who is often credited with giving ecqual cthical consideration to
nonhuman animals. Bentham made the sentience of animals the
ground for his cthics. In a radical departure from much of eady
Western philosophy, Bentham laid down his primary eriterion for
giving animals equal consideration with the words, “the question
is not, Can they reasen? not Can they flk? but, Can they saffern’™,
This sttess on the sentience and embodiedness of nonhuman
animals, on their capacity to experience pain and pleasure, became
the bedrock of modern animal ethics.

Animals in Indian Thoupght

Whern we look at Indian religious and philosophical
traditions, we see that unlike the anthropocentric natare of Western
philosophy, maay of these schoals and traditions demonstrate a
compassionate and reverential attitude towards nonhuman nature,
inelading all living beings. For instance, we find that the doctrine
of shimsT is a core cormponent in most of the philosophical
schools of India, whether Jainsim, Buddhism or Hinduism. Many
scriptares and saints of these religions advocate non-injury to all
living beitigs and endotse a respectful attihude towards the same.
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Hindu sacred texts like the Upanishade, the Bbgganeds vz and the
two epics all preach the oneness of all beings, The Bbggavadsiii
says, ~'The wise secs the same (reglity) in a Brihmin eadowed
with learning and culture, a cow, an elephant, a dog, and an
outcaste” (5,18). Similarly, in the Buddhist tradition, we find a
severe condemnation of animal eacrifice. Instead, they praise
alternative sacrifices wsing oil, butter, and molasses !

Such sympathetic attitade towards animals is reflected in
the wide prevalence of vegretarianism and injunctions against meat-
eating in various relipions of the Indian subcontinent. Forinstanee,
in the "Anypsisana Parva’ of the Mahsbharata, it is said:

The man who kills living ercatures kill them for
the eake of the person who cats flesh, If flesh were
regravded as inedible, there would then be no slanghter
of living creaturecs, It is for the sale of the cater that the
slaughter of living creatures goes on in the world, Since
o the period of life is shortened of persons who
slaughter living creatures ot cause them to he
slauphtered, it iz clear that the person who wishes his
own good should give up meat entirely. Those fierce
persons who ate engaged in slaughter of living creatures,
never find protectors when they are in need. ... That
roan who secks to increase his own flesh by (cating) the
flesh of others, has to live in this world in preat anxiety
and after death has to take birth in indifferent races and
familics, (Mwhzbbiral)

'This passape shows how the injunctiona agginat meat-cating
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in different Indian traditions is mostly the result of a
compassionate attitude towards animals, which may have solidified
into vations norme about vegetatianism. In other words, though
vepetarianism is by no means a universal phenomenon of Indian
cuigine, such prohibitons on flesh food can be seen & sesult of a
sympathetic attitude towards nonhumen suffering,

However, it is also true that in Hindwism there have been
certain glaring exeeptions o this non-violent and eympathetic
attitude towards animals, One such exception is the practice of
animal sacrifice. This was true even in Assam, where hefore the
advent of the neo-Vaisnava movement, Saktism was the dominant
cult. In Saktism, blood sacrifice is the primary mode of worship.
For example, M. M, Sharma refers to a detail in the Derrang
Rijvamws vals, 3 metrical chronicle supposed to have been composzed
in the late cighteenth century Assam, where it is mentioned  that
aftet building the Kom:khya temple king Naranarayana and his
brothers took 1 vow (prafd) and remained without food for seven
days and got the inaugural function celebrated by offering three
lakhs of homi and one fekh of awimal tacrifices, and made full
provision for regular worship in the future ", Itis in this context
that we have o onderstand the significence of the neo-Vaistava
movement in Assam, a8 well ag of the pan-Indisn Bhakt
movement. 1 tale a very brief look at the importance of this
movement to animal ethics in the next section.

Anitnals and the Bhaktl Movement

In Assam, the neo-Vaiiiava movement, pioneered by Sei
va:kasadevs had a profousd impact an the ethical treatment and
consideration of nonhuman animals, Saikaradeva challenged the
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conventonal practice of animal sacrifice prevalent among the
followess of Saktsm and replaced it the practice of sim-dbarma,
the dtualistic chanting of Gods hame, From the perspective of
animal athies, the most signifieant feature of Saikaradevstheology
was to claim that we don't need to sactifice animals in ordet to
worthin God; rather, it iz only by taking care of all living creatires
that one can achieve God's grace. This wiew is succiactly
encapsulated in Sa’katadeva’s following couplet:

Rukur, srig:il, padarbbaro tm.n rim,

Jinyi xabiko pari Lorth pranism.

[ The Lotd resides even in a dog ot fox or 2 denkey; fall
dowa before them all and take a bow |

Thus, the philosephy and theology of neo-Vaisnavism
radically chellenged the prevailing anthropocentric ideas that
authorized and justified the use and abuse of nonhuman animals
to narrowr anthropocentric ends. Instead, it supplented those ideds
and wotld views with & mare cgalitarian values.

In this respect, Saiikaradevas philosophy has 2 number of
gimilaritice with the teachings of other proponents of the Bhakti
movement, such ag Tukarom and Kabit These gaints too held 2
similar sympathetic and reverential attitude towards nonhuman
cteatures, and consideted them to be part of the Divine, For
instance, Tukirim, the sevenwenth century Bhakt poet from
Maharastra, says, ““Trecs, croepers and the crcatares of the forest/
Are my kith and kin./And hirds that sweetly sing™ Similarly,
saint Kabir from Northern Indis says, highlighting the similarity
between humans and nonhumane: Misr sins sab sk batn, mory,
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Birmi, paif sniehi deki par ki3 bai, #s nar narak A j3ye. This can be
roughly translated as: “all flesh ate alike whether from fowl,or
deer of cow People who partake of such meat surely go to hell”

Hete we should note an important thing In all these views
about the significance of nenhuman entities, inciuding that of
“witkaradeva’y, the primary approach is thealogical. However, these
theologieal considerations are very stronply and elearly influeneed
by an ethical approach to nonhuman animals and their euffetings.
Sitnilatly, the ethics of these religious traditions is perfectly
complemented and supported by their theological views. In this
sense, this theological-ethical position of the vadous Indian
traditions have striking similaritiag with the ideas of contemporary
anima] rights movemeat, something that I discnss below

The Animal Rights Movement

Historically, the first notable apimal rights movement
emerged in nineteen century England, with an aim of abnlishing
the use of unanaesthetized animals in scientific researchl’ This
movement regulted in the development of varions animal tights
and protection orpanisstions and led to notable chanpes in
lepislature in the United Kingdom. However, towards the casdy
twentieth century, this moverment lost muoch of its steam and
gradnally faded from pubhlic view.

In the final quarter of the twenticth centary the animal
rights movement was given 2 new lease of life by the publication
of Australian philosopher Peter Singershugely influential book
Animal Libsration: A New Eibier for Osr Trealonent of Animall.
Influenced by the utlitarian philosophy of Jeremy Beatham,
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Singer declared in this book that “the capacity for suffering and
etjoyment is a prereguisite for baving sxterpri’™, Since animals had
all these capacities, they can be seen 2 having various interests
like curtailing pain and suffering, prolonging life and pleasures,
ete. Singet also populatised the tertm “speciesism,” first inthoduced
by British psychologist Richard I Ryder. Singer defines speciesism
1z "a prejudice ot attitude of hias it favour of the interests of
members of one's own species and against those of members of
other species™?. Though lilee anthropocentrism specicsism also
refers to the idealisation of one particular species, hut at the same
time, it also undetlines how that idealisetion funetions to justify a
prejudiced attitude towards and treatment of the members of
other species. Unlike previous philosophers like Kant who
opposed cruelty towards animals on parrow anthropoceatric
grounds, Singet denounces the same because of his conviction
that “[p]ain and sufferings are in themsehees bad and should be
prevented or minimized, irrespective of the race, sex, or species
of the being that suffers™",

Howreves, Singer’s position of animal righmitelf is edticised
by subsequent philosophers on the ground that it takes a rigidly
utilitarian and quanttative view of suffering, which makes
llowances for animal suffering if it leads to greater gnod of human
beings. That is to say, Singer’s defenee of animals is not absolute:
he does not refuse cruelty towards animals sbrekeely, but only when
it s unnecessary and avoidable, and does not lead to not any greater
(haman) pood. Contrary to Sinper, Tom Repgan, another important
contemporary advocate of animal rights, talkes an absolutist
position reparding animal suffering. In his boolk The Cue for.Ammal
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Righis, Repan asserts that the suffering of sentient animals should
be our only concern when it comes to debating the rights of
animals, and the pain of such beinpgs should be stopped at any
cost. Regan himself opposed the utilitarian ethics of Singer which
believes in maximizing pleasure over pain. Regan says that human
pleasures are not shways desirable ag they also might include the
torture of animals. Josephine Donovan points out that Regan
“maintaing an shsolutist deontological nonconsequentialist
positon,” where he treats animals as an end in themselves, and
congiders it  “matter of justice, not kindnegs”*’.

Despite such differences, both Regan and Singer remain
two of the most important figures of the contermporary animal
fights movement. Undetlining the importance of these two
thinkers to this movement, Lisa Kemmerer says, “In the seventies
anid eighties, philozgophers Tom Regan and Peter Singet exposed
the horrors of the slaughterhouse and cruelty of animal
lsboratories, noting that hurmans could get along quite well without
these cruel animal explofting institation™,

The ‘Right’ in Animal Rights

It has often been pointed out that we must not understand
the word “right’ In animal rights in g lepal sense, that iz, ag lepally
defensible rights; rather, we should understand the term in an
ethieal or moral sense. In other words, when we say that anitmals
hawe certain ‘rdghts” what Iz meant by thar is that they have a
moral status and certain interests, which must hot be violated.
Dagvid Degrazia points out three specific sanses in which the wrm
‘rights’ is used in this context:
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1.  Moral-status sense: animals have at least some moral status,
and they should be treated for their own sake.

b.  Exquial considerstion sense: interests of animals should be
piven equal consideration as humane.

c.  Utdlity trumping sense: the interests of animals should not
be overtidden in ordert to maximize the pleasures of human
beings.?

This means that despite their obvious differences with
human beings, non-human animals deserve equal consideration
15 human beings Thug, to gay that nonhuman animalg have certain
rights does not mean that they are in effect sitnilar to human
beings. In fact, such tiphts apply deggife all the differences. For
example, spimal rights condemns practices such as factocy
farming, animal slanghter, vivisection, hunting, animal husbandry
etc because they cause immense and visible suffering to animals
and violate the interest of animals, Singer sums up this position
when he says, “The basic principle of equality does not require
equal or identical tregtment; it requines equal consideration. Bqual
consideration for different beingg may lead to different treatment
and different rights™®.

Essentially both the westarn-origin animal rights movement
and many of the Indian attitude towards nonhuman animals share
alot of common coticens. As we cat cleatly see, both the aspects
eticoutage a non-violent and non-instrumental view of animals,
urging people to eonsidar animals as sentient, individual beings
than as mere entities for human use and abuse. This is true despite
all the fundamental differences between these two outlooks, such
a5 the primarily theological nature of the Indian outlook as
opposzed to the seculat concerns of the animal fights movement.
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However, we should also point out that despite of such
secular concerns of the contemporary animal rights movemnent,
it has been drawing on different religious traditions of the world
and looking at the ways such traditions put forward a cage for an
ethica] treatment of animals, This is an intepral part of the animal
rights movement’s attempts to replace the anthropocentric ideas
atid presumptions prevelent in the (Western) thought and culture
with the holistic and reverential world view offered by these
ancieat traditions, Lize Kemmerer brings to our attention the
importanee of such intersections between the various relipions
and the animal rights movement by saying, “As it turns out, the
wotld’ great religious teachings concur with Regan and Singer—
we ought not to be expioiting nonhumans 98 we do in our animal
industries™ In this respect, the animal rights movement has much
to gain from Indian philosophical traditions.
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